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&S FEREAEHREZERT Ol iy

RERAS: YR - R
BH B

HREBRZEBRR T (LT, ERB & IR 1. FEF1 54 4F (1979 4F) OBRIE, F
Btk 2 RFEDINFITEWT WIS, S5 7THEINTEENICEMEX v Y S ANIZBE L, 2011
FE4APOKRFEE 1 X v VRANITED T2,

T, ERWOFRIZ, 24T LICHERDERZICE o TIHEVWT VT WS, BIBEERMME
GR¥E) 0od L %% T, 2011 E2 ERAMFAEDD LITEEZ LT3,

ERWFAINLOR, 36 EfMIcH2 D, BROE, BREICL-oT, 2offimzRicLTCEE
WEEDH 5, 51T, IhE T, EXHERIED 5 2 TS 7 MEEABRRFET AT O E1E 1R
B LTV, BRRFEHEITOEENICIE, REICEZRE, MEE2HES (77 7THER]. 1:ERK
et e T 5%y TV &35 5,

ESHE 2 05 DS T3 2HFSCHEREE & OB 2 130 D DD, K¥EZITHIS L WIRLEIRREY 7 i kS B
FEB L., FEOTHME LT, AEE2REEMIC, HAZEIMMIBE L THRET L2 L2 HGT
LREBETH D,

E R I% 2012 4F 4 B 1213 H R AR SR 2SR B M @B (A) (BIVAITERE. 2012
EEH S 2015 4FFE) OWFERTITEHIN S iz, Z0LUE, 40 b &4 TifFRE #RIE L T, i
D ED 2[EONEESTHME L, NI TIZEIEOHREEEM L., EERICIERMOL
EThd [UETBRE)] 2RITL TSI,

SEEOWHN 2L OBBEEIZOVWTIE, 6 H28HIZu Yy Ry»b g « Ry Z REFIFEDOY 3
FHY e xIThy VERBER A2 TR TV, ARESIE, 9 A 15 Hiz [attaics
J2EHEIF— b va L FEOEFIE—] EVWHHEBET —<DHET, PNVIDAVA VY ¥ —
REXFHEOT RF v« 7 AT vEFR L, PEPREIHIEAZ S E LB RO MR EEX 13
LT, HRM VIR EHFATHE L, 7011 ASHEF 2= AR¥EDL=—F + V¥
TN —#EHEREBBZ LT, [REEGTOF 2=V 70k s] LELT, REOBRRHX v
VRA, RIVT 4 R —VIZBWTABEERS T ERL 72,

SOITAMEREIZ, 5 H 10 H. 11 HITHARHR SR 30 BIFERRETAREE 1 X v V3R 6 58
THEST 2 1cH7: ), BRVHIETEERFBRAT L LT, 20T NEE 30 BIRE% 300 &
ANDHFE & WD KBS A LB N,

REFZSFE, [HFEAL T 0 7 F L (B-track)] ZBMBT 240 L, BFELHIT [EBEKRE] 125
SHOLWHHIESIERICEE L CED, 3 TIIRELEREDIT TV L, T F 3200 L ER(L
HEET2RZOWEMBE E LT, ERHRSLIEBLTW 2%, FT 5,



NZNZNZANZ
«§«§ X

FeRE 2w 5 & v TOVEED 1 o 2 OB & O LK
FRUEFRAEIEHEDREAT - HU E PR E BT 22 AT 22 B
P EE

LI

VAR, HAPOFEHZED TV AFHEER 3D 2, #HE, auv ey, f Y RAVT, XEF L4,
TN, bva, 77V 2HEFMEOIEF % &£ > T CIVETS (¥YRy V) LIS, 779V,
ay7, AV EK, HED 4 E, WbWw5BRICs (7)) v 7 X) 12X, B2 HROFHEELE LT
BREMMIGENTVWEIEL LD TH L0, FZIZEEYINVEEEITR TV,

LL, EYIVEFEIEWKERLHERFLODIAL TS 2 LT XMonTWwE, HFMRT
DEFT—XIZLDE, TV :w@%gmwmﬁwimnﬁfrﬂ%,muﬁ:u3% ZzL T
2013 4FE12 11.8% & R EIHFE L TV D, BFHRERIEL D ICEHLZMIT S 2 & id—liciwvwe
TWZ WD, FRTHERELZZT TV AELOHMZILET LI EIZEETHS I, LUTFTIR
& )& CIVETS ODHEEED ~ 7 v Bjjfa) % EREN 2R F BRI L - THER « R 2 Z &z Licw,

1. BFEEELLTCoAN

<~ 7 ufRREIH BT 2B, EELEEL LT [AO) 8¥Fohnsd, 2, BREELTICE
WONOIZ X o THEAHENDET:DTH L, T272—MIT, —ERFIZERES % & O LEG] %
ToTwal:, HAEER»OIRET IZFBEICOEFERLZTNELL LV, 22T, #FEOAOHIE
EZDHEMEER1ITRT,

#1 AR
A (100 5 AN) B eanv=1) || s
2000 2005 2010 2011 2012 2013 2000 2013 (%)

=% 2.4 2.5 2.7 2.8 2.8 2.8 1.0 1.0 1.30
C 10ovtk'7 39.9 43.2 46.4 47 1 47.7 48.3 16.6 171 1.48
| AN 397 209.0 224.0 241.0 2440 247.0 250.0 87.1 88.5 1.39
V RhF LA 776 82.4 86.9 87.8 88.8 89.7 32.3 32.6 1.12
ETCTh 66.1 71.8 78.1 794 80.7 82.1 27.6 28.4 1.67
Tk J O 63.2 67.7 721 73.1 74.0 74.9 26.3 26.8 1.32
S Emr7Uh 44.0 47.6 50.9 51.6 52.3 53.0 18.3 18.8 1.44
B 735U 175.0 186.0 195.0 197.0 199.0 200.0 72.9 73.5 1.03
RO Y 7 146.6 143.1 142.4 143.0 143.2 143.5 61.1 56.6 -0.16
| 4 > K| 1040.0/ 1130.0( 1210.0/ 1220.0| 1240.0( 1250.0 433.3 446.6 1.42
Cc # E| 1260.0] 1300.0( 1340.0] 1340.0/ 1350.0( 1360.0 525.0 513.8 0.59
H PN 126.9 127.8 127.5 127.8 127.6 127.3 52.9 50.5 0.03
5 [E3] 47.0 48.1 49.4 49.8 50.0 50.2 19.6 19.0 0.51
7 A1) A 282.2 2955 309.3 311.6 313.9 316.1 117.6 116.8 0.88

HFT : World Bank, World Development Indicators X Y {ER%.
D 2 2 TORHNER £1d 2000 £ 5 2013 4E F TOEFIGEINR,



EVINVOANDNZ, FIC7V7BIET IR FFLDOH300D1, AV FAYT7DOHN0DD 1T
HY, FORBIED L D/INE WV, L L,2000 4E202 5 2013 1200 C, 23K 1.3% THEIMLTE D,
CIVETS D Z N & [FKEETH 2, b L Z DA RS 2 % 51X, €Y T/VDALIX 2018 F121% 300
TNZEMBZ 5 Z 125, BENTNEOIRRETH 2 NODEEIND, SH%OEWNHRAE (GDP) DIk
KIZOGBBAREMII A SVWEWVWZ XD,

2. EWRARE (GDP) & YifilikiE

#2113, BEOH - - RO T AW TEHIl S L7: 4 H GDP OB Z R LI DTH %,
2000 22 5 2013 SR CTOEFGEINERE R 5 &, T I VD ZUL20% ExdEV. 7272, 4
H GDP IMIMNEE OEEZER/B L TR WD, FRERELIZFEEGDP OHEEZFK I ITRT L
123 %,

#2 #%H GDP Ot

4% B GDP ({& US FL) F5%7 (20004 =100) =R
2000 2005 2010 2011 2012 2013 2005 2010 2013 (%)

= 11.4 25.2 62.0 87.6 103.0 115.0 221.1] 543.9] 1008.8 19.5
C aavt’7] 999.0] 1470.0] 2870.0] 3350.0] 3700.0] 3780.0 147 1] 287.3] 378.4 10.8
| 4vF%Y7| 1650.0] 2860.0/ 7090.0/ 8460.0( 8770.0/ 8680.0 173.3]  429.7] 526.1 13.6
V Kb+ L 336.4| 576.3] 1159.3| 1355.4| 1558.2] 1713.9 171.3| 344.6| 509.5 13.3
E TS 9984 8969 21889 2360.0f 26283 2719.7 89.8 219.2| 272.4 8.0
Tk JL | 26657 4829.8| 7311.7| 7747.5| 7888.6| 8221.4 181.2| 274.3] 308.4 9.1
S E77Yn| 1328.8] 2470.5] 3652.1] 4038.9] 3823.4] 3506.3 185.9] 274.8] 263.9 7.7
B 75| 6450.0] 8820.0] 21400.0 24800.0 22500.0] 22500.0 136.7] 331.8] 348.8 10.1
RO ¥ 7| 2597.1| 7640.0| 15249.2| 19047.9| 20174.7| 20967.8 204.2| 587.2| 807.4 17.4
| 4 > K| 4770.0] 8340.0/ 17100.0/ 18800.0 18600.0| 18800.0 174.8| 3585 394.1 11.1
C &  [E| 12000.0{ 22600.0[ 59300.0( 73200.0( 82300.0{ 92400.0 188.3] 494.2| 770.0 17.0
A K| 47312.0] 45718.7| 54953.9] 59056.3| 59544.8] 49195.6 96.6] 116.2] 104.0 0.3
& E| 5616.3] 8981.3| 10945.0| 12024.6| 12228.1| 13045.5 159.9] 1949 232.3 6.7
7 4 1) $]102848.0(130937.0|149644.0(155179.0(161632.0{167681.0 127.3] 1455| 163.0 3.8

HTEB L OFE R 1LIZFAT,

#3 FHE GDP B oMK

FE GDP (#5%k:2000 £ =100) F'E GDP 2 CRERT4E, %) HN =%
2005 | 2010 | 2011 | 2012 | 2013 2010 | 2011 | 2012 | 2013 (%)

£ > 3 )| 137.0] 187.5| 220.7| 247.8| 277.2 6.2 17.7 12.3 11.8 8.2
c aavt'7| 1195 148.8] 158.5| 165.0] 1724 4.0 6.6 4.1 4.4 4.3
| AvF2Y7| 126.0] 166.5| 177.1| 188.5] 199.1 6.2 6.3 6.5 5.6 5.4
V Rk L[ 139.6] 189.6| 201.4| 212.0] 2235 6.4 6.2 5.2 5.4 6.4
ETCJK 1189| 160.5| 163.3| 167.0| 1705 5.1 1.8 2.2 2.1 4.2
Tk JL 3| 124.9| 146.2| 159.0 162.4| 169.1 9.2 8.8 2.1 4.1 4.1
S m77Yh 1207 141.6] 146.7] 150.3] 153.1 3.1 3.6 2.5 1.9 3.3
B J3Y | 1147| 143.0] 146.9] 148.2] 152.1 7.8 2.7 0.9 2.6 3.3
RO < 7| 1347 160.3| 167.1| 172.8] 175.1 4.5 4.3 3.4 1.3 4.4
| 4 > K| 1383| 2056 220.6| 230.5| 242.1 9.7 7.3 45 5.0 7.0
cC & [H| 159.2| 2704| 295.8| 318.3] 3423 10.3 9.4 7.6 7.5 9.9
A K[ 106.1] 107.9] 107.4] 109.3] 1111 4.7 05 1.8 1.6 0.8
5 E| 126.0] 154.1| 159.8| 163.5| 168.3 6.5 37 2.3 3.0 4.1
7 A Al 1133| 117.7] 119.6| 122.4] 125.1 2.5 1.6 2.3 2.2 1.7

HFrB X OE R 1IZAEL,



2000 4% 100 & L7ZHEECT 2013 2 /5 &, FED 34 FI2RWT, EvIvafy 28L&,
TAUTHTIRRBE R L THRVWBETH 2 LWz b, $7z, EYINVOHIEDOFEERERD, Bk
34, EHLTEWI & HIERTS 3,

RIZ, MK EDZE L% B CTAH L Do GDP 77 LV — X —$8H & MEEDMIE OB 2 £ 4 1TR T,
B OFEFEHEIMZENL, CIVETS ICH L TEY ITVDZFNEE V. 272, BETEHRMNF LRIV T
b EFKEDHEMELRL TV Z LBbh b,

# 4 DMBIEIEEIOHER (2000 4= 100)

GDP 77l —Z—f5¥k EEpIES THFE i fE Ak N
2005 2010 2011 2012 2013 (%) 2005 2010 2011 2012 2013 (%)

£ > O JU| 161.4| 290.1| 3482| 364.6] 363.9 10.4 137.6] 230.9] 251.7] 291.0f 3164 €3
C JAYE'F| 1231 193.1] 211.5] 224.4] 2195 6.2 136.9] 171.8] 177.0] 183.8] 187.3 4.9
| AYF2Y7| 137.6| 258.0] 289.5| 281.9| 264.2 7.8 156.1] 227.3] 238.6] 250.0f 265.9 7.8
V ANhF L] 122.7] 181.8] 200.0{ 218.5| 228.0 6.5 124.5| 207.8] 246.6] 269.0f 286.7 8.4
ETCTh 755 136.6] 144.7 157.7 159.8 3.7 128.1] 221.8| 244.1| 261.5] 286.3 8.4
Tk JL 3| 1450 187.6] 182.8| 182.2| 1824 4.7 341.6| 518.7| 552.3| 601.4) 646.4 15.4
S @m77Yn 1541 194.1] 207.2] 191.5] 1723 4.3 128.1] 178.8] 198.3] 202.7| 2094 5.9
B 73| 119.2] 231.9] 261.7| 235.3] 2293 6.6 151.6] 190.5| 203.8| 213.3| 226.7 6.5
R B ¥ 7| 2185 366.4] 439.0] 449.5| 4611 12.5 199.7] 325.1] 352.5| 370.4| 3954 11.2
| 4 > F| 126.4| 174.3| 178.7| 169.2| 162.8 3.8 121.4] 184.5] 201.1| 219.6] 243.5 71
c E| 118.3] 182.7] 206.2] 2155] 225.0 6.4 106.9] 123.5] 129.6] 133.3] 137.0 2.5
H x 91.1| 107.6] 116.2] 115.2 93.6 -0.5 97.8 97.4 971 97.1 97.4 0.2
8 E| 126.9] 126.4] 134.0[ 133.2] 138.0 25 117.8] 136.8] 142.3| 145.4| 1473 3.0
7 A ) Al 112.3] 123.6] 126.2| 128.4] 130.3 2.1 113.4] 126.6] 130.6] 133.3] 135.3 24

HifT s & Ot R 1LIZA L,

3. FAFRO—A%7:) GDP

#£51F, ANA—AHE72D D RVFERIZTE S GDP DB ZRLIZDDTH 5, 2013 4FITBIT €
TINDEET AV DK%, HEDKI10%TH D, A ¥V FAY TR S EFAKEL L2, 72,
2000 4E % 100 & L72H58UCT 2013 4FE 2 2 L, T I VDFNIFR6MEE %D, CIVETS % BRICs D
EOFEEL DD, —AH72)TAT, [ELKELTZTTWDE Z LE0bhr 5,

#F5 —A472) GDP DR

— A%7-0 GDP_(US F/1) F6%(20004:=100)

2000 2005 2010 2011 2012 2013 2005 2010 2011 2012 2013
E I 474.0 999.0f 2290.0f 3180.0] 3690.0] 4060.0 210.8] 483.1] 670.9| 7785| 856.5
C 1AvE'7| 2500.0{ 3390.0/ 6180.0/ 7120.0] 7760.0| 7830.0 135.6] 247.2| 284.8] 3104| 3132
| A9h 497 790.0] 1270.0f 2950.0f 3470.0] 3550.0] 3480.0 160.8] 373.4] 439.2] 4494| 4405
V RbFL 433.3 699.5[ 1333.6] 1543.0f 1755.3| 1910.5 161.4] 307.7] 356.1] 405.1| 4409
E T2 1509.6] 1249.5| 2803.5| 2972.6| 3256.0] 3314.5 82.8| 185.7] 196.9] 2157 219.6
T k JL 3| 4219.5] 7129.6] 10135.7| 10604.6| 10660.7| 10971.7 169.01 240.2| 251.3] 252.7| 260.0
S Fa77Yn| 3019.9] 5185.8] 7175.6] 7830.5| 7314.0] 6617.9 171.7] 237.6] 259.3] 2422| 219.1
B 752JL| 3690.0 4740.0{ 11000.0] 12600.0[ 11300.0[ 11200.0 128.5| 298.1] 341.5] 306.2| 303.5
RO Y 7| 1771.6] 5338.4| 10709.8[ 13324.3| 14090.6| 14611.7 301.3] 604.5| 752.1] 7954| 824.8
I 4>k 457.0 740.0) 1420.0] 1540.0{ 1500.0{ 1500.0 161.9] 310.7] 337.0] 328.2| 328.2
cHh HF 949.0 1730.0] 4430.0] 5450.0] 6090.0| 6810.0 182.3] 466.8] 574.3] 641.7| 717.6
H K| 37291.7| 35781.2| 43117.8| 46203.7| 46679.3| 38633.7 95.9 115.6] 123.9] 1252| 103.6
L [E| 11947.6] 18657.5| 22151.2| 24155.8| 24454.0| 25977.0 156.2| 185.4| 2022 204.7| 2174
7 F ') A| 36449.9| 44307.8| 48377.4| 49803.5| 51495.9| 53042.0 121.6] 132.7] 136.6] 141.3] 145.5

HIAT t R 1 IZA T,



4, GDP OHEEM : 8, REBLUHES

TOLIRRAERLKEEDOERITIZLED X O BBEZENEDH > 1:D125 D 2 AT GDP O FFEH,
SOF DHE, ®E, MHAOBNEASLZEIZLE D,

F2 6 IITHE S - HELZHOXN GDP LLEROHREZRLIZDDTH %, 2013FDE Y TVOHREL
HIEERIZH 44% EEBVIKEEIZH D Z L3 b, IZIFFAKELE WZ 2D FEDOATH D, £ T -
HEOEKERIIFER TR EIZL > THRIES SN TWE LWL XD, T 72, JMNEERRE (FDD
DX GDP bR e A2 L, EVINDZFNIFK 19% &, FM% IEHWHEEZRLTWS ', CIVETS ®
TR NFLDZENDEHRDE WV EITWVWZ, 2013 4T 52% 1238 X 20w,

F6 GDPFHEMEIZH Y BIHE - fEBHEE OHeRS (5 GDP b, %)

HE el SHEE RS
2005 | 2010 | 2011 ) 2012 | 2013 || 2005 | 2010 | 2011 | 2012 | 2013 || 2005 | 2010 | 2011 | 2012 | 2013
> 9 Ju| 67.5| 67.4] 62.7) 67.0 65.3|| 28.0] 32.6] 49.3] 52.6] 44.3 73| 27.3] 53.8] 43.1| 18.7
J0vE'7| 81.6| 798| 77.3| 77.8] 77.8|| 19.6] 21.8| 23.6] 23.7| 245 70 22| 44 41| 43
1297 72.4] 65.6| 63.6] 63.5 65.0(| 23.6] 320/ 31.9] 32.6| 31.7 29| 22 24| 24| 27
b+ A4 71.0] 726 72.3[ 704 71.2|[ 31.3] 32.6| 26.8] 24.2| 23.8 34/ 69 55 54 52
T JH 84.3| 859 87.0] 92.0| 92.8|| 17.9] 186/ 16.9] 15.6| 13.8 6.0 29[ -02[ 11 20
~ JL o 83.5] 86.0f 851 85.0/ 859|| 21.0{ 189 21.8] 20.3] 20.3 2.1 1.2 21 1.7] 1.6
E77Yh 825] 80.8] 80.8] 82.6] 83.0{| 16.8] 19.2] 18.8] 18.9] 19.3 26| 10 10 12| 23
75T 80.2| 80.8| 81.0] 84.0/ 84.4[| 16.0] 19.5] 19.2| 18.2| 18.1 1.8 25 29| 34 36
A Y 7| 66.8] 70.2| 67.1f 69.1] 71.5|| 17.8] 21.6] 21.4] 21.9] 21.5 20 28] 29 25 34
14 > K| 69.2| 67.3| 68.6] 68.8] 68.6/| 30.3] 30.9| 31.8| 30.4| 282 09 16[f 19 13 1.5
th [El| 53.5| 48.4| 49.0] 50.4| 51.4|| 40.1] 45.7| 45.6| 46.5| 47.3 49| 46| 45 36| 38

HAT R LITAC,

o|—|x|w|w|4|m|<|—|o]|H

#7 W AOHER (5 GDP I, %)

i Hi L] A W M — A
2005 | 2010 | 2011 | 2012 | 2013 || 2005 | 2010 | 2011 | 2012 | 2013 || 2005 | 2010 | 2011 | 2012 | 2013
>~ 3 )| 587| 54.7| 62.3| 50.7| 45.2|| 63.9] 624| 86.9] 77.4| 67.1 52| -7.7|] -24.5] -26.7] -21.9
Jove'7| 16.8] 159| 18.7| 18.3| 17.9|| 18.7| 17.8] 20.0| 19.9] 20.2|| -19| -1.8] -1.2| -1.7| 24
1VM2Y7| 34.1] 24.5| 26.4| 24.3] 23.7|| 29.9] 22.8| 24.9] 259| 2538 42| 1.7] 14| -16[ -21
b+ L[ 63.7] 72.0{ 79.4[ 80.0f 83.9/| 67.0 80.2| 835 76.5| 79.8[| -3.3| -82| -41] 35 41
T JH 303| 21.3] 206| 17.4| 17.6]| 32.6] 26.1| 24.7| 258 24.7|| -2.3| -48[ 41 -84| -7.0
kJL 3] 21.9] 21.2| 24.0f 26.3] 25.6|| 254| 26.8| 32.6| 31.5 32.2|| -3.5| -56| -87| -52| 6.6
EmroYnl 274| 284| 30.6] 29.9] 311|| 27.9] 27.7| 30.2|] 31.8| 34.0{| 05| 06/ 04| -19] -2.8
T3] 151 109 11.9] 12.6] 125/ 11.6] 11.9] 12.6] 14.0] 15.0 3.5 -1.0f -0.8 -15 -25
O < 7| 352] 29.2| 30.3[ 29.6| 28.4|| 21.5] 21.1| 21.7| 22.3| 22.5|| 13.7| 8.1 85| 73] 59
14 ¥ K[ 193] 21.9| 239 240/ 24.8/( 22.1| 26.3| 30.2[ 30.7| 284|| -2.8/ -44| 63| -67[ -36
o E| 37.00 29.3] 28.6] 27.3] 26.4|| 31.5] 25.6] 26.1| 24.5| 23.8 55 37/ 25 28 26

HAr &1 ICFC,

o|—|x|w||lw|4|m|{<|—|o|H

EFEE S OX GDP OB 2R TITR T, Y INVIINETH 2700, BEDOAEERZTT
BREIHET 2 2 LB LG, 20719, BEEEEISVI LIZERE WL L S, CIVETS O
TR, ka0, %A@ﬁwﬁmwikﬁ%wf%é

"FDI & GDP & I3MEEHE s 2 e 205, ZZ TR FDIDAKE S % GDP &£ WIH RETH - 72354, COBREOEEIZR 2 H
EWH ZEERTTODIZHVWTWS,



5. GDP Ofibiam « $isES X O O RE

JIZ, GDP OHHEFIZOWTRTA LD, ES, 2‘%9Li%h%h?ﬁ%%ﬁ&?%%ﬁ@fﬁz%ﬁb
72D TH D, MEEET R L, EVIVOIEE G IZIFTR U THE | REHXDEI TN & 23—
DD E WL B, 1272, 2005 4E0 5 2012 FEITH T T, %@tb%\ FIRAMERICH D, 2K H3
REE~NDOEHRIHEINL TWS, 72771, EVYINVTIEE 2 REE~DOMELE LD 53 NE
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‘An Islamic Religious Pluralism’ as a Ground for Interfaith Dialogue in the Context of New
Theological Language of Fethullah Giilen

Adnan Aslan
Professor, Dean of Faculty of Humanities and Social Sciences, Siileyman Sah University

In this presentation, I would like to first point out some historical exclusivistic attitude of Christianity.
Then I will enumerate some of the Quranic principles with regard to the issue of religious pluralism as
propositions, which aim to suggest an account of ‘Islamic pluralism’. I will formulate these propositions by
depending on the Quranic verses and arranging them in order, from those, which suggest a pluralistic attitude
to those which suggest an inclusivist attitude. A Historical applications of these principles were taken into
consideration. After that I will offer a ground for ‘new theological language’ in the context of writings of
Fethullah Giilen.

We, Muslim intellectuals, need to be aware of the fact that we live in societies, which are not constituted
by Islamic cultural dynamics. In such a socially constructed world, on the one hand we need to manage to
be remain spiritually intact as Muslims; on the other hand we need to initiate and engage in communication
with the adherents of other faiths. In this paper, I am not able to explicate all the modern social, cultural and
institutional forces that socially threaten the spiritually intact Muslim. This is another issue and needs a special
study. My task here, in this paper, is to explore the potential of Islam and Islamic culture to develop a feasible
ground for establishing inter-faith dialogue and communication.

In the Middle Ages, the relationship between religions was often in a hostile atmosphere; for instance
Christians’ conflict with Muslims had often ended in the battlefield. Christian theological argument with regard
to the ‘heathen world’ and ‘heretics’ at that time was orchestrated by the Church. Such attitudes not only
separated Christians and non-Christians but also Catholics and heretics. As a consequence, the motto ‘Extra
ecclesiam nulla salus’ (there is no salvation outside the Church) became a central principle of the Catholic
Church.

In the Middle Ages, a Christian theology of religions was dominated by exclusivism, that is, all people,
[whatever race, colour or religion] must be Christian if they are to be saved. For instance, in the decree of the
Council of Florence in 1438-45 it was stated:

No one remaining outside the Catholic Church, not just pagans, but also Jews or heretics or schismatics,

can become partakers of eternal life; but they will go to “everlasting fire which was prepared for the
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devil and his angels”, unless before the end of life they are joined to the Church.'

In the Protestant world, such an exclusive an attitude was also predominant. Luther in his Large Catechism
asserted: Those who are outside Christianity, be they heathens, Turks, Jews or false Christians [i.e. Roman
Catholics], although they may believe in only one true God, yet remain in eternal wrath and perdition.”

In the mediaeval period, the world was divided into different religious camps. The governing power in
those days sought to justify itself through the way it displayed enmity towards the opposite religious camp.”’

In this century, in spite of the dominance of such an exclusivist attitude in the Christian world, there
has appeared a notable shift from religious exclusivism to the religious inclusivism or even pluralism as a result
of the impact of liberal values in the West. One might state that it would have been more fruitful if the Church
had reached such a form of inclusive attitude through its own development rather than through the pressure of
the dominant secular culture. The Catholic Church’s recent but significant paradigm shift made in the Second
Vatican Council of 1963-1965 is arguably the result of such a cultural imperative. In its Dogmatic Constitution

on the Church, promulgated in 1964, the Council declared:

The Catholic Church rejects nothing which is true and holy in these religions. She looks with sincere

respect upon those ways of conduct and of life, those rules and teachings which, though differing in

many particulars from what she holds and sets forth, nevertheless often reflect a ray of that Truth which
enlightens all men.*

If one compares this passage with the statement of ‘extra ecclesiam nulla salus’ one can surely realise
the progress made towards a more tolerant and better understanding of other religions in the Catholic Church.’
One would say that Islamic attitude towards other faiths, although was different in detail, in essence that was
quite similar to those of Christianity. Now Muslim people are in need of developing new approaches towards
other faiths. Pluralistic approach is one of them. I am seeking the possibility of pluralistic attitude by depending
upon the Quranic principles. Ok. What are these the Quranic principles. Now let me suggest the Quranic

principles that could lead an Islamic Pluralistic attitude.

Proposition I: The universality as well as the diversity of God s revelation to humankind is affirmed.

Islam explicitly endorses the universality of God’s revelation which plays a significant part in the
Islamic understanding of other religions. The God of the Quran is not only the God of the Muslim people but
the God of all humankind. The Quran illustrates this point by stating: ‘Unto Allah belong the East and West, and

whithersoever you turn, there is Allah’s countenance. For Allah is All-Embracing, All-knowing’ (2:115).

' Denzinger, 468-9 The Church Teaches: Documents of the Church in English Translation (St. Louis and London: B. Herder Book Co.,
1955), p. 165.

* Martin Luther, Large Catechism, 11 iii, tans. H. Wace and C. A. Buchheim in Luther’s Primary Works (London, 1896), 106, quoted in
Dewick, Christian Attitude, 116.

* Philip C. Almond in his Heretic and Hero: Muhammad and the Victorians, (Wiesbaden: Otto Harrassowitz, 1989) gives an interesting
account of the Victorians’ image of the Prophet of Islam.

* Flannery, ibid., para. 2, p. 739.

* As far as the attitude of the Catholic Church toward Islam is concerned, The Vatican Council II has not yet produced a meeting point
between Muslims and Christians. What Muslims expect to see from the Christian world is a fair understanding with regard to both the
nature of the Quran and the personality of the Prophet. Such an understanding seems quite crucial if there is to be any hope of a Muslim-
Christian dialogue.



God of all humankind did not leave any nation in the dark, rather he illuminated them by sending
messengers.’ The logic of sending every nation a messenger is that people should not justify the rejection of the
faith in God by arguing that they did not receive any message.” A logical consequence of such a line of thinking
is that if a nation or community did not receive a messenger they would not be responsible and therefore have to
be exempted from punishment.® Although God sent a messenger to every nation, he did not mention all of them
in the Quran.’ Therefore Muslims receive a Quranic sanction which enables them to expand an Islamic account
of prophecy in such a manner that it could include those messengers who are not mentioned in the Quran,
including Gautama the Buddha, the avatars of the Hindus. Although all the messengers spoke about the same
reality and conveyed the same truth, the messages they delivered were not identical in their theological forms.
That is simply because the message was expressed in the specific forms which should accord and make sense for
the culture it was sent to. Thus, a messenger is to speak within the cultural context of the community to which
the message is revealed."

The implication of seeing history as a ground upon which the heavenly messages are displayed is that
all religions in one way or another are related and therefore share a common purpose. Islam in this respect, is the
name of the latest version of the message which has been displayed throughout the history. That is to say, one
heavenly religion cannot be a rival but an ally of another heavenly religion. Therefore, in Islam the notion of the
universality of God’s revelations have always played a key role in constituting an Islamic theology of religions.
Hence as a result of adopting such a belief, Muslims are able to participate in the essence and the ‘religious
proximity’ of other traditions.

Proposition II: Multiplicity of races, colors, communities and religions are regarded as the signs of
God s mercy and glory exhibited through his creatures.

Plurality in this sense is accepted as a natural phenomenon. The Quran states: “O Humankind! Verily we
have created you of a male and female; and we have distributed you in nations and tribes that you might know
one another and recognize that, in the sight of God the most honorable of you is the most pious. Verily God is
wise and all knowing” (49:13). But what Islam aims to do is to integrate such diversity into unity through the
sacred principles of the Quran; it explains the reason and purpose for such racial and religious multiplicity. God
created such religious racial and other forms of diversity in order to distinguish those who can appreciate the
majesty of God and see his purpose from those who ignore the signs of God as such. Otherwise God could have
created only one nation."

One of the prime tasks of Islam is to eliminate discrimination based upon race or colour by proposing

a single Islamic brotherhood which aims to unite all the different people under one faith. It has partly achieved

% The Quran states: “To every nation (was sent) a messenger (10:47); and verily we have raised in every nation a messenger,
(proclaiming) serve Allah and shun false gods (16:36); there is not a nation but a warner had paseth among them (35:24)”.

7 Again it is stated: “(We sent) messengers of good cheer and warning, in order to that mankind might have no arguments against Allah
after the messengers (4:165)”.

¥ The Quran says: “We never punish until we sent a messenger (17:15)”.

° It says: “Verily we sent messengers before you, among them those of whom we have told you, and some of whom we have not told you.
(40:78)”.

'” The Quran endorses this view: “We sent not a messenger except in the language of his own people in order to make things clear to
them (14:4)”.

"' The Quran simply states this point: “If your Lord had so willed, he could have made mankind one nation: but they will not cease to
dispute (11:118).
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this during its history. Beyond this, Islam even managed to establish a unity among all the subjects including
the Christians and Jews that it governed. Furthermore, one might even claim that diversity whether religious
or racial is considered in the Quran as the means to unity. In the Sufi strand of Islam, a unity in this sense has
already been realised. Rumi illustrates a state of unity in which he saw himself:

What is to be done, O Muslims? for I do not recognise myself.

I am neither Christian, nor Jew, nor Gabr, nor Muslim.

I am not of the East, nor of the West, not of the land, nor of the sea,

I am not of Nature’s mint, nor of the circling heavens.

I am not of earth, nor of water, nor of air, nor of fire:

I am not of the empyrean, nor of the dust, nor of existence, nor of entity.

I am not of India, nor of China, nor of Bulgaria, nor of Sagsin:

I am not of the Kingdom of Iraq, nor of the country of Khorasan.

I am not of this world, nor of the next, nor of Paradise nor of Hell;

I am not of Adam, nor of Eve, nor of Eden and nor of Rizwan,

My place is Placeless, my trace is Traceless;

It is neither body nor soul, for I belong to the soul of the Beloved.

I have put duality away. I have seen that the two worlds are one;

One I seek, One I know, One I see, One I call.

He is the First, He is the Last, He is the Outward, He is the Inward."

Proposition I1I: Every revealed religion can be named as islam, when it is seen as ‘a state of submission
to God’ (literally islam).

Expanding the term islam in a manner that could envelope all other revealed religions is not something

produced in order to counter the quest for a pluralistic approach. It is a Quranic endeavour which aims to show
all revelations as the part and parcel of God’s plan. Muslims believe that islam is the name of the basic mission

of all prophets throughout history. Hasan Askari illustrates the point:

Islam now was the quality of all those, irrespective of the religion they practice, who are humble before
God’s Transcendence and submit to him as their Creator and Lord. While Muslims judged others,
they came under their own judgement, for now the word muslim could be extended to any point in the
past and any point in the future. This was the revolution which the Quran introduced into the religious
history of humanity, and as such an universal revolution: now a Noah an Abraham, a Moses, a Jesus,
a Muhammed are all ‘muslims’. . . [W]hoever among Jews and Christians and the people of other
religions, surrenders to God, the One and only God, and does not explicitly and implicitly associate
gods (race, religion and any other ‘signs’ and ‘manifestations’ of) with God, is a ‘muslim’."
The Quran, itself promotes such a notion by stating:” Abraham was not a Jew nor yet a Christian; but
he was true in faith (hanif) and bowed his will to Allah’s, (muslim) and he joined not gods with Allah (3:67);

[Abraham in his prayer says] Our Lord! make us muslims, bowing to your (will) and of our progeny a people

"% Jalalu’ddin Rumi, Divan-i Shamsi Tabriz, trans. R. A. Nicholson, (Cambridge: Cambridge University Press, 1898), 125.
" Hasan Askari, “Within and Beyond the Experience of Religious Diversity” in The Experience of Religious Diversity ed. John Hick and
Hasan Askari (Aldershot and Brookfield: Gower, 1985), 199.



muslim, bowing to your (will) (2:128).

According to the Quran, islam is not a name only given to a system of faith or religion but it is also
a name of an act of surrendering to the will of God. Any thing which bows to God’s will voluntarily or even
involuntarily is qualified as musl/im. Only human beings who have the freedom of faith can go against God’s
will and reject islam, while all other creatures affirm it."

Proposition 1V: There is no compulsion in religion.

This is one of the unique principles of the Quran which was initiated in order to regulate freedom of
religious belief in Islam. The Quran reads: “Let there be no compulsion in religion: Truth stands out clear from
Error: whoever rejects Evil and believes in Allah has grasped the most trustworthy handhold, that never, breaks.
And God hears and knows all things (2:256); Say ‘The Truth is from your Lord’: let him who will, believe, let
him who will, reject (it) (18:29); If it had been the Lord’s Will, they would all have believed - All who are on
earth! Will you then compel mankind against their will to believe! (10:99).

Before citing some of the commentaries of this verse, I would like to quote a passage from the letters of
St. Agustine, he says:

‘What you say is true; we have no answer for it; but it is hard for us to leave the way of life of our
forefathers’? Should they not, for their own good, be roused by a set of temporal penalties, so as to
make them come out of their lethargic sleep and awake to the health of unity? How many of these,
too, who now rejoice with us, blame the former weight of their deadly custom, and confess that It was
right for us to disturb them and so prevent them from perishing in that sleep of seeming death and that
disease of long-standing habit."

Many commentators cite some events in which the Prophet himself implemented the requirements of
verse 2:256 and prohibited his companions to compel people to accept Islam. For instance, Tabari mentions that
when the two Jewish tribes of Qaynuqa and Nadr were expelled from Medina, they had in their charge children
of the Ansar who had been placed with Jewish families. The biological parents asked the Prophet’s permission to
take their children back and raise them as a Muslims, but the Prophet said ‘there is no compulsion in religion’.
Tabari mentions another event which indicates how this verse worked in practice. A Muslim named Al-Husayn
had two sons, who having been influenced by Christian merchants, converted to Christianity and left Medina
to go to Syria with these missionary merchants. Al-Husayn pleaded with the Prophet to pursue the convoy and
bring his sons back to Islam. But the Prophet once against said ‘there is no compulsion in religion’, that is let
them follow the religion of their choice, even though it is not Islam."

This verse itself has functioned as a law by safeguarding the freedom of religious belief throughout

" The Quran simply states this point: “Do they seek for other than the Religion of Allah? while all creatures in the heavens and on earth
have, willingly and unwillingly bowed to his will (accepted islam) and to Him shall they all brought back (3:83).

'* The Fathers of The Church, Saint Agustine Letters, Vol. 11, Letters 93), pp. 58-59.

' Muhammad bin Jarir al- Tabari, Jami’ al-Bayan an Te 'wil al-Quran, (Cairo: Dar al-Ma’arif, 1954), vol. 5, 407-416.
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Islamic history."” It was such Quranic injuctions which have provided a rationale for the religious tolerance that
has characterised Islamic history. As Lewis points out, religious persecution of the members of other faiths was
almost absent; Jews and Christians under Muslim rule were not subject to exile, apostasy and death which were
the choice offered to Muslims and Jews in reconquered Spain. And also, Christian and Jews were not subject to
any major territorial and occupational restrictions such as were the common lot of Jews in premodern Europe."®

It would, however, be wrong to say that Muslims consider Judaism and Christianity as authentic as
Islam in leading to the truth. Like every religion and ideology Islam considers itself superior to other religions
when it presents truth. But what makes Islam different from other religions and ideologies is that it tolerates
the existence of other religions while it is in power. As a result of such a principle, although Islam has ruled for
some thousand years over Christians and Jews, it did not encourage a systematic ‘islamization’ of the adherents
of these faiths."” Like any other religion Islam aims to propagate its beliefs. But what makes it different
from other religions is that it did not establish an organisation or institution for its propagation. In its history,
Islam did not have missionary societies or any missionary institution. The work of da'wa is always left to an
individual effort.”

Proposition V: The religion before God is Islam.

Alongside those verses that indicate a form of ‘Islamic pluralism’ there are also some verses that
indicate a form of Islamic exclusivism. In this context the Quran states: “The religion before God is Islam
(submission to His Will) (3:19); If anyone desires a religion other than Islam (submission to Allah) never will it
be accepted of him; in the hereafter he will be in the ranks of those who have lost (All spiritual good) (3:85)”.

But the interesting thing here is that the verses that point to an exclusivist attitude in Islam are
ambiguous and open to interpretation; they can be interpreted from the perspective of an ‘Islamic pluralism’ as
well as that of an Islamic exclusivism. These verses can be interpreted as stating that Islam means istislam 1. e.
submission to the Will of Allah; it is not meant to point to the specific Quranic revelation. For instance, Sheikh
al-Maraghi interpret Islam in the first verse as istislam (surrender) or fa’a (obedience), hence equating Islam
with iman, religious belief in general. He also goes on to say that a true ‘Muslim’ is anyone who is free from all
traces of paganism and devoted in his deeds, regardless of the religious community to which he belongs or the

period in which he lives.”' Yusuf Ali, however, favours a pluralistic interpretation of these verses:

' Vardit Rispler-Chaim compares the verse 2:256 with the other verses in the Quran that speak of the regulation of war and concludes
that the verse that propagates religious tolerance was not intended in the first place. It was a fagiyya and initiated for a strategic purposes
in order to establish the Islamic community. When the community was established it was not tolerance but military campaigns that
decided the destiny of Islam. See “There is no compulsion in Religion (Quran 2,256): Freedom of Religious Belief in the Qur’an” The
Bulletin of Henry Martyn Institute of Islamic Studies 11 (July-Dec., 1992): 19-32. In response to Rispler-Chaim, I argue that the mere
existence of such a sacred injunction is sufficient to show the intention of the Quran. If Risper-Chaim really wants to bring out the actual
position of Islam with regard religious tolerance, he must compare it with historical Christianity and Judaism. No Muslim, however,
claims that Islam can satisfy the requirements of the liberal values of the secular culture. But, its own history proves that Islamic power
has tolerated the existence of other religions within its own realm.

' Bernard Lewis, The Jews of Islam (Princeton: Princeton University Press, 1984), 8.

' In The Preaching of Islam: A History of Propagation of the Muslim Faith (Lahore: Sh. Muhammad Ashraf, 1961) T. W. Arnold
presents a historical account of the spread of Islam and concludes that Islam has expanded through persuasion and preaching rather than
force and compulsion.

** For instance, the Quran lays down the principles of propagating Islam: “Invite to the way of your Lord with wisdom and beautiful
preaching; argue with them in ways that are best and most gracious: for your Lord knows best, who have strayed from His Path, and who
received guidance (16:125).”

*' Sheikh al-Maraghi, Tafsir al-Maraghi (Cairo: 1962),119, quoted in Vardit Rispler-Chaim, “Freedom of Religious Belief”, 24.



The Muslim position is clear. The Muslim does not claim to have a religion peculiar to himself. Islam

is not a sect or an ethnic religion. In its view all Religion is one, for the Truth is one. It was the religion

preached by all the earlier prophets. It was the truth thought by all the inspired Books. In essence it
amounts to a consciousness of the Will and Plan of Allah and a joyful submission to that Will and Plan.

If anyone wants a religion other than that, he is false to his own nature, as he is false to Allah’s Will and

Plan. Such a one cannot expect guidance, for he has deliberately renounced guidance.”

Proposition VI: Those who believe in God and the Last Day and work righteousness (a’mila salihan)
will be saved.

An Islamic notion of salvation cannot be equated with Buddhist or Enlightenment liberation or Christian
salvation. Nor can it correspond to Hick’s notion of human transformation from self-centredness to Reality-
centredness. The Islamic notion of salvation is simple and uncomplicated. It believes that human beings were
born into this world as a tabula rasa, sinless but with innate religiosity (al-fitrah). In addition to this, God made
known his will through messengers. If one follows his or her innate religiosity and accepts the message, and
works righteousness, he or she will be saved in the hereafter. Anyone who did good or evil, will be rewarded
or punished accordingly.” Contrary to what is assumed, Islam affirms that Jews, Christians and Sabians can
also attain salvation. The Quran simply states: “Those who believe (in the Quran), and those who follow the
Jewish (scriptures), and the Christians and the Sabians, - any who believe in Allah and the Last Day and work
righteousness, shall have their reward with their Lord; on them shall be no fear, nor shall they grieve (2:62);
Those who believe (in the Quran), those who follow the Jewish (scriptures), and the Sabians and the Christians
- any who believe in Allah and the Last Day, and work righteousness - on them shall be no fear nor shall they
grieve (5:69); Whoever works righteousness man and woman, and has Faith, verily, to him We give a new life
and life that is good and pure, and We will bestow on such their reward according to the best of their actions
(16:97).

The question of the possibility of salvation of non-Muslims according to Islamic belief is a matter of
crucial importance, not only because the Quranic eschaton might well be the only possible destiny of humankind
but also because the answer to this question is the cause of the Muslim’s attitude towards non-Muslims. As
has become quite clear, Islam does not have a motto of extra eccesiam nulla salus; the exclusivism was not an
official approach of Islam. It has always accepted the possibility of salvation outside its borders; it affirms the
religious truth of Judaism and Christianity. Isma’il Raji al-Farugqi illustrates the point:

The honour with which Islam regards Judaism and Christianity, their founders and scriptures, is not

courtesy but acknowledgement of religious truth. Islam sees them in the world not as “other views” that

it has to tolerate, but as standing de jure as truly revealed religions from God. Moreover, their legitimate
status is neither sociopolitical, nor cultural or civilizational, but religious. In this, Islam is unique. For
no religion in the world has yet made belief in the truth of other religions a necessary condition of its

own faith and witness.**

*? Abdullah Yusuf Ali, The Qur’an: Text, Translation and Commentary (Maryland: Amana Corporation, 1989), 150.

» The Quran says: “Then shall anyone who has done an atom’s (zarra) weight of good see it. And anyone who has done an atom’s weight
of evil, shall see it (99:7-8).”

** Ismail Raji al-Farugqi, “Towards a Critical World Theology” in Towards Islamization of Disciplines ed. The International Institute of
Islamic Thought, (Heindon: The International Institute of Islamic Thought, 1989), 435-436.
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Although the Quran explicitly states that those Jews, Christians and Sabians who believe in God and
the Last Day and work righteousness will attain salvation, Muslim scholars generally have related salvation of
the non-muslims with the recognition of the Prophet by referring to the overall attitude of the Quran towards
non-Muslims. Even if this might be the case, they still maintained that salvation has always remained possible
outside the borders of Islam. Muhammed al-Ghazzali, a spokesman of Islamic orthodoxy in his Faysal al-

Tafriga bayn al-Islam wa al-Zandaga states this:

The above concerns the Community of Muhammad - God’s blessing and peace be upon him - in a

special way. But I go on to say: The divine mercy will embrace many of the bygone nations, even

though most of them will be exposed to the Fire either slightly, even for a moment or for an hour, or for

a period of time, so that one may apply to them the expression of “the delegation of Fire”. Nay more’

I would say: Most of the Christians among the Byzantines [Greeks] and Turks in this time of ours will

be embraced by the [same] mercy, If God the Most High wills. I mean those who are among the remote

Byzantines and Turks whom the Call [to Islam] has not reached.”

From an Islamic point of view, what is crucial for one’s salvation is not one’s formal affiliation to a
religion but the personal inner decision when one has been confronted with the call of the prophet Muhammad.
But the question is this: In what circumstances can one be considered as the person who received the call of
Islam. Ghazzali argues that there are three conditions under which one can be considered as a person who has
received the Call. He maintains one can only be regarded as an unbeliever and therefore is exempted from
salvation 1) if one has heard the prophet’s name and description in a manner such as the Muslim has received
it (al-Ghazzali says if someone is given inaccurate portrayal of the Prophet as being a liar and deceitful, and
believes so, he or she is not obliged to believe in the Prophet, and therefore can be saved even though he or
she did not believe him); ii) if one has also seen ‘the miracle manifested in his regard’ and yet has deliberately
refused to consider and reflect on the issue; iii) if one has suppressed a motive for inquiry that possibly could
lead to truth in the matter, or the motive arose but was not pursued.”

One of the distinct qualities of the Quran is that it always refrains from making a general judgement
about a particular group of people. For instance, it does not say that Muslims will be saved, Christians or Jews
will not; rather it ‘personalises’ and directs its criticism or praise to specifically qualified people. For instance, it
says those who believe in so and so and do so and so will be saved and those who do not believe so and so and
do so and so will be punished. From a Quranic perspective, it is quite clear that being a Muslim by no means
guaranties salvation. In addition to having faith, one not only has to be vigilant in performing good deeds but
also must seek the utmost to accomplish a perfect moral life. Even if a person has done his or her best to achieve
salvation, he or she cannot and should not be certain about the end. The Prophet himself did not behave as if
he was totally confident that he would be saved. The ideal position for a Muslim in this respect, is to adopt an
attitude of that he should place itself between khawf (fear) and raja (hope). In other words, a Muslim should
neither be absolutely optimistic nor be absolutely pessimistic about his or her own personal salvation. It is,
I believe this ambiguous position with regard to salvation that has been a strong motive behind the desire to

accomplish a sound moral life. It was such a belief and commitment that functioned as an impulse for the desire

* Muhammad Abu Hamid al-Ghazzali, Freedom and Fulfilment trans. Richard Joseph McCarty (Boston: Twayne Publishers, 1980), 170.
*Tbid., 172.



for perfection (kamal).

In classical Islamic literature, faith is defined as ‘confession by tongue and assent by heart’ (al-iman
igrarun bil-lisan wa tasdiqun bil-qalb), though confessing by tongue is not the condition of faith. This is a very
interesting definition. According to this definition, it is possible to think that although a person declares that he
or she is a Muslim and performs five daily prayers and all the other Islamic duties, there is still a possibility that
he or she might not be Muslim in fact.”” The opposite to this is also the case. For instance, a person because of
the circumstances in which he or she lives, who declares that he or she is not Muslim and lives accordingly still
has the possibility that he or she might be Muslim in his or her inner being. Vahiduddin echoes what I have in

mind:

...[W]hat counts at the deepest level in religion is the spirit of the faith not only formal affiliation. This
means that even in Islam one may speak in a way of ‘anonymous’ Muslims in faiths other than the
Islamic, of persons who breathe the spirit of Islam in truth, though officially belonging elsewhere.”

From an Islamic perspective, the resolution of the problem of salvation is easy and uncomplicated.

Faith is an assent by the heart between God and the individual; it is an inner act, no one can have access to it
except God. This means, at the end of the day, no one can really know who will be saved. This was the reason
why the question of establishing an attitude towards other faiths has not arisen as a theological question, but a
question of law, i. e. how Muslim authorities should deal with the affairs of non-muslim subjects.

The argument I have offered so far supports the conclusion that from an Islamic point of view, it is
possible to argue that those people who are outside the Islamic faith might possibly be saved if firstly they
accomplish the ethical and religious requirements of their own traditions, and, secondly, if when the truth is
revealed to their inner being, they do not deliberately and consciously covered up® that truth, because of the
social and economic pressure of their environment. I also believe that it is possible to maintain such a conclusion
if one takes ‘the spirit of the Quran’ into account.

A Historical Application of the “Pluralistic” Principles

Having drawn up a theoretical framework for a plausible ‘Islamic pluralism’, I would like to offer a
brief historical survey in order to exhibit the practical implementation of those theoretical propositions. Let
me first start with the time of the Prophet himself. When the prophet arrived in Medina, he demolished the
current structure of that society and introduced a new structure. Instead of tribal relations and tribal values, he
established a relation and value system which connects people through religion and citizenship. Immediately
after he settled in Medina, the Prophet formed a constitution, a treaty which regulates the affairs of all the

inhabitants of Medina, including the Jews.® As far as the overall conclusion of this thesis is concerned, the

*7 In Islamic literature there is another category, called munafiqun. These people, although they were not Muslim in their heart, pretended
to be Muslim in their daily affairs. In his time, the Prophet himself was informed about these people by revelation. He did not publicly
identity them, but made them known to some of his close friends.

** Syed Vahiduddin, “Islam and Diversity of Religions” Islam Christian and Muslim Relations 1 (No.1 1990), 9.

* Tt is interesting to note that kafir which is generally translated in English as infidel in Islamic literature, literally means the person who
covers. Kafir means also farmer or peasant because he or she plants the seed and covers it with soil. In a sense it indicates that an infidel
is a person who knows the truth but consciously covers it up.

** This document as a whole is cited in Ibn Ishaq’s Sira al-Nabi and translated by Muhammad Hamidullah into English. He published this
document together with the Arabic text under the provocative title “The First Written Constitution in the World” (Lahore: Sh Muhammad
Ashraf, 1968).
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document itself is a concrete example of how the principles of ‘Islamic pluralism’ worked in practice. It begins

with this introduction:

In the name of God, the Merciful, the Compassionate!
This is a writing of Muhammad, the prophet between the believers and Muslims of the Quraysh and
Yathrib and those who follow them and attached to them and who crusade (jahadu) along with them.”'
The document itself contains 47 articles. I will only cite those related to our topics. They are as follows:
Article I: They are a single community (ummah) distinct from (other) people.
Article 16: Whoever of the Jews follows us has the (same) help and support (nasr, iswah) (as the
believers), so long as they are not wronged (by him) and he does not help (others) against them.
Article 25: The Jews of Banu ‘Awf are a community (ummah) along with the believers. To the
Jews their religion (din) and to the Muslims their religion. (This applies) both to their clients and to
themselves, with the exception of anyone who has done wrong or acted treacherously; he brings evil on
himself and on his household. [Articles 26 to 31 repeat this rule for six other Jewish tribes of Medina at
that time.]
Article 37: It is for the Jews to bear their expenses and for the Muslims to bear their expenses.
Between them (that is to one another) there is help (nasr) against whoever wars against the people of
this document. Between them is sincere friendship and honourable dealing, not treachery. A man is not
guilty of treachery through (the act of) his confederate. There is help for the person wronged.”” (The
italics are mine.)
The Prophet extended the act of citizenship and co-operation to the Christians of Najran. His letter to the
inhabitants of Najran can give us an idea about the relation between the Prophet of Islam and the Christians of at

that time. It reads as follows:

This is a letter from Muhammad the prophet, the Messenger of God, to the people of Najran. . . Najran
and their followers have protection (jiwar) of God and the dhimmah of Muhammad the prophet, the
Messenger of God, for themselves, their community, their land, and their goods, both those who are
absent and those who are present, and for their churches and services (no bishop will be moved from
his episcopate, and no monk from his monastic position, and no church-warden from his church-
wardenship) and for all, great or little, that is under their hands.”

In Islamic culture, the term al-dhimma is formed to define the status of Jews and Christians who lived within

the Islamic political domain. A/-dhimma, grants Christians and Jews an equal status with Muslims in religious,

economic and administrative domains. In return they are asked to pay jizya, poll-tax. Although the al-dhimma

status itself was initiated for Christians and Jews, it was also applied to Zoroastrians when Persia was conquered

*' W. Montgomery Watt, Muhammad at Medina (Oxford: Clarendon Press, [1956], 1977), 221.
Z Ibid., 121-124.
» Abu Yusuf, Kitab al-Kharaj, 44 (tr.108), quoted in Watt, Muhammad at Medina, 359-360.



and to Hinduism and Buddhism when India came under the rule of Islam.*

As Ahmad points out, the constitution of Medina and other covenants of the Prophet with Jews
and Christians laid down the principles for building a multi-cultural and multi-religious community. These
fundamental rules that the Prophet established have been practised throughout Islamic history. Islam has given
dhimmies of the Islamic community equal religious and cultural rights alongside Muslims. In other words their
autonomy and their internal affairs and their freedom to practise their religion were guaranteed by Muslim
authority.”

The term ummah, contrary to its conventional usage by the Muslim so far, was historically used in a
manner that includes dhimmies who lived within the Islamic community. In the constitution of Medina, the
Prophet defined the Jews as ummah thereby integrating them into the already formed Muslim community. Later
this term was applied to Christians. Now, it is possible that the term ummah can be applied to all the adherents
of major traditions. One of the main aims of the constitution of Medina was to create a community spirit
between different tribal and religious segments of the society. It was not only a formal treaty but also a code of
practice which encourages sincere and honourable friendship between the various functions, as stated in article
37.%

After Muhammad, the four rightly guided caliphs and the rulers of Ummayyads and Abbasids always
maintained the rules and regulations established by the Quran and the sunnah of the Prophet. For instance, when
Jerusalem came under the rule of Islam, Omar the second caliph, signed a pact with the inhabitants of Jerusalem,
which granted security for them and their property. It recognised rights of the Jews and Christians of Jerusalem
freely to practice their religion; their churches and synagogues were respected and left intact.”’

Under Islamic rule non-Muslims have always been encouraged to participate in and contribute to the
intellectual and political life of the community. Christians and Jews were welcome to hold posts in public
offices. Several of them became ministers, especially in the period of the Abbasids. For instance, most of the
palace physicians in Baghdad were Christians, whereas the Jews were good at money exchanging, and they

contributed to the welfare of society as tanners and gold and silver-smiths. During the Memluke era, a number

** Al-Farugqi states: “Following the conquest of India by Muhammad bin Qasim in 91/711, the Muslims faced new religions which they
had never known before, Buddhism and Hinduism. . . Muhammad bin Qasim sought instruction from the caliph in Damascus on how to
treat Hindus and Buddhists. . . The judgement was that as long as Hindus and Buddhists did not fight the Islamic state, as long as they
paid the jizya or tax due, they must be free to worship their gods as they please, to maintain their temples, and to determine their lives by
the precepts of their faith. Thus the same status as that of the Jews and Christians was accorded to them”. Al-Faruqi, “World Theology”,
447

% Barakat Ahmad, Muhammad and the Jews: A Re-examination (New Delhi: Vikas Publishing House Pvt Ltd, 1979),47

* Al-Farugi explains the importance and impact of this constitution to Jewish life: “For the first time in history since the Babylonian
invasion of 586 B.C., and as citizens of the Islamic state, the Jew could model his life after the Torah, and so legitimately, supported by
the public laws of the state where he resided. For the first time, a non-Jewish state put its executive power at the service of rabbinic court.
For the first time, the state-institution assumed responsibility for the maintenance of Jewishness, and declared itself ready to use its power
to defend the Jewishness of Jews against the enemies of Jewishness, be they Jews or non-Jews.” Al-Faruqi, “World Theology”, 445.

*7 Historically this document played a very important role in safeguarding the rights of dhimmis throughout Islamic history. It reads as
follows: “This is what has been given by the servant of God, Omar ibn Al-Khattab to the people of Aelia. He gave them security for
themselves, their property churches and crosses, the invalid and health and other co-religionists: that their churches shall not be inhabited
nor destroyed nor damaged, nor their confines be encroached upon, nor their cross be molested, nor their property be infringed, nor shall
they be forced to abandon their religion, nor shall anyone of them be hurt, nor shall Jews live with them in Aelia” Abu Ja’far Muhammad
Ibn Jarir al-Tabari, Tarikh al-Rusul wal-Muluk, Vol. 3, 609, quoted in Sheikh Izz al-Din al-Khatib al-Tameemi “Pluralism and Its Limits
in the Holy Quran” in Proceedings of the 6th Muslim - Christian Consultation, held in Istanbul 11-13 September, 1989, 40.
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of able Christians from the Copts of Egypt were appointed as state secretary.’®

Such religious tolerance was well observed by the Muslim rulers of Christian Spain. At that time,
in Spanish cities like Cordova, Seville and Toledo (which was the ancient capital of the Goths) Christians,
Jews and Muslims lived in peaceful coexistence.” Christian communities had their own judges who settled
their disputes in accordance with Gothic law. Those ‘arabized’ Spanish Christians played a remarkable role
in transmitting Christian culture in the Islamic world, and also the Islamic civilisation to the Christian world.
Among them there were very distinguished scholars and philosophers, the most famous of whom was Moses
Maimonides.*

During the middle ages, the Ottoman Sultans fully observed the right of the sizeable numbers of
Christians and Jews as well as other non-Muslims who lived within the Ottoman provinces. For instance, when
Spain was reconqured by Christians, in 1492, Sultan Bayezid II permitted and even encouraged a great number
of Jews from Spain and Portugal who were expelled from their own homelands to settle in the Ottoman realms
to rebuild their lives."' Depending upon the Quranic and Prophetic injunction as well as the tradition which
they received through their forefathers, the Ottomans developed a millet system through which the society was
divided into estates each of which was expected to function according to a given position by tradition.*

Now, I would like to cite an Ottoman ferman, decree issued by Sultan Mehmed I11I, dated March 1602,
which demonstrates a typical attitude of the Muslim ruler’s towards the non-Muslim subjects. It reads as

follows:

Since, in accordance with what Almighty God the Lord of the Universe commanded in His Manifest

** Ahmad Sidgqi al-Dajani, “Religious Pluralism and its Limits Through History” in Proceedings of the 6th Muslim - Christian
Consultation, held in Istanbul 11-13 September, 1989, 105.

** The principles of ‘Islamic pluralism’ have played a vital role in maintaining Jewish identity in history. Al-Farugi explains the
importance of such Islamic rules for Jewish survival: “After centuries of Greek, Roman, and Byzantine (Christian) oppression and
persecution, the Jews of the Near East, of North Africa, of Spain, and Persia, looked upon the Islamic state as a liberator. Many of them
readily helped its armies in their conquest and co-operated enthusiastically with the Islamic state administration. This co-operation was
followed by acculturation into Arabic and Islamic culture, which produced a dazzling blossoming of Jewish arts, letters, sciences, and
medicine. It brought affluence and prestige to the Jews, some of whom became ministers and advisors to the caliphs. Indeed, Judaism
and its Hebrew language developed their “golden age” under the aegis of Islam. Hebrew acquired its first grammar, the Torah its most
highly developed jurisprudence, Hebrew letters their lyrical poetry; and Hebrew philosophy found its first Aristotelian, Musa ibn
Meymun (Maimonides), whose thirteen precepts, couched in Arabic first, defined the Jewish creed and identity. Judaism developed its
first mystical thinker as well, Ibn Gabirol, whose 'Sufi' thought brought reconciliation and inner peace to Jews throughout Europe. Under
‘Abd al-Rahman III in Cordoba, the Jewish prime minister, Hasdai ben Shapirut, managed to effect reconciliation between Christian
monarchs whom even the Catholic Church could not bring together. All this was possible because of one Islamic principle on which it all
rested, namely, the recognition of the Torah as revelation and of Judaism as God’s religion, which the Quran attested and proclaimed”.
Al-Faruqi, “World Theology”, 445-446.

* Al-Dajani, “Religious Pluralism”, 103.

! Lewis, Jews of Islam, 50.

* Niyazi Berkes points out how unity was realised between different ethnic and religious groups during the Ottoman era: “Through
the application of certain principles implied in this concept of society, a great degree of unity was realized over a long period of time.
Disorder broke out only when the principles ceased to be applied or to be applicable and the various groups began to develop tendencies
that were incompatible with these principles. . . Each [estate of the society] was recognized by the ruler and possessed privileges granted
by his favour. In each there was some authority recognized as partial delegate of the supreme holder of power. For example, heads of
the guilds or of Christian and Jewish millets had administrative and juridical rights and duties. (The Turkish system found a place for
non-Muslim communities in its medieval structure, without segregating them into ghettos or resorting to expulsion or extermination, by
according to right of jurisdiction to their respective ecclesiastical authorities a method which invited praise from Arnold J. Toynbee)”.
Niyazi Berkes, The Development of Secularism in Turkey (Montreal: McGill University Press, 1964), 11-12.



Book concerning the communities of Jews and Christians who are the people of the dhimma, their

protection and preservation and the safeguarding of their lives and possessions are a perpetual and

collective duty of the generality of Muslims and a necessary obligation incumbent on all the sovereigns
of Islam and honorable rulers,

Therefore it is necessary and important that my exalted and religiously inspired concern be
directed to ensure that, in accordance with the noble Sharia, every one of these communities that pay
tax to me, in the days of my imperial state and the period of my felicity-encompassed Caliphate, should
live in tranquility and peace of mind and go about their business, that no one should prevent from this,
nor anyone cause injury to their persons or their possessions, in violation of the command of God and in
contravention of the Holy Law of the Prophet.”

My aim, however, here is not to enumerate the selected historical documents and practices, most of
which support the argument which I am proposing, but it is to glance through Islamic history in order to identify
a common official attitude of Muslim authority towards non-Muslim subjects. It is not, indeed, within the scope
of our paper to present a well-documented or meticulously surveyed historical account of ‘Islamic pluralism’.
Nor do I intend to demonstrate that Islam both theoretically and practically can match the norms of liberalism
of modern time; the concepts such as tolerance and equality as understood by the liberals of our time were not
known. In a Muslim’s eyes undefined and purposeless tolerance was not virtue and vague intolerance was not a

crime.*

What I have said so far is either a theoretical account for Islamic pluralism or historical application of
these principles. How about now? What would be a contemporary development of these pluralistic attitudes
in Islam? My reply to this question is simple. Interfaith dialogue cherished by Hizmet Movement, initiated by
Fethullah Giilen was a form of manifestations of these pluralistic principles. I far as I see, one of the aim of
Fethullah Giilen is to constitute a new theological language.

The ground of New Theological Language: Islamic inter-faith dialogue

Opposing most of the reactionary Muslim intellectuals and group leaders who adopt either reactionary
or apologetic language, Giilen uses more open and tolerant discourse. | see such attitude as actualisation of
Islamic potential. While some other Islamists and even fundamentalists are expressing hatred and intolerance
towards those who do not think and behave like them, Giilen is speaking of tolerance, forgiveness, love and
peace. As John O. Voll rightly states that he is neither “fundamentalist” nor “secularist” and his ideas provides a
vision that transcends modernity.*

The first principle he proposes in the context of interfaith dialogue, is that of tolerance and forgiveness.

He derives this principle from the Quran by quoting these verses: “And the servants of (God) the All-Merciful

“ Quoted in Lewis, Jews of Islam, 43-44.

“ The concepts such as tolerance, intolerance are extremely ambiguous and culture specific concepts. One action or state of affairs can
be seen as quite intolerant according to the norms of one culture, whereas appropriate according to others. The objective of the Muslim
rulers throughout Islamic history was not achieve tolerance religious or otherwise, but order and unity of the subjects from different
religions and races. They believed that like laws of God in the nature (sunnatu-llah), i. e. laws of nature in modern sense, there are the
sacred laws issued by God in order to establish a unity in the society. They saw themselves as the ruler appointed by God to achieve such
unity.

* John O. Voll, “Fethullah Giilen, Transcending Modernity in the New Islamic Discourse” in Turksih Islam and the Secular State; The
Giilen Movement, ed. M. Hakan Yavuz and John L. Esposito, Syracuse: Syracuse University, Press, 2003, p. 245.
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are those who move on the earth in humility, and when the ignorant address them, they say: ‘Peace’ (25-63);
Those who witness no falsehood, and, if they pass by futility, pass by it with honourable avoidance (25:72); And
when they hear vain talk, they turn away wherefrom and say: “To us our deeds, and to you yours” (28:55). For
him, those who feel responsible for spreading the truth of Islam, what he calls the hero of love, ought to possess
the character of gentleness and tolerance. In such behaviours, the hero of love must be as generous as Moses and
Aaron who were commanded to behave tolerantly and to speak softly to the Pharaoh.*

The second principle is “meeting in common word”. He takes this concept from this Quranic verse: “O
people of the Book! Come to common terms as between us and you: that we worship none but God; that we
associate no partners with Him; that we take not some from among ourselves Lords other than God” (3:64).
From this standpoint he further develops and speaks of “the necessity of increasing common interests we share
with the people with whom we are in dialogue”.*” If these people are Jews and Christians, common interests
and common word should be the meeting point. According to Giilen, the common word between Muslims
and “the people of the book™ is belief in God. Since the above-mentioned verse did not put the prophethood
of Muhammad as a condition of coming terms, he appears to be ready to talk theologically to Christian and
Jews without putting the prophethood of Muhammad forward. This, I believe, can be considered as a new step
forward in interfaith dialogue. What about the sharp criticism of the Quran towards Jews and Christians? He
answers this by suggesting “the verses condemning and rebuking the Jews and Christians are either about some
particular Jews and Christians who lived in the time of the Prophet Muhammad or their own Prophets, such
as Moses and Jesus, or those who deserved such condemnation because of their wrong beliefs or practices.””*
He even broadens the boundaries of the ground of interfaith dialogue in order to embrace not only Jews and
Christians but also all the good people of other faiths. He states:

Today there is needed for people who are virtuous, self-possessed, cautious, sincere and pure in heart,

who do not steal or think too much of themselves, and who prefer others’ well-being to theirs, and have

no worldly expectations. If humankind can find people with these characteristics, it means a much better
feature for the world is imminent.”

The third principle is that religions should not be taken as the instrument of the “clash of civilizations”.
Instead they ought to be utilised as the means for peace and tolerance in the world. As Voll indicates many social
theories that have predicted the end of religion have failed. Secularisation is losing ground and desecularisation
has become an important phenomena.” In this process, religion is gaining an opportunity to play a significant
role in shaping social movements in different countries. Since Giilen addresses and also offers the solution to
the moral and social problems that were caused by globalisation, his ideas and has community have become an
instrument of resacralization process in the Islamic community. Giilen argues that the world of today is in deep
environmental, educational and philosophical crises. Now “in a world that is rapidly becoming smaller and in an
era when time and space are shrinking” he argues “there is a need for a new way of thinking, a new approach to

sciences, a new life philosophy, and new educational institutions.””' He suggests that Huntington’s claim about

“ Fethullah Giilen, Love and the Essence of Being Human, Istanbul: Jounalists and Writers Foundation Publications, 2004, p. 135.
“7 Giilen, ibid., p. 169.

“ Giilen, ibid., p. 209.

“ Giilen, ibid., p. 170.

* Voll, “Transcending Modernity”, p. 242.

*! Giilen, ibid., p. 201.



the “clash of civilizations™ is a strategic move that aims to politically regulate the world rather than a sensible
prediction of the future of the world. Instead he wants to talk about “the meeting of civilizations”. He insists that
religions especially Islam, are and cannot be the source of conflict and war, but are instead the foundation of
peace and unity. He argues:
In truth, no divine religion was ever based on conflict, whether it be the religions represented by Moses
and Jesus, or the religion represented by Muhammad, upon them be peace. On the contrary, these
religions, especially Islam, are strictly against disorder, treachery, conflict and oppression. Islam means
peace, security and well being. Thus, in a religion based on peace, security and world harmony, war and
conflict are malfunctioning things. The exceptional case is self-defence like when the body tries to get
rid of germs that have attacked it, and this can be done only according to certain principles. Islam has
always breathed peace and goodness.”
Science and Religion
In general one can speak of three different approaches towards Modernity in general, modern science in
particular in Islamic world. One is the fundamentalist attitude. Some of them aims to neglect or deny modernity
and science totally like Taliban. They live in this world. But their mentality has been shaped in the past. They are
not able to meet the social problems of modernity and science by depending upon Islam and Islam’s intellectual
history. Second group is one may call, secularists. They do not consider Islam seriously as a world view.
Modernity and modern science are totally welcomed at the expanse of Islamic intellectual tradition. For them,
there is of course conflict between science and religion. In this scientific age, religion can be functional as faith
not as a total world view, that characterises and gives meaning not only nature but also history of humankind.
Third approach is one may called synthesis between modernity and Islam, science and religion.
Giilen is in this camp. He believes that in Islamic Universities, in the madrasas there was lack of interests
in the experimental sciences. This was a mistake. That is why Islamic countries fall behind the developed
Western countries. According to him, we need to make up this neglect since tomorrow’s world will be built on
knowledge and everything will take its strength and power from knowledge.” According to Giilen, although
science is important, it is not sufficient for building a new happy world. There is urgent need for a new approach
to the sciences and a new life of philosophy. He states:
Previous generations witnessed a bitter struggle that should never have taken place: science versus
religion. This conflict gives rise to atheism and materialism, which influenced Christianity more than
other religions. Science cannot contradict religion, for its purpose is to understand nature and humanity,
which are each composition of the manifestations of God’s Attributes of Will and Power. Religion has
its source in the Divine Attribute of Speech, which was manifested in the course of human history as
Divine Scriptures, such as the Quran, the Gospels, the Torah, and others that have been revealed to just
prophets since Adam. Thanks to the efforts of both Christian and Muslim theologians and scientists , it
seem that the religion-science conflict that has lasted for a few centuries will come to an end, or at least
its absurdity will finally be acknowledged.™

According to Giilen, modern science is lacking a spiritual guidance. That is why we are witnessing so

*2 Giilen, ibid., p. 202.
M. Fethullah Giilen, Toward Global Civilization of Love and Tolerance, New Jersey: The Light, 2006, p. 255.
* Giilen, Love and Tolerance, p. 231.

26



27

much social and environmental problems in our century. It is Islamic morality and spirituality can be guide for
science. Islamic intellectual tradition and Islam as living tradition possesses such merit. He is quite optimistic
with regard to future of humanity:

Our old world will experience an amazing “springtime” before its demise. This springtime will see the

gap between rich and poor narrow; the world’s riches will be distributed more justly, according to work,

capital and needs; there will be no discrimination based on race, colour, language and world view; basic

human rights and freedoms will be protected. . .

In this new spring time, when scientific and technological progress has been taken into consideration,

people will understand that the current level of science and technology resembles the stage of life

when an infant is learning how to crawl. Humanity will organize trips into space as if they were really
travelling to another country.
But this new spring time will rise on the foundation of love, compassion, mercy, dialogue, acceptance of others,
mutual respect, justice, and rights. In such a world, goodness and kindness, righteousness and virtue will form
the basic essence of the world.

In conclusion, traditional Islamic theological language with regard to the adherents of other faiths,
especially to Jews and Christians, carries the tone of language that belonged to the religiously divided world of
the past. In traditionally constructed societies, polemical and reactionary languages were used in order to define,
describe, determine and even condemn the “other”. To communicate or to understand the other was not the issue
of that time. Now we are living in a different time and in a different space. We, Muslims cannot carry on using
the language that was originated for defining and determining, and not for communicating or understanding.
In the modern milieu, in global world of today, we need a new theological language appropriate to our modern
conditions. Fethullah Giilen as an Islamic scholar, a Sufi and an activist, has paved the ground for a new
theological language. Tolerance, love, compassion and forgiveness constitute the content of this new discourse.
But, most important of all, is the existence of a community that is ready to hear and do what he has suggested to

them. They are the people who are able to actualise what has been offered to them. This is something significant.
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Tunisian Women during the transition's days (2011-2014)
Mounira Chapoutot-Remadi
Professor emeritus, Tunis University

It has been said that Tunisia is an atypical country in the Arab world; perhaps its originality lies
especially in the precocious and important role of the women in history. Tunisian women had a long past in
the path of Women’s rights. Nobody could understand the issue of women's rights in Tunisia, if he does not
remember our illustrious mythical ancestors always mentioned, always claimed. Elyssa-Dido, the founder
Queen of Carthage, La Kahina, the Berber Queen who opposed the Arab conquerors; Jazya al-Hilaliya haired
deployed, immortalized in poetry and oral tradition. Each of these heroines is engraved in our memories. Closer
to us in time, many others women served as models and stimulate us to always move forward.

Also to better understand the strength of women and their actions, their resistance during the three years
of transition, that we hope, toward democracy,

1. Back to the past, to trace in outline;

II. Women and Revolution during the crucial year of 2011

III. Crises and Women's fights during the Transition's days (2012-2014)

Back to the past : The debate on women is open for more than a century
We will just recall the main steps
1. Before the Independence of Tunisia (20" March 1956)

The Women issue is being raised in the mid-nineteenth century. First, the famous historian Ahmad Ibn
Abi Dhiyaf (1802-1874) wrote an epistle titled “Risala fi al-Mar'a, Epistle about the Woman”(1856) where
he raised the question of the place of women in Islam but did not propose any solution'. Shortly after him, the
famous reformer Khayr al-din Basha wrote about women's education in his book “Agwam al-masalik li-ma'rifati
ahwal al-Mamalik, The simplest way to recongnize the situation in the Kingdoms”. Then, near the end of the
century, Shaykh Muhammad al-Sanusi defended also the principle of women's education, in his book titled
“tafattuq al-akmam, the ripping of the calices”(1897)".

The Thirtees were a turning point with first, a collective book .of Abd al-'Aziz al-Tha'alibi, César
Benattar and Hedi Sebai on "The liberal spirit of the Koran" and then, the fundamental book of Tahar al-
Haddad, “Our woman in the Shari'a and the Society™.

All these publications advocate the education of women and the abolition of the veil. Of course, the
reaction of the Zaytuna's shaykhs was very strong and Tahar al-Haddad particularly attacked but the situation
changed. And may be the French Protectorate had also its role in the evolution because the debate was raised
about modernity, education, openness to the world.

Leila, a Tunisian women's magazine written in French language, was published on December, 1936.

It is social, literary and artistic which concerned women who "break the wall of separation, “break the glass

' Chennoufi
* ibid
’ Many thesis are published about him and his book. His tomb was profaned
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ceiling,”, throw the veil and speak in public". It was engaged to defend the Tunisian woman and her social and
intellectual evolution against the olds and unjustifiable traditions™.

“In this same year, the first women's association is founded: “it is the Muslim Union of Tunisian
Women”.

I am Elyssa Dido who founded Carthage in the ninth century BC

[ am Santa Perpetua from Tébourba, the first woman writer of the third century

I am Kahena who faced the conquerors from Arabia in the seventh century

I Aroua from Qayrawan who imposed monogamy to the husband who came from a polygamous East in
the ninth century

I Sayyida Aisha al-Mannubiya who snatched her freedom from retrograde patriarchy to live freely
spirituality and assist in theology curses of Abu al-Hasan al-Shadhili in the thirteenth century

I am Aziza Uthmana princess muradiyya who made pious donations to build the Hospital Aziza
Othmana, o free the slaves and help the poor in the seventeenth century

I Am the militant against French Colonization Bchira Ben Mrad (1913-1993) the militant against French
Colonization, with Nabiha Ben Miled, (1919-2009), Tawhida Ben Cheikh who became, in 1934, the first woman
doctor and who was honored after her death by the Town-Hall of Paris with the creation of a medical center at
Montreuil named "Medical Center Tawhida Ben Cheikh.".

I am Habiba Menchari who claimed publicly the abolition of the veil during a conférence at Tunis in
1924, and immediately, she removed her veil and bared her face.

I am all these women and many others who cried during three thousand years no submission!"”

So, from the middle of the 19" century, writers, historians, scholars discussed, wrote, about the problem
of education and women's empowerment. All these movements, publications, papers, books and debates,

explained and prepared the big changes which came onwards.

2. The “State Feminism” (1956-2011)

After the Independence, Two very different presidents were the leading makers of Women’s rights,

President Habib Bourguiba then President Zayn al-Abidin Ben Ali. So, we speak of “State feminism” because
all the rights have been given “top-down to the women”.

The Bourguibian measures:

First, President Habib Bourguiba had a wonderful project which is named “the Personal Status
Code” issued in August 13' 1956, four months after the Independence (March 20™) and one year before the
proclamation of the Republic (July 25, 1957). This code was truly revolutionary and is still unique in the Muslim
world. We celebrate each year in Tunisia this code as the Woman's day festival and of course, we don't lack to
commemorate International Women's day on March, 8. It abolished polygamy, the repudiation is replaced by
the divorce; the matrimonial tutor no more necessary for marriage ; The financial participation of the woman to
the family charges ; if the husband died, the wife become chief of the family and tutor of their children. Civil

marriage was established from March 1958. the minimum age at marriage is 15 years for girls and 18 for boys,

* Largueche, Dalenda, 2007,
* Bessis, Sophie, 2012



and then increased by two years for girls and boys.

Many others civil rights were decreed:

The right to work, to move, to open a banking account, to create firm, society...

The veil was forbidden in the schools (January 10" 1957)

the right to vote and stand in all elective bodies (June 11" 1956)

The school for all free and compulsory; boys and girls are enrolled in the same schools, and 30% of the
State Budget allocated to education.

In 1962, The family planning was initiated and promoted contraception. Given free contraceptives,
abortion allowed for any woman who had already four children (July 1%, 1965). Ten years before The French
Law Veil (January 17, 1975). The family allowances were limited to 4 children. During the last time of
Bourguiba's regime, these allowances were limited to 3 children.

Bourguiba created also, the first feminine association whose acronym is in French UNFT: National
Union of Tunisian Women in January 1956. The first women who join the UNFT were activists of Independence
and had all strong links with the Party of Bourguiba, the Neo-Destour. This association has maintained
throughout its history close relations with the ruling party. During the fifty years of the Independence, It was
very close to the government and Party State and served as a mean of propaganda.

Ben Ali and the Women:

In the first time Ben Ali tried to move closer the Islamists and took a series of measures such as the
suspension of radio and television broadcasts by the calls to prayer. But, after the elections of 1989 and the
breaking with the Islamists, President Ben Ali decided to continue and even reinforce the feminist politic of his
predecessor. In the same time, he looked after the image of a person who emphasize the islamic personality of
Tunisia;

The turning point of his policy began to change and he took especially measures to protect the women,
new rights and strengthened some other ones in 1993 :

The mother had to agree the marriage of her daughter under age.

In case of failure of the father, the guardianship of minor children is awarded to the mother

Harmonization of the minimum age of marriage at 18 years for men and women

The future spouses have the right to choose to get married under the separate property of either the
community property acquired after marriage

2004 criminalization of sexual harassment

2010, The mother may, like the father, give her nationality to her children even born abroad.

The others creations played a very important role in Tunisia :

*1991, Foundation of the Credif, which is an important Center of Researches Studies Documentation
and Information about the Woman. This center is very important. It is subordinate to the Minister of the Woman
and the Family and it is very active about the main questions linked with Women. Many studies and conferences
are organized in this center and annual prizes are given to the women who publish book in several matters.

*1992, The Tunisian Association of Mothers, ATM was created

*1994, Foundation of CAWTAR, the Center of Arab Woman for Training and Research which is a Non
Governmental Organization ; it work in 22 Arab Countries and help the local feminist associations to strengthen

gender social concept and defend women's rights.
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However, all these laws and measures granted to women from 1956 to 2010 does not devote full
equality between man and woman and the most important point is that of inequality in inheritance. Despite
shortcomings, Tunisian legislation in favor of women is exceptional compared to the rest of the Arab and

Muslim world.

3. The development of non-governmental feminism

The late Bourguiba's years were dark and full of dangers. After the takeover of Zayn al-'Abidin Ben
Ali in 1987, many Islamists began to whisper about a possible removal of these gains. Immediately, the women
responded by demonstrating one hand and founding in 1989 two new women's associations, the Association of
Tunisian Women for Research and Development which is a subsidiary of the Association of African Women
(AFARD) and its French acronym is AFTURD®. The second association is the Tunisian Association of Democratic
Women whose French acronym is ATFD.

*So the first point is that the danger stimulates women to organize and to defend themselves. The crisis
showed that a number of women were aware of the importance of their achievements and they wanted to defend
them against the Conservatives.

These associations realized several things during the 23 years of the regime of Ben Ali's dictatorship
despite. They made contacts with other North African and Arab Women's associations. Sure, Arab and Muslim
women have a number of common problems! Several meetings were organized by the feminist associations
across the Maghreb. Joint reflections have grown and several programs were conducted. Thus was created
“Maghreb-Equality Group 95/Collectif Maghreb-Egalité 95”. It is member of the Euro-Mediterranean Human
Rights Network. It coordinate the actions for the big meeting in Beijing (1995) and they presented three
important reports which were:

-The Hundred measures for equality in the Family

-The white book about reserves “women without reserves”

-Evaluation economic and social about the situation of the women in the three countries

They prepared a big study about the problem of equality in inheritance and created a listening-center for
the women victim of violence.

Contemporary creations in Algeria and Morocco

We must observe that the feminist’s movements appeared nearly in the same time in the three countries
even if that was not for the reasons. The year 1989 was fundamental for the three countries. For Algeria we can
speak than the special event was October 1988 then the civil war and the assassination of women during the
hard years 1991-1993. Malika Remaoun, an Algerian feminist researcher wrote about what she named a plentiful
of feminist associations’. Among more than forty ones, the foundation of the Algerian Union of Democrats
Women on 1993 (its acronym in French is RAFD) which seem very linked with the Tunisian Association of
Democrats Women.

The Moroccan women’s movement® was boosted by many writings during the years 1980-1990 and

especially those of Fatima Mernissi. We must remember that she was the first to gain an international audience.

%I was one the founders of this association and was elected as the first vice-president and I worked during three years
7 Insaniyat 8, 1999
¥ Rabea Naciri, 2006



Among the Moroccan feminist associations one of them is Democratic Association of Morocco Women,
(the French acronym is ADFM). As the Tunisian women, the Moroccan celebrates two days the year: the
international 8" march and the national 10 October. For the Moroccan feminists, the first important victory was
the revision of the Family Code, the Mudawana on 2004. By this way we can speak about these reforms that
they resulted also from a State Feminism’, because the King Mohamed VI played an important role to end the
debate between feminists and Fundamentalists about the women’s rights.

So, like in Algeria and in Tunisia, we observe the same development in the same years and we ought
to mention that the United Nations Organization had decreed the years 1974-1984, decade of women and that
the CEDAW was proclaimed on 1970 and last but not least, 1989 a big event happened, the fall of Berlin's wall
and the end of the Communist bloc. My special purpose is as historian to emphasize the links between local and
international events, then the precocious co-ordination between the Maghrebi feminist’s movements.

If we come back to Tunisia we must note that the regime of Ben Ali kept a close eye on the two
associations and repressed especially the members of ATFD, Collectif 95 and the Tunisian League of the
Human Rights. Censorship was very fierce; publishing, books and reviews controlled, many associations were
forbidden'® Ben Ali's feminine politic was the alibi and the show-case for the foreigners. The last years of Ben
Ali's regime were very difficult because of the growing predaceous behavior of his family. He was ill and his
wife thought to succeed him as president. But the worst crises was the revolt of Gafsa, a city of the southwestern
mining region on 2008 where the women, wives and mothers of the rebels, paid a heavy tribute. The citizens
were ready to explode. Indeed, the medias spoke very much of the role of the social networks but the discontent
was very big and more ancient than 2011.

As soon as the first protests, the women were very numerous in the streets to support the revolution of
dignity and freedom. They participated in mass to overthrow of Ben Ali. Generally all the intellectual elite was

straightly watched and the books and every publications more and more.
Women and Revolution : 17" December 2010-23" October 2011

It was the spring for all the Tunisians, women and men, young and olds. During the crucial days of the
revolution, during this so important month, the women were presents and numerous facing the danger of the

police and the repression within the crowd of the protesters, brandishing slogans claiming the fall of the regime

9ol 99 6

like the famous “Dégage” ', Go out, “Game over”, “the work is a right you gang of thieves” and so on...The
show-cards were in three languages (Arabic, French, English) and no one claimed something in the name of
Islam. All the protests were only civil and without any leaders at Tunis in the famous Avenue H. Bourguiba and
in all the country, in all the cities, big and small. Tunisians were no more frightened by the dictatorship. After the
flight of Ben Ali and his family, quickly, a temporary government was designed according to the Constitution,

but it was very difficult to feel a distressing emptiness on 14™ January evening and during three long days!

’ Souad Eddouada and Renata Pepicelli, 2010

'” The Tunisian Association of the Universitary Historians (STHU) founded in 1978, was forbidden in 1994 with the motive that our
intentions were obscure ! I was also one of the Founders.

"' This word became quickly the same for all the countries of the Arab spring before its translation after then it was decreed “the word of
the year”.
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Then we felt a huge sense of pride to have overcome this yoke of fear hanging over us for so long 23
years. International media flocked in Tunisia and relayed to the world this great victory won unarmed against
a Police State that seemed set to continue indefinitely. Quickly our revolution was named Jasmine revolution.
We ought to remember that before us, before Tunisia there were “flowered revolutions” like the Portuguese
“Revolution of Eyelets”, and the colored Revolutions like the Rose Revolution of Georgia but Tunisians citizens
as me refuse this name'”, some spoke that they preferred to name it “Revolution of the Cactus”.

A first temporary government was designed in 17 January 2011 but we witnessed the flow of protesters
coming from all the regions and gathered in the Kasbah Place six days later against the lasting of the ancient
ministers of the fallen regime. So, a second government was formed on January 27". Then a third government
was formed few months after on 27 February. An explosion of protests broke out across the country and in all
institutions. Everywhere the people were demanding change existing structures. Unfortunately these movements
provoked a lot of destructions and installed endemic anarchy. The social demands were very numerous. The big
problem that arose was that we did not have a political culture. The policy of the single party for over fifty years
had left the Tunisians without political traditions. Few opposition parties existed before January 14 but had little
support and few hearing. Everything was to be built, to do.

In this context, the actions of the women took three main forms :

—  One of them was in the street demonstrations and writing petitions collecting thousands of
signings.

—  The second one was of participating in three institutions which were created after January 14" to
prepare the transition.

—  The third one consisted in the holding of conferences and meetings of all kinds and in various
buildings such as hotels, coffee-houses, large Squares, the convention center, the Dome of the Olympic city.
Many internationals personalities visited Tunisia during these moments of enthusiasm and revolutionary fervor.
I remember especially the famous French intellectual Stephan Hessel (1917-2013) and his book “Time for

Outrage! "

1. The street occupations :

The first protest was led by women and men, young and old together in Habib Bourguiba Avenue, on
30™ January 2011, it met hostility of some men. Their claims were especially “Equality for the women and the
regions”.

29" March 2011 against discrimination, against regional and social discrimination, poverty and violence
A women’s march on April 23" 2011 against violence was organized in the Kasbah Place of the Government.

Many other street occupations were organized against violence at Tunis and in other cities across the
country.

I must emphasize especially three of them:

First, the Salafists and the Islamists attacked the Hall Afric'Art where Nadia Elfani's film “No God no
Master” was projected on June 26, 2011. A very big protest was organized where the women took a big part

against violence, claiming secularity, liberty and secularity on July 8, 2011.

"> 1 published a paper about this name and the dates of Tunisian rising
" It was sold more than 3,5 million copies worldwide !



Then another attacks of the same actors against Nessma Channel for the broadcasting of Marjane
Satrapi's film “Persepolis’, on October 9, 2011 and against Nabil Karoui's home, the Director of Nessma
Channel some days later October 14, 2011. A big demonstration was organized with a slogan “a'taqni, let me
free”, and “dawla madaniya, A Secular State” on October 16, 2011.

The most important debate was about equality, parity and secularity.

The fight of the parity began soon. When the Prime Minister rejected this proposition and spoke about
“quotas”, we quickly presented a petition signed by thousands of women then we obtained the inscription of
alternatives parity in the elections lists on April 11, 2011. Sana Ben Achour wrote about this victory: “The parity
is a good behavior's treaty”.

2. The feminine’s role in the New Institutions created on Post-Revolution

First three important institutions were created after 14™ January to prepare the transition:

The High Authority for the Achievement of the Revolution's objectives. It became in fact a kind of small
parliament with 42 women out of 173 members. The first Committee was formed to reform the Constitution of
1959 which was modified by Ben Ali to serve his desire to be President for life. But the protesters of the Kasbah
Place claimed a National Constituent Assembly so this High Authority prepared the law for future elections.

The National Commission of investigation into Cases of Corruption and Embezzlement had as
members, only 2 women out of 11 of the technical committee and no one in the general instance.

The National Committee on Breaches and Violations consisted of 15 members, 9 of which were women
and 4 of them are members of the ATFD. These last had a long experience in this specific domain.

These three institutions played a fundamental role in preparing the elections and in creating others
Instances like the National Agency for the Reform of Information and Commission (INRIC).

The Advent of many new Feminine Associations began as early as 2011 like the Non Governmental
Organization (NGO) “Equality-Parity”, *Women and Dignity”’. And even some network civic associations like
Lam Echaml, The Tunisian Universitary Forum/FUT, The Citizen Bus which traveled across Tunisia to convince
citizens to vote. Our daily activities and fights concerned all the public and political spheres.

The other important group was “the Citizen's Initiative/Al-Mubadara al-Wataniya” which appeared in
the first days of February and met a very big success with its Citizen's Chart which was very popular and signed
by thousand men and women. Another text met an equal success, it was the Dignity Act edited by the PDM, The
Democratic Modernist Pole, which offered an equal opportunity act to each citizen.

I am sure that women were more numerous in all the associations, writings, activities, political parties
than men but, the patriarchal conservative society are stronger than them. During the 23 years of dictatorship,
Tunisians had two main activities, sport competitions and listening all along the days the Arab Satellite's
Channels and especially the most reactionaries ones : Al-Arabiya launched by MBC as competitor of Al-Jazeera,
Al-Jazeera with its preacher al-Qaradhawi, which broadcast Koran, and preach wahabism and attacked all the
Arab regime.

Many Citizens wish to break with the Ancient Regime; the fierce repression of the Fundamentalists
by President Ben Ali was forwarded to legitimize their demand. They appeared as the only poor victims of the
repression sweeping all the others. The forbidden wearing of the veil of the precedent regime was also alleged
as a recover freedom. The Islamists raised a very bad controversy about identity and they asserted that the Arab

and Islamic identity had been lost under the republican precedent regimes. They accused the secularists of being
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atheists and westernized.

The Middle East Monarchies of the Golf and especially Qatar with its al-Jazeera Channel were all
the true enemies of democracy liberty and secularity, the true wahabite enemies of the Arab spring. Turkey
also tempted to interfere and to sell a “moderate Islam like AKP”. The Medias spoke about an “Ottoman
Mediterranean politic of Recep Erdogan, an Ottoman come back. We receive on 2011 many Turks who tried to
convince Tunisian about the Turkish model presented as an Islamism soft. All these factors created of a more
favorable climate for the Islamists in the first free election on October 23, 2011.

The last factor which played a big role was analphabetism and illiteracy. Literacy skills are essential
components of a basic education. Tunisia had instituted a strong rate of education, the school for all and its
gratuitousness. We observe a clear movement of scholar desertion from 2011. It's evaluated at more than
100000 by year. This trend is not the same in all the country. It's stronger in the rural regions and it affect more
the female than the men. The causes are varying as, the removal of the school in the campaigns, the lack of
formation, the poverty, unemployment which touch female more than men. The deceit when those who were
graduates are unemployed. The inequality between the regions made the situation worst. All these factors are a
true source of brainwash and explain the displeasure and the rapidity of radicalization of the young.

In spite of the efforts of some intellectuals who were fully aware of the danger to unify the democrats in
a big party, in spite of an enthusiastic campaign, the democrats lost the elections. Especially the women, in spite
of the parity law, had paid their weak presence in public space and in the political sphere:

3. The elections for a National Constituent Assembly of 23 october 2011 gave :

5502 women candidates

1524 electoral rolls

128 lists headed by women (8, 39%)

66 women out of 217 members were elected in the National Constituent Assembly. 49 of them are
Fundamentalists that is to say the majority ! Women represent only 27% of the deputies.

If we compare with the Maghrebi neighbors’ we note the same percentage is noted for the Algerian
Popular National Assembly (acronym APN) elected on 2012 : 145 women elected out of 462 seats that 31,38%.
The women at the Moroccan Assembly are 67 out 395 and the percentage is only 17%. The difference is that
President ABdelaziz Bouteflika had imposed a quota of about 30% whereas Tunisia and Morocco opted for the

alternative parity in the electoral lists.

Before the elections, the Tunisian citizens were very enthusiastic to experiment for the first time of their
life a democratic consultation. The next days after were gloomy for the democrats. The Tunisian women feared
that their rights would be lost or contested; they understood immediately that their gains would be questioned,
challenged by Islamist revenge. They were anxious to maintain their status and to strengthen them. But it was
not possible to renounce, it was not possible to admit definitive fail liberty. We need a societal project involving
civil society, political parties and intellectuals united to modernize the country to install democracy, to establish

justice and equity between men and women and between the regions.



Crises and Women Fights on the transition's years (2012-2014)

The disappointment of the women was enormous and the fear equal but something had changed:
Tunisian citizens could no more be silent and submissiveness disappeared also. The first reaction was
spontaneous thanks to social networks in some hours thousand women organized a huge meeting where the
expressed their disarray, their fear. But the new Islamist deputies and their allies made also many mistakes.

1. The Consequences of the Islamists Victory

A new interim government is formed with 41 members out of only three women; the program was clear.
The Islamists had conduct an electoral campaign based about “the Arab and Islamic identity” considered in
danger and refused secularity assimilated to atheism.

The new prime Minister Hamadi Jebali and Ennahdha Movement Secretary- General declared at the
municipal Theater at Sousse on November 13th : “We are witnessing a historical moment, a divine moment
within a new cycle of civilization in the sixth Righteous Caliphate” addressing a crowd of supporters celebrating
the Islamist Party's victory. After the big reactions of the opinion, he retracted and claimed that his sentence was
“pulled out of context”.

First, Ghannouchi spoke about the abrogation the adoption’s law, tabanni and to substitute the more
canonic “protection/kafala”. In the same time, a Nahdhawi's electress caused big indignation when she declared
that “the celibate mothers were an infamy in an Arab and Muslim society like Tunisia”. The reaction was very
strong and she was surnamed “Souad Le Pen”."

The Assembly was elected for a year, the new Interim Government declared that it need more than
year, may be two or three years. But the true cleavage between Islamists and Modernists/ 'Almaniyyin was the
feminine question; the true fundamental problem was the place and the role of the women in the society. Their
agenda is clear; they want to re-shape the society and to impose a conservative law based on the shari'a like in
other Arab countries.

2. The Women's body hostage and the National flag endangered!

As the REMDH declared, “After the Revolution, Marginalization the Women's condition go

Worsening”. In fact, the violence against women began in October 2011 at the Campus of Manouba, in the
College of letters and in many other Tunisian Universities across the country. The Salafists invaded the Campus
in November 28, 2011, occupied it, barred entry of the office to the dean, tried to prescribe the nigab to the
women students and teachers and attend only segregated classes; they claimed also prayers room inside the
Campus. They tried to impose by force their law, terrorizing their fellow-students, using physical and verbal
violence against teachers especially the women, issuing death threats against the Dean and the teachers. During
sixth months, the situation was out of control and “the government let the crisis fester”.

Two niqabed students forced their way into the Dean's Office and began to destroy his papers. He pulls
out them from his office and then he was forced to face charges with assault facing 15 days in prison on july 5,
2012. On this date, the charge became “violence committed by an official while carrying out his duties which
could result in 5 years prison.

The solidarity and the support with the Dean became biger and international. We won a planetary

'* Le Pen as you know is the leaders' Christian name of the French Extreme-Right Party.
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audience, and the Dean became a hero of this fight. It take several aspects like protestors before the Court house
at each audience, petitions signed from thousands of supporters Tunisians and foreigners ; Articles on local and
international newspapers. The target of this struggle was clearly the women and their body; the Salafists wanted
its disappearing from the public space. They won in the popular quarters where they imposed hijab an nigab to
nearly all the women but they lost the battle at the Campus because after two years and many delays, the Dean
was released and the niqab tolerated only in the courtyard not in the classes and during exams and supervisions.

The summit of the crisis was the Salafist's attempt to take away the National flag and to replace it by
their black banner. That's a young student, Khaoula Rashidi who saved the Tunisian flag when a Salafist tried to
remove it above the Faculty's front door and to put the black Banner in its place.

Another action was born also in the campus: that is the Salafist's attempt to abrogate the civil marriage
and to replace it by the “orfi”/ i.e. customary one which is a common agreement between two persons. A kind
of free union but without any obligation nor any rights for the women. The men could conclude many unions of
this kind. It [ is in the same time a danger for the civil legal marriage and a way for the polygamy.

The merchandising of the women's body become clear with the “jihad al-Nikah” promoted by the
Salafists to help their brothers in jihad in Syria, sending them Tunisian women for the “repos du guerrier”, “the
warrior rest” fighting for the sake of Islam !

They invited very controversial Arab preachers from the Orient, like the Egyptian Wajdi Ghunaym who
advocated and glorified female genital mutilation (FGM) or female circumcision and other religious practices.
He gave many lectures at Tunis, Sousse, Mahdia and Hammamet in the big Olympic dome/the Qubba and in
different mosques of these cities on february, 11" to 14™2012. The Troika was endangering the long Tunisian’s
attachment to modernity from 1956 !

This entire program, all this turmoil has a clear goal. They attacked a certain Tunisian way of life, and
tried by force to change Tunisia and “to islamicise” the Tunisians they esteemed that they are Unbelievers’
“kuffar”; in fact they tried to impose wahabism.

Another big episode was the case of the young women allegedly raped by two policemen and who faced
prosecution on September 2012. The Tunisian authorities must drop indecency charges against her, after she had
complained that police officers raped her. She could be imprisoned up to sixth months for “intentional indecent
behavior”. The police officers claimed that they were found her with his fiancé in “immoral position” in public
space at Tunis. “It was an insidious attempt to discredit a rape victim and portect those she accused to raped
her”.

She and his fiancé were very courageous to face the police. All the Tunisian women ‘associations,
Amnesty International, The League of Human Rights, ATFD, AFTURD, The Coalitions of the Tunisian Women
and many other national and internationals NGO, the world newspapers supported wrote about her but this
affair is not finished. Even the big Avaaz.org launched a huge international petition, October 11, 2012 which
was signed by thousands and thousands persons in the world. She published a book “Guilty ob being raped” in

French under a pseudonym with the help of Ava Jamshid".

"> We do remember that in March 2012, The young Moroccan woman, who had 16 years old and was raped. She killed herself after
being force to marry her rapist. Moroccan angry demanded a change to the Islamic Penal Code (Mudawana). Unhappily the law doesn’t
changed until today because the Prime Moroccan Minister blocked it



3. Women engaged in several civic and gender actions

A civil society was born and was decided to fight for liberty and especially the women. The feminists
organized many other actions and their fights were always oriented to promote gender equality to strengthen
their rights. That is the only solutions for social peace, liberty and democracy. Street actions and frequent sit in
before the Constitution Hall at The Bardo square and in across the country occurred. Revolts didn't finish.

Civil society is a guarantor of Tunisia's openness. Before 2011, the number of national organizations
was about 9000 but they were not free to act independently. After the fall of Ben Ali, the number of registration
grew very quickly. The new law of september 2011 encouraged the formation of associations and their number
exploded: some numbers show this phenomenon.

January 14, 2011 9343

2011-2012 1939

2012- 2013 3228

Total: 14510

In two years, the growth was of 64% and in sixth weeks on 2013, 1066 new associations were created.
They covered all the territory even if they are more numerous at Tunis. Near 700 are classified as feminine
having gender and women's right interest and they are not only in Tunisi but in many others Tunisian town and
regions'®. This number could be interpreted itself as a sign of freedom. Tunisians feel that they can make all they
want and may be they prefer to work in an association than in a Party. Some of them constitute a network of
fifteen ones and under the name “Coalition of Tunisian Women”. They were involved in mobilizing Tunisians to
protest, to claim, to defend their rights, also to vote. “The Tunisian League of Women Voters™ try to encourage
and promote the vote of the entire Tunisian citizen. With others associations, they organized on-going meetings
and protests against violence, and also to defend their rights in the new constitution. ATFD was awarded The
Simone De Beauvoir prize for the role it played in defending women's rights and liberties during the uprising.

The fight against violence took many kind of protests and actions like street protests, international
conference organized by the CREDIF about “the violence against women with the collaboration of the United
Nations Entity for Gender Equality and the Empowerment of women, against sexual violence. From November
23 to December 10, 2012, 16 days of a punch campaign was led with video-clip broadcasted on Tunisian
channels then creations of two Centers: a Counseling center for battered women and a Home and Shelter for
women victim of violence. Many flyers, posters were hanged in many places. Several NGO, international and
national associations especially ATFD and the Coalition for Tunisian Women participate to this campaign.

A friend, Mrs Emna Mnif who preside the association “Kolna Tounes/We are all Tunisia”, made a
very large tour across the country and interviewed and filmed “1001 Tunisian speak about their violence”. This
documentary film is very hard to look.

Unhappily, the violence does not stop by the virtue of these actions and measures because it is multiform
and it's difficult to stop. Even today we deplore many assaults many agressions especially against women from
the men, from the police, from the extremists. We must be watchful and inform about it and induce women to
speak about, like the slogan “I see, 1 hear, I speak”.

Another program was also launched about “equality in gender” another one about the role and the place

' Dorra Mahfoudh et alii, 2014
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of women in the media

4. The murder of two politician opposants and its consequences

The violence grew more and more. The peak of violence was reached when attacks and murders were
perpetrated. Two deputies were murdered, the first Chokri Belaid on February 6, 2013, then Mohamed Brahmi
on July 25, 2013, the commemoration's of the Republic Day.

In fact, Lotfi Nagh a member of Nidaa Tounes Party at Tataouine was lynched October 18, 2012 and
Muhammad Belmufti died at Gafsa died by a Lachrymo bomb pulled by the Police against a protest on July 30,
2013 were also victim of the situation

Chokri Belaid is shot dead outside his home at Tunis. He was shot by a man who later fled. His
assassination promptly protests in all the towns and regions around the country. He was a Tunisian lawyer
and an opposition leader with the far-left secular Democratic Patriots' Movement which was part of Popular
Front. The crowd of protesters was huge in the streets of the Capital. Men and women mourned and some
cried and claimed the fall of the Government. Prime Minister Hamadi Jebali announced his plan to dissolve
the Government and to form a National Unity Government but Ennahdha His funeral service performed on
February 8, was attended by at least a million people.

Mohamed Brahmi another opposition leader of “People Movement” a socialist and secularist Party, was
shot also five months later. On July, 25 the day as Tunisia celebrated the 56™ anniversary of becoming a republic.
Protesters gathered in Tunis and the other cities across the country calling for the government to resign. The
same scenario was used with two men on a motorbike. Brahmi led Nationalist Movement of the People Party.
But Prime Minister condemned his assassination but refused to dissolve the government “creating the vacuum”.

Many Tunisian complained that the revolution was civil and their quest for secular democracy hijacked
by intolerant and radical Islamists. Large crowds gathered as the first time, in front of a Ministry Of Interior in
protest at the killing.

This second assassination led the country to a very dangerous situation. It opened a political crisis and
popular protests. The angry was on a top. The democratic Parties left the NCA and during a period from July 25
to October 23, the social climate was very difficult. People flocked in the thousands to protest. A big sit-in with
occupation of the Bardo square facing the NCA hall ask “irhal/Go out” to interim government. The two widows,
Basma Khalfaoui-Belaid and Mbarka Brahmi became the icons of the revolt anti-Ennahdha and against the
Troika. The battle for tolerance and peace was near general and very popular.

Then a jihadist attack near the Algerian borders, on Mount Chaambi provoked the death of 9 soldiers
on July 29 2013, they were found with their threats cut. Then just a year after according the Lunar Calendar on
july 17,2014 14 soldiers died, 18 wounded and another went missing. This terrorists are members of the Katibat
'Ugba b; Nafi', a branch of AQIM (Al-Qa'ida in the Islamic Maghrib). The emotion reached a peak.

A serial drama of assassinations begun and the Tunisians rejected this situation. Many deputies left the
NCA and lived in Bardo square among the crowd of protestors days and nights. Interim government resisted but
on February 2014, they left the government and a technocratic one was designated.

The fight against violence and torture is alas a daily one. Even these last days we had a sit in front of
Ministry of Interior

5. Women’s struggles for their rights

The biggest fear was the abrogation of PCS and her acquired rights. So many actions were led. We



choose to evaluate the most important episodes which were, the registration of the CEDAW, the inscription of
the women's rights in the Constitution, the parity in the electoral law.

a)The Cedaw

The struggle for the adoption of CEDAW is ancient and in the conference of Beijing, the Maghrebi
women had presented “the white book of the reserves”. But the question was not resolved. The August 16,
2011 decree lifted all reservations except a general declaration that “Tunisia shall not take any organizational
or legislative decision in conformity with requirements of this convention where such a decision would conflict
with the provisions of Chapter I of the Tunisian Constitution”.

Even if the Personal Status Code/CSP give many rights, it still contains discriminatory provisions.
Women are denied an equal share of inheritance. Brothers are legally entitled to a double share. The Article 58
of the PSC give judges the discretion to grant custody to either the mother either the father based on the best
interests of the child, but prohibits allowing a mother to have her children if she is remarried. No such restriction
applies to fathers.

As this draft decree has been proclaimed by an interim government before the autumnal elections, the
women hope that the new legislature should make the review amendment. But after the elections of October 23,
2011, the situation went worsening.

In march 13, 2013 after the international day of women, Ennahdha with CPR and the islamist Party
Wafa, charged against CEDAW. They demanded a referendum for restore polygamy “to fight against celibacy”.
One deputy of Ennahdha declared that “female circumcision is only an aesthetic operation”. They organized a
protest with slogans like this which was claimed by veiled women “No CEDAW Yes for The divine law/shar'
Allah”.

What we want to add are one of the feminist action to popularize the Convention was very original that
is a very pedagogic poster written in spoken Arabic, i.e. Tunisian dialect and which was illustrated by a well-
known Tunisian caricaturist'’.

For Algeria and Morocco what we can said that the CEDAW was ratified by the two countries in autumn
2011 nearly in the same dates. But we don't think that a true progress was recorded especially in Algeria and
even in Morocco because the Islamist Prime Minister Benkirane is firmly opposed.

b)The women struggle of the inscription for their rights in the constitution

The women prepared many documents; organized many protests, the situation was very difficult and
doubtful during the years 2012-2013. We try to resume and to mention only the biggest moments and steps.

When the Islamists tried to impose that the woman is only the complementary of the man. The women
prepared many protest but the biggest one was on Augustl3, 2012 which was a true success. The Islamist
removed this project.

The second huge protest was on August 13, 2013 were they processed with women wearing dresses
made with the Tunisian flag punctuated with national song and slogan asking the departure of the government
and the dissolution of the NCA.

The women edited a document in Arabic and French “the contextualization of Human women rights

with a second title “the Constitution of Citizenship and Equality were according the women. This document was

"7 Belkhamsa
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broadcast widely.

The NGO Tunisian Association of Constitutional Right (acronym ATDC) organized a conference-
debate for each draft and the final text delivered on January 26, 2014 was preceded by four drafts. All these
debates were fully diffused by the Tunisian tv channels and by the newspapers. They explained the text of the
Constitution and translated it in Tunisian dialect. 400 associations asked for this version. They explained also
the law of may 26, 2014 organizing the elections. All the propositions made at the NCA, each law was discussed
by the association. They are young jurists, dynamic, competent, watchful.

They also denounced the first bad measures taken by the Provisional Pending of Constitutionality of
laws because its members rejected the claims about some laws which is transgressed by the deputies especially
the law of may 26 upon the horizontal and vertical parity in the electoral lists, arguing that the women are not so
present in the political Parties.

¢)The women rights in the new Constitution

The new Constitution adopted on January 26, 2014 give strong protection including

Article 46 “the state commits to protect women's established rights and works to strengthen and develop
those rights” and guarantees “equality of opportunities between women and men to have access to all levels of
responsibility and in all domains”

Article 21 confirms equality of rights and duties and outlaws prohibits gender discrimination: “all the
citizens, male and female, have equal rights and duties and are equal before the law without any discrimination”.

Article 34 guarantees women's representation in all elected bodies.

Women's accrued rights are guaranteed effectively constitutional equality provisions already existing in
laws such as the Personal Status Code (PSC) in the article 46.

The State is required to ensure that women and men “have access to all levels of responsibility in all
domains”. This provision was broadened in discussions just before adoption of the Constitution, so that it will
cover the private as well as public sector (art.46)

The State will work towards parity in all elected bodies, including not only the parliament, the Assembly
of the representatives of the People, but also the Constitutional debate suggested this would require parity in
candidacies of women and men (art46)

The state will take “all necessary measures in order to eradicate violence against women”"*
The elections of 26™ October 2014
15 652 candidates
1327 electoral rolls: 803 Parties'lists; 159 coalitions ‘lists ; 365 independents ‘lists

33 electoral districts: 27 in Tunisia: 24 districts and for Tunis, Nabeul and Sfax, one list more for each
town

6 for the Tunisians residents out of the Country: 2 for France; 1 for Germany; 1 for the Arab world; 1
for the American Continent and what remain in the world

47% women are candidates and only 148 women ahead lists, that give a percentage of 11,26%, which is
not only weak but it is also a set-back. This is not a progress if we compare with the previous elections of 2011.

Today (October 20, 2014,), at less a week before the elections, I a collaborate with the CREDIF at a panel about

' We take these information’s are taken from a document of the UNFDP which helped the ANC at drafting the text.



“the women and the elections: for a true participation in the Public affairs™".

These lasts days are very busy. In the same day we have near fifty meetings on different subjects linked
with the elections. [ must observe for example that the jurist committee of experts has achieved the project of a
law to protect women against violence. The last week end, the ATFD organized a panel about the white slave

traffic. Another group program an action in a popular quarter about the participation to vote, and so on.

CONCLUSIONS

To conclude, if we attempt to evaluate the role and the place of the women in the public space, in the
most important functions we had for the period under study in this paper:

2011: 3 women ministers of Public Health, Culture, Women affairs and Family, and 2 Secretary of
State, 1 for Higher Education and Research and 1 another for Youth and Sports.

2011-2013: 1 Minister the Women Affairs and the Family and 1 Secretary of State for the Environment

2013-2014: 2 Ministers, 1 of Trade and Handicrafts and 1 for Tourism and 1 Secretary of State of
Women Affairs and the Family.

We are confronted with many problems in a society generally described as conservative. The Women
themselves are not prepared and formed to act in a public and political sphere. The other factors are:

Recurring problems such as violence against women, Analphabetism and illiteracy; The problem of
equality in inheritance; The struggle for parity and equality

Last but not least, The rights registered in the Constitution are good very positive but between the law

and its effect, a long way sowed with many ambushes!

You know the famous poem of Louis Aragon:
“Rien n'est jamais acquis a 'homme ni sa force
Ni sa faiblesse ni son ceeur et quand il croit

Serrer son bonheur, il le broie”

It is not but a sample first play, we must continue to fight, freedom and dignity are priceless.

ADDENDA October 30 : victory of the democrats at the legislative elections : Nida' Tounes “Forward
Tunisia”, the biggest secular party of Beji Caid Essebsi, the Ancient Minister of Habib Bourguiba, 84 years
old, win 85 seats. The result is that political alternation seems now possible in Tunisia. Sure! Wait and see,
we must be vigilant and precocious and we have to face many social and economic problems, we must try to
diminish the social and geographical fracture, all the problems non solved after three long years of Revolution.

68 women are elected in the new Assembly, that is 31,3% (29 Ennahdha ; 33 Nidaa Tounes ; 2
Popular Front ; 2 (Free Popular Union); 1 Democratic Current ; 1 Tayyar al-Mahabba)

Misses and Misters Professors, Dear Colleagues, Listeners and students, Let me achieve my conference

telling

"I work with the CREDIF from 1995 and I am especially member of jury prize who reward each year the feminine books on Human and
Social Science. I am now member of the Scientific Committee
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Long life to Tunisia free and democratic !
Thanks for your attention
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Teaching Judaism to German and Japanese Christians: a comparative study
Jonathan Magonet
Rabbi, Professor emeritus, Leo Baeck College

The full title of this paper should be something like: ‘The experience of teaching Hebrew Bible and
Jewish Bible exegesis to German and Japanese Christians: a comparative study.” The opportunity arose some
five years ago to teach Hebrew Bible in the Theology Faculty at Seinan Gakuin University in Fukuoka as a
visiting Research Professor. What was initially intended as a one-off opportunity developed into an annual
three-month visit. Having spent the previous forty years teaching the same subject in various academic and
adult educational contexts in Germany, primarily to Christian audiences, I was curious about the possible
differences in the reception of the approach and materials I was offering in the two societies. This is a
preliminary, largely anecdotal accounting of some of my observations and questions.

At the outset it is important to note one distinguishing factor between the two communities that hardly
needs to be stated to this audience. German Christians grow up in a country where Christianity has been the
dominant religious faith for most of two millennia. The physical landscape of Germany, from villages to large
towns, is in large part identifiable as Christian through churches and cathedrals, through graveyards, through
schools, institutes for adult education, community centres and university departments for theology; the culture
is dominated by Christian teachings or reactions against them; German history is replete with inter- and intra-
Christian struggles for power which in part define the character of the nation and the distribution of Catholic and
Protestant communities within the country; political parties use the term Christian to help define their identity.
Even the post-war decline in membership of the Church cannot diminish its direct and indirect influence on the
individual and collective lives of the nation. Moreover, Christianity remains the normative religious culture
against which other faiths are expected to define themselves and their place in German society.

In sharp contrast Japanese Christians represent only about one percent of the Japanese population.
About half are Catholic, and rest are Protestant in three main divisions, of which the Baptists, the community
that I know best, are the smallest group. Japanese Christians have to define their distinctive beliefs against the
background of the dominant Japanese culture and religious traditions which, of course, they also fully share.
Their recent history is no more than a century old but it does include difficult and dangerous experiences, such
as questions about their loyalty to the State during the Second World War. So they experience all the challenges
of being a conscious minority, something utterly different from that of their German counterparts. In this
respect their situation is in many ways closer to the historical experience of the Jewish people.'

Seinan Gakuin University, shortly about to celebrate the centenary of its foundation, is a Baptist
institution, though it became independent of the American Southern Baptists from which it originated a few
years ago. My invitation to teach came from the Department of Theology, thanks to the recommendation of

the Professor of Old Testament studies, Professor Kobayashi, to whom I am indebted for enormous support

' Questions for further study: To what extent do Japanese Christians identify with, celebrate or commemorate past events and places
in their local Christian history? Do Japanese Christians differ significantly in their attitude to Japanese history, especially with regards
World War Two? Do Japanese Christians have issues about their identity in ways that would not seem relevant to other Japanese?
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and friendship from the outset.” I have made a serious attempt to learn Japanese, however I still teach classes
on the Hebrew Bible in English and need the help of a translator. I have given a number of public lectures that
Professor Kobayashi kindly translated into Japanese and which, through his good services, were published in
book form.> This year I was honoured by the University with a doctorate Honoris Causa, the first time in its
history that a rabbi has been so honoured. Over the years as | have come to know a little about the Christian
community in Japan. The similarities to and differences from the Christian circles I know in Germany led to
this attempt to analyse them.

The most obvious and striking contrast between the two Christian societies from a Jewish perspective
is the difference in the relationship with the Jewish people. Germany has a complicated, troubled and ever-
changing Jewish history also going back almost two thousand years, climaxing in the horror of the Shoah, the
Jewish term for the Holocaust. Jews are therefore a familiar if complex part of the geographical, intellectual,
spiritual and emotional landscape of Germany. Today, memorials and events of remembrance, old and newly
re-built synagogues, are a constant physical reminder to Germans of an absence, of a missing component of
German culture and society because of the Shoah, an absence that even the recent influx of large numbers of
Russian Jews following the fall of the Soviet Union has done little to change. In the almost seventy years
since the end of the Second World War the attitude to Jews and Judaism in Germany has gone through a variety
of stages and expressions. The initial horror, following the public recognition and acknowledgment of what
had been done in the name of the German people, had political consequences including a major process of re-
education. The willingness of successive governments to address the issue of crimes against the Jewish people
led also to strong support for the newly created State of Israel.

A great deal of immediate post-war re-evaluation of Christian faith and tradition began within the
German Protestant Church as early as the late 1940’s because of awareness of the failure of the Church to
combat the effects of National Socialism. This led to a profound re-evaluation of Christian teachings and
doctrines regarding the Jewish people and Judaism itself, especially the demonization of Jews as Christ-killers.
These teachings were acknowledged as having helped to provide fertile soil for the anti-Jewish feelings that the
Nazis could exploit. That same tragic history also affected the Catholic Church. It influenced the 1965 Second
Vatican Council publication, Nostra Aetate, which made historic changes to Catholic teachings and policy,
including revolutionising the approach to other religions and Judaism in particular.

In post-war Germany a few rabbis and Jewish teachers who were willing and able to engage with
Christians despite the Holocaust, provided Jewish input into this radically new dialogue process. In a sense it
was less a dialogue and more an exchange of information, with the Jewish partner educating about Jewish values
and concerns. It was often coloured by a profound sense of guilt about the past on the part of the Christian
participants. But in general the importance of an informed awareness of Judaism has now been assimilated into
the formal structure of Church activities. For example, at the Kirchentag, the large biennial gathering of the
Protestant Church, and the similar Katholikentag, the programme will include some kind of dialogue with Jews
or an educational programme about Judaism. In more recent years they have also included similar input about

Islam.

* The University is particularly important in terms of Jewish-Christian dialogue because of the large display of Jewish materials in its
Museum. Plants that are part of a well-documented Biblical garden can be found throughout the campus.
? Jonathan Magonet (Y.Kobayashi Ed) Rabino Seishokaishak: Yudaiyakuo to Kiristokuo no Taiwa (Shinkhyo Shupansha, Fukuoka 2012).



At a popular level Jews and Judaism were treated as taboo subjects in Germany for many decades after
the war, and any criticism of Jewish activities was rapidly attacked as evidence of anti-Semitism. In some
cases there was even a tendency to offer so much uncritical support for anything Jewish, that it amounted to a
kind of philosemitism. Inevitably, in time, reactions set in amongst generations born so long after the war that
they no longer wished to share their parents’ and grandparents’ sense of guilt. Today, if one may generalise,
the process of normalisation is well developed. Nevertheless Jews and Judaism remain subjects of curiosity in
Germany. The occasional attacks on Jewish institutions or use of anti-Semitic slogans by individuals or groups
are a reminder that past history is still alive. Such provocative acts are guaranteed considerable news coverage,
which is probably one of the considerations of the perpetrators so as to attract attention to their cause. But there
is a considerable degree of familiarity with Jews, Jewish history and culture, in part through radio and television
programmes and movies, and a taste for East European Jewish popular music, ‘Klezmer’.* All of this cultural
background inevitably affects how German Christians respond to Jewish teachings.

In obvious contrast, Jews have virtually no physical presence in Japan, either historically or today.
Insofar as statistics exist there are understood to be about one thousand Jews in the country, with small
synagogue congregations in Tokyo and Kobe. In marked contrast with Germany, if there is knowledge of
the troubled history of the Church’s attitude to the Jews, it is likely to have been made available by Japanese
theologians who underwent studies in Germany or elsewhere abroad. So this is a second-hand kind of
knowledge, without any of the same emotional weight or sense of immediate relevance that it has in Germany.

Nevertheless the virtual absence of Jews has done nothing to prevent a considerable amount of curiosity
about the Jewish people, sometimes expressing itself in curious beliefs, such as the idea that the Japanese
people are descendants of the ‘ten lost tribes’ of Israel. An important and well-known book is Viktor Frankl’s
‘Man’s Search for Meaning’ (Yoru to Kiri) which was the subject of a public discussion at Seinan Gakuin
University.” The Diary of Anne Frank remains an important and popular book for young people, though the
recent vandalising of copies in libraries is a reminder that Jews seem to attract irrational emotions, even in their
absence. More sinister was the publication and wide circulation in the nineteen-eighties of best-selling books
based on the infamous Protocols of the Elders of Zion, an early twentieth century forgery that purported to be
the record of a Jewish conspiracy to take over the world. In a well-researched study David Goodman notes the
theories that have tried to explain this phenomenon: as a form of sublimated anti-Americanism; as related to
Japan’s World War Two alliance with Nazi Germany; as an extension of Japan’s complex history of imagining
foreigners. Yet other researchers believe it reflects inverted feelings of kinship with and admiration for the
Jewish people expressed as fear and envy. Whatever the reason, the ‘Protocols’ feed into the imaginations
of those with paranoid delusional states and/or a love of conspiracy theories. Its influence can be seen in the
actions of Asahara Shoko. Three months before the Sarin Gas attack on the Tokyo subway, Aum published a

ninety-five page ‘Manual of Fear’ (Kyofu no manyuaru) that quoted liberally from the ‘Protocols’ and officially

¢ Klesmer (a yiddish word derived from two Hebrew words, kley zemer, instrument for music) is a term used to describe the music
played, especially for weddings, by itinerant Jewish musicians in Eastern Europe up until the outbreak of the Second World War, and
subsequently revived.

* Having met Professor Frankl briefly some years ago in Vienna I was asked to speak about him and respond to questions: Jonathan
Magonet ‘Reflections on the Teaching of Viktor Frankl’ (Tr. Ichiro Sudo) Seinan Theological Review, Vol 71 Number 1 March 2014,
211-219; Jonathan Magonet ‘The Response to the Questions Raised by Michiko Kawahara’ (Tr. Yoichi Kobayashi) Seinan Theological
Review, Vol 71 Number 1 March 2014, 221-226.
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declared war on the Jewish ‘world shadow government’ which, it asserted, was plotting to murder untold
numbers of people and ‘brainwash and control the rest’.’

But these occasional extreme situations aside, one is left with an ignorance and curiosity about Jews and
Judaism, in part, I have been told, because of parallels that have been drawn between the Biblical ‘chosenness’
of the Jews, and similar views about the destiny of Japan. On a more mundane level, Jews are thought of with
some admiration, but through a number of classic stereotypes: that Jews are wealthy; that Jews control the
Hollywood film industry; that Jews are very clever, as evidenced by the number of Jewish Nobel prize-winners.
However, this absence of direct experience of Jews and Judaism does lead to openness to learn more when the
opportunity arises.

This curiosity expresses itself at a popular level in the positive response to the Passover celebrations
I have conducted with my wife over the years at Seinan. This family-based, domestic festival is called the
‘seder’, which means ‘order’, because of the fixed order of service used for the evening, contained in a book
called the ‘Haggadah’ or ‘Narration’. The evening celebrates through the use of a traditional narrative text and
accompanying meal, using symbolic foods, the story of the exodus from Egypt. It includes a game of hide-and-
seek for the children with a piece of the traditional ‘unleavened bread’ eaten during the week of the festival,
and some counting songs. It concludes with the hope, ‘Next year in Jerusalem’. The seder is based on the
Biblical narrative but as elaborated and expanded, often quite playfully, by the rabbis, beginning already in the
second century CE. With the destruction of the Second Temple in Jerusalem by the Romans and the subsequent
dispersion (Diaspora) of the Jews throughout the Roman Empire, the annual pilgrimage to Jerusalem and its
sacrifices became replaced and transformed into this domestic, family occasion, the most popular festival in the
Jewish year. Japanese Christians know about the Passover from the Gospel narrative, but have no sense from
this as to what actually happens. Of course the form of service we have today has been augmented by later
additions and also by the improvisations that each family gathering brings to it, so that it is not direct witness to
the seder that Jesus might have attended. But instead of being disappointed those who have experienced it have
enjoyed learning something about a living Jewish tradition, a ritual which places children at the centre of the
festival, encouraging them to ask questions. In general it demonstrates how to combine a serious and thought-
provoking religious event with a considerable degree of fun.’

There is a further example that helps differentiate German and Japanese perceptions of Judaism and
that is in their respective understandings of and attitude to the State of Israel. This comes across perhaps
most strongly in the nature of visits by church groups to the ‘Promised Land’.. Again I am relying in part on
anecdotal evidence and it would be interesting to pursue this matter in greater depth. Of course Israel is an
easily accessible and popular tourist destination for Europeans, so to visit is not such a massive undertaken. In
general German Church groups that go to Israel are very conscious of contemporary political issues. In part this
has to do with their awareness of the situation of Christian communities within the Arab world and the need to
show solidarity with them. This translates itself in terms of visits to Israel with the wish to meet with Christian

leaders in the occupied territories and to address Palestinian concerns as well as learning about Israeli attitudes

% David G. Goodman |The Protocols of the Elders of Zion, Aum and anti-Semitism in Japan. (Posen Papers in Contemporary Anti-
Semitism No 2 (The Vidal Sassoon International Center for the Study of Anti-Semitism, The Hebrew University of Jerusalem, 2005.

7 One student was sufficiently inspired by the event that she wrote her Master’s Thesis on the subject: Chiharu Miyanashi Sugi koshsaini
okeru ‘kodomonotoi’ no igi (The significance of children’s questions in Passover) 2013.



to the ongoing conflict. In this respect the social and welfare concerns for which Christians feel responsibility
come to the fore. Such visits are also facilitated by the many Christian clergy who have spent time in Israel
during their studies as part of a programme sponsored by the Germany Protestant Church. In these cases
contacts with their friends and former teachers provide a more personal dimension to such visits. In contrast
I understand that the visits of Japanese Christians are much more in the form of a pilgrimage, the orientation
being a pious desire to see the places where Jesus lived and taught, and to bring the Bible stories to life, so as to
enhance the spiritual life of their Church community. Again this difference is a reflection of the more distanced
relationship between Japanese Christians and the Jewish people. Of course the exceptions to this generalisation
are the Makuya community, whose experience of Israel is long-term and intense and would warrant a separate
study.

Let me turn now to the academic level where something else, perhaps more challenging, occurs. Both
German and Japanese Christians share two contrasting approaches to Bible study. One of these we might simply
characterise as pious or even fundamentalist, committed to the literal truth of the words of Scripture. Perhaps
not surprisingly such literalism, preached in Church, is very dependent on the local vernacular translation in
regular use and could be seriously challenged if made aware of the Hebrew original. Such a community tends to
be dominated by the assumption that whatever they have been taught is the true and only way of understanding
the particular text. This is reinforced by the authority of the religious leader who has taught them.

However the context I know best is that of the seminary or university faculty of theology. In Germany,
there is the requirement of a minimum proficiency with Hebrew and Greek for theology students. In Japan
these two subjects are compulsory in Catholic and Baptist seminaries, but apparently in Protestant ones the
students chose one or other of the languages. I mention Hebrew in particular because the Jewish tradition
is always to return to the Hebrew text as the starting point of any exegetical activity. Understandably in the
Christian seminary context, with so many other subjects to master, the formal requirement of passing a Hebrew
exam has to be fulfilled, but the language may not be further studied or used unless the student is inspired by
a particular teacher or given the opportunity to spend time studying in Israel. I hope that my own insistence on
returning to the Hebrew and demonstrating its significance has been an encouragement at least to some students
to continue using it. However, it may be that in this particular matter Japanese students have an advantage
over their German counterparts. What has struck me over my time studying Japanese, apart from my inability
to memorise Kanji, is the similarity of the way in which Kanji functions in conjugating verbs to that of the
Hebrew three letter verbal root. In both cases the same ‘fixed’ verbal element can be adjusted by amending it
through additions to become either active or passive or causative. I have not explored beyond that very simple
observation, and I do not think that this proves that Japanese is really Hebrew, as inevitably has also been
suggested! But it does offer a way of helping the Japanese student recognize a familiar grammatical pattern in
what is otherwise a seemingly remote language.

Languages aside, both in Japan and Germany there is a dominant methodology that determines the
approach to Scripture, the historical-critical method pioneered in the 19" and 20" centuries. In this approach
the Scriptural passage itself is almost secondary to the quest to establish an authentic version of the text, to
differentiate the various elements that might have gone into its composition, the historical context in which
they can be presumed to have been generated, and only lastly some kind of values this newly synthesised

version might be able to convey to a contemporary Christian community. I suspect I am rather parodying this
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methodology, but it remains the mainstay of teaching in Germany and Japan, despite the many new hermeneutic
approaches (including feminist, liberationist and literary ones to name but a few) that have emerged over the
past several decades.

My own approach to the Hebrew Bible is very much more literary and takes advantage of two thousand
years of rabbinic readings and re-readings of the Biblical text. Perhaps it would be helpful to introduce you
to a basic tool that Jewish scholars have available, the so-called ‘rabbinic Bible, the ‘mikraot gedolot’. 1 like
to introduce it to students because it shows the continuous engagement with the Biblical texts by Jews, rabbis
and laypeople alike, over the centuries. It is a recognised and common tool for Jewish scholars today. Unlike
Christian lectionaries that are selective in the texts that are selected, the entire text of the Torah, the five books
of Moses, is read in a yearly cycle in synagogue on the Shabbat, so that a number of popular collections of
commentaries, derived from classical and modern sources, are studied on a regular basis. However, to the best
of my knowledge, there is no such equivalent Christian set of materials available to the average churchgoer
or even the seminary student, because there is no similar tradition of regular study or the same continuity of
exegetical traditions.

In a typical page of the rabbinic Bible, a few verses of the Bible are presented. Even this text contains
within itself a number of interpretations. The text preserved in the scroll read in synagogue consists only of
consonants and indications of paragraph breaks. Therefore the vocalisation of individual words, the notations
that break up the sentence into sense units, and the sentence divisions themselves are all additions to the
printed text that represent decisions about its meaning. Alongside the Biblical verse may be found the Aramaic
targum or translation of Onkelos from the 2™ century CE. Nearby may be found a selection of notes from the
masora, indicating scribal issues, dating from the 7™-10" centuries. Some editions contain a sixteenth century
compilation of cross-references to the Biblical passage to be found in the Talmud and Midrash, the rabbinic
legal and homiletic collections. Usually beneath the Biblical text the commentary of Rashi, Rabbi Shelomo ben
Yitzhaki, the greatest and most popular of the mediaeval Bible commentators, who lived in France and Germany
in the 11" century, will be located. On the same or facing page will be the commentary of Rabbi Abraham Ibn
Ezra, born in Spain in the 12" century but who travelled extensively in Europe. His commentary is very much
influenced by the philosophical questions current in the Muslim world, but also the newly emerging interest in
Hebrew grammar as a subject for study. Again nearby we might find Ramban, Nachmanides, 13" century Spain,
who may open his comment by quoting Rashi and Ibn Ezra, only to disagree with them about the meaning of
the text. Add to this Rashbam, Rabbi Shmuel ben Meir, the grandson of Rashi who often takes issue with his
grandfather, and Rabbi Obadiah Seforno, 16" century Italy, who was engaged in Jewish-Christian dialogue
in his day. Other such traditional compilations may include other commentators up to the beginning of the
twentieth century.

The effect of learning about this tradition, illustrated in this form, is similar amongst both German and
Japanese students. It is a surprise to discover that such a living tradition of debate across the centuries exists
and continues down to today. To some it may come as a shock to realise that many different interpretations
of a single text may exist, and that none of them are considered to be the true and only meaning. A third
result is the recognition of the relativity of exegesis which becomes obvious when considering the context in
which Rashi wrote, perhaps debating meanings with contemporary ideas within the Christian Europe where

he lived, compared with the very different scholarly Muslim world of Ibn Ezra’s Spain. [ will often point out



that the same relativity applies to contemporary exegetical approaches that are also determined by our own
cultural background and presuppositions. Perhaps as disturbing is the question that then arises as to where
does authority lie in deciding which meaning is, if not true, then most plausible or indeed relevant. In legal
matters, Jewish tradition is clear that decisions have to be made about how things are to work out in practice,
though open to reinterpretation if circumstances change. But in the areas of ideas or belief there is no external
authority in Judaism, unless one chooses a particular teacher for guidance. Even then, authority ultimately rests
with the individual. I suspect that culturally this latter point is harder to grasp for Japanese students than for
Germans because of their very different cultural norms. Nevertheless my impression in both communities is
that discovering this plurality of approaches to a text is ultimately experienced as a great liberation, though the
consequences will have to be worked out over the period of their studies and careers.

To give another example, I was very struck by the response to a lecture I gave here in Japan on the
chapters in the Book of Genesis dealing with Joseph’s treatment of his brothers when they came to Egypt
seeking food. They did not recognize in the Egyptian man who had the power to distribute food the brother
that they had sold into slavery. I called the lecture ‘Joseph’s Revenge’, and analysed in some detail the way
in which Joseph manipulated his brothers and psychologically tortured them. In the end I tried to explain how
his personal suffering had led to this behaviour and how he changed subsequently. At the end of the lecture,
during the discussion, I was surprised by the first question. It seems that the speaker felt compelled to accept
the logic of my analysis but then asked: but the Bible tells us to see these figures as models for our behaviour,
how can we teach this image of Joseph? My response was to question where the Bible actually tells us to see
such figures as models. But more to the point, the Biblical narratives portray heroes and villains alike in their
human strengths and weaknesses, sometimes with explicit or implicit judgment on their behaviour. If there is
any imperative to be derived from the Hebrew Bible it is to read such stories critically and to try to discover
something about our own selves and our own society through the act of studying. Jewish tradition offers
some guidance in this direction. For example, Abraham’s willingness to sacrifice his son Isaac has never been
understood in Jewish tradition as something we are to imitate, and only in tragic instances of martyrology in the
Middle Ages, did those who recorded the incident understand it as an example of sacrifice for the sake of God.
Rather the rabbinic treatment of Abraham invites us to emulate him instead as a generous host (as he displayed
to the visiting angels) and as one who drew people to the worship of the One God. What surprised me about
this reaction was that I could not imagine a similar reaction of discomfort from German students, perhaps again
because of different cultural assumptions about conformity or individuality.

There is another area where the two Christian communities tend to have similar reactions. This
occurs when one tries to indicate the presence of humour in Biblical texts. This element is well documented,
particularly in terms of irony, satire, word-play and even vulgar folk humour. However, there is a kind of
seriousness, even solemnity, when approaching the Hebrew Bible as a ‘sacred text’ that leads to reluctance
in recognising what is actually there. I once asked a German New Testament professor about humour in the
Gospels. Since Jesus was a popular preacher and worked with parables, as did his rabbinic contemporaries, I
assumed that this would be a rich vein of study. After a long pause he answered that he had once read a paper
about a joke in one of the Gospels! This may be a reflection of a particular type of German academic.

Such reluctance to discover humour has not been a feature of rabbinic exegesis, both in identifying such

elements in the text and in composing commentaries. In part this is a deeply-ingrained feature of Jewish culture,
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probably related to our experience as an often endangered minority community. Humour, particularly self-
mocking irony, is a survival technique, used to anticipate and displace anxiety. It has its origin in the Hebrew
Bible itself. I offer the following example of gallows humour with the awareness that it may not be appreciated,
again for cultural reasons. The Children of Israel have left Egypt. The Egyptian army is chasing them, the Sea
of Reeds is a barrier in front of them. They turn to Moses and say with a typical kind of ironic inversion of the
sentence order: ‘There weren’t enough graves in Egypt that you brought us here to die!” (Exodus 14:11)

A Japanese colleague pointed out that as well as a serious engagement with the critical skills needed to
understand the text, the Jewish approach always allowed for the use of imagination and creativity something
that he thought was less apparent in Christian circles. Certainly while the rabbinic homiletic midrash might
move far from the obvious meaning of the text, it was always anchored in some feature or anomaly in the text
itself as the starting point. It assumed the reader would recognize this and not need to have it spelled out.

In Germany students are more attuned to certain kinds of Jewish humour and respond more readily
in the classroom situation. Japan has its own traditions of humorous storytelling in rakugo and manzai, and
a fondness for dajare, but in terms of the classroom context there is again a double cultural divide to be
overcome by someone with my background. Firstly the cultural associations that are common in Western
society, largely through the influence of American media, are missing, so that humour may not be recognized as
such. Secondly, in the classroom situation, it is as if permission has to be given before Japanese students feel
comfortable recognizing and responding to humour. In general this is a reflection of a respect for the sensei in
the Japanese classroom that is somewhat less evident in the Western situation. That same discomfort is also
expressed in the reluctance to answer questions, perhaps for fear of making a mistake, or for saying something
that is not suitably clever, or simply for being exposed before the teacher and fellow students. This is clearly a
feature of the Japanese classroom rather than any difference between the two Christian communities.

In concluding I would like to correct any impression that I may have conveyed that the Japanese
response to what I have been teaching is more naive or simple than that encountered in Germany. In some ways
this may be true as far as undergraduate students are concerned, but is not the case with graduates. Moreover,
many of the teaching staff of the theological faculty at Seinan, having studied abroad, including in Germany,
America and Israel, are equal in every way to their German counterparts. Of course what has been missing
here is the experience of a local living Jewish community or the presence of Jewish scholars, apart from the
occasional touring guest lecturer. My sustained presence over five years has, to a small extent, made up for
this absence, and helped turn a theoretical interest in Jewish Biblical exegesis into an experienced engagement.
This also functions on another level in terms of interfaith dialogue, previously confined to Christian-Buddhist
or Christian-Shinto opportunities. The engagement with Judaism, which speaks directly to shared texts and
concerns, has provided a new dimension to their studies for two cadres of students. Moreover it has catalysed
an interest in broadening the dialogue amongst the so-called ‘Abrahamic faiths’, leading to a Jewish-Christian-
Muslim symposium this June on the theme ‘Is Monotheism Dangerous?’. Such opportunities are manifold in
the German context. To some extent the Christian-Jewish dialogue there has recently been seen as eclipsed
by the more urgent need of a Christian-Muslim dialogue in Europe given the growing size of the Muslim
community and fears of terrorist activity. Here in Japan it is a fresh and stimulating opportunity for broadening
the understanding of the Hebrew Bible. I hope I have the opportunity to continue to contribute to these

developments and further refine some of the observations made until now.
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I. Introduction

As a result of the considerable development of life science and medical technology after the 20" century,
artificial intervention into human life has become possible, and bioethics' became a leading-edge issue
in modern society. The issues confront modern bioethics, for example, contraception, abortion, external
fertilization, surrogate motherhood, brain death, organ transplantation, euthanasia, regenerative medicine
including ES cells (embryonic stem cells), iPS cells (induced pluripotent stem cells), and cloning. In this paper,
the author will discuss the issues of early embryos that are related to contraception, abortion, and ES cells. The
purpose of this paper is to clarify discussions of early embryos in Islamic bioethics in both classical and modern
times, and then to compare Islamic bioethics to that of Judaism and Christianity.

In the second chapter, discussions of the formative process of embryos in Islamic bioethics in classical
times will be clarified, based on the Koran, the Hadith (traditions of the Prophet Muhammad), and classical
Islamic texts of Ibn Sina (d. 1037) and Aba Hamid al-Ghazali® (d. 1111). In the third and fourth chapters,
discussions of contraception and abortion will be clarified, according to al-Ghazali and modern Islamic scholars
(‘ulama’). In the fifth chapter, the author will take up discussions of ES cells produced from fertilized eggs and
used in regenerative medicine that did not exist in classical times. In the sixth and seventh chapters, the author
will survey the NBAC (National Bioethics Advisory Commission) report, and clarify discussions of early

embryos in Judaic and Christian bioethics, and compare those discussions to Islamic ones.

II. The Formative Process of Embryos in Islam
The process of the generation of an embryo according to modern medical science is as follows: when a sperm

enters an egg, it becomes a fertilized egg, and it will transform itself into a blastocyst, a germ, and a fetus, by

' Recently, studies about Islamic bioethics have increased. For example, The Muslim World, Vol. 89, Issue 2, 1999; Journal of Religious
Ethics, Vol. 36, No. 1, 2008, Atighetchi 2007, Brockopp 2003, Rispler-Chaim 1993, Sachedina 2009, Moazam 2006, Musallam 1983,
Omran 1992, Yacoub 2001. Especially, [Atighetchi 2007] discusses various fields of bioethics, contraception, abortion, external
fertilization, brain death, organ transplantation, euthanasia, regenerative medicine, and so on.

* Al-Ghazali is a prominent Islamic scholar and sufi (mystic) in the Seljuk dynasty. For his biography, see [McCarthy 2006] and [Watt
1995].



repeating cell divisions. A fertilized egg will reach the womb within 3-5 days after fertilization, and will become
a blastocyst, and will be divided into a germ and a blastodisc. Generally, an embryo is explained as “a life from
fertilization to birth.” At the present time, it is a controversial problem to use early embryos within 14 days
from fertilization, because it is in this stage that human like bodies materialize [ 5 (Shimazono) 2006: 108].
In this chapter, the author will refer to the Koran, traditions of the Prophet, and texts of classical Islamic
thinkers such as Ibn Stna and al-Ghazali, and clarify the position towards generation and the formative process
of embryos within the Islamic tradition. In the Koran 23: 12-14, the formative process of a human being is as

follows’.

We have created man of an extract of clay; Then We made him a drop in a receptacle sure; Then We
created the clot a morsel, Then We created the morsel bones, And then We clothed the bones with flesh,

Then We produced him, another creature; Blesse be Allah, the best of creators.

According to this verse, a human being will be formed step-by-step, through seven stages, i.e. 1. an
extract of clay, 2. a drop, 3. clot, 4. morsel, 5. bones, 6. flesh, and 7. creature.

Further, the Koran says that the lump of human body will become a human being when a soul is
breathed into it; “Then appointed His progeny to be from an extract of water base. Then He formed him and
breathed into him of His spirit.-- [Koran 32:8-9]” and “When thy Lord said to the angels: “See, I am going to
create mankind from clay; So when I have formed him and breathed into him some of My spirit, fall down to
him in obeisance” [Koran 38: 71-72].”

The period of ensoulment (the breathing of a soul) is not mentioned in the Koran; however, according
to the tradition of the Prophet, “Narrated Abdullah: Allah’s Messenger, the truthful and truly-inspired, said (as
regard the creation of a human being), “Each one of you is put together in the womb of his mother for forty
days, and then turns into a clot for an equal period (of forty days) and turns into a piece of flesh for a similar
period (of forty days) and the Allah sends an angel and orders him to write four thins, i.e., his provision, his
age, and whether he will be of the wretched or the blessed (in the Hereafter). Then the soul is breathed into
him---[Sahih B, Vol. 4, 1168, Kitab al-Qadar, 1; Khan 1987, Vol. 8, 387]. o

Thus, an existence in the womb will be a semen for forty days, and will turn into a clot of blood for an
equal period, and will turn into a piece of flesh for an equal period, and then an angel breathes a soul into him/
her. That is to say, on the 120" day after fertilization, a soul will be breathed into an embryo, and it will become
a human being. This number of days 120 (40 or 80) is an important number because Islamic scholars always
discuss abortion and ES cells based on this number of days.

Needless to say, in the time of the Prophet Muhammad and also in times of Ibn Sina and al-Ghazalj,
there was not a concept that an embryo is formed by cell divisions from a fertilized egg. In classical Islamic

period, it is believed that a man’s semen or sperm and a women’s semen or menstruation will get together and

* Quotations from the Koran are taken from [Bell 1960].

* Some similar traditions exist, for example, “Abdullah (b. Mas’ud) reported that Allah’s Messenger (may peace be upon him) who is the
most truthful (of the human beings) and his being truthful (is the fact) said: Verily your creation is on this wise. One of you is collected
for forty days in his mother’s womb in the form of blood, after which it becomes a clot of blood in another period of forty days. Then
it becomes a lump of flesh and forty days later Allah sends His angel to it with instructions concerning four things, so the angel writes
down his livelihood, his death, his fortune and misfortune-.- [Sahih M, Vol. 8, 44, Kitab al-Qadar; Siddigi 2008, Vol. 8, 108].”
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solid, and an embryo will be formed.

Ibn Sina says in the Canon of Medicine (al-Qanin fi al-Tibb) as follows.

According to the ancient philosophers, the process of generation can be compared with the processes
that take place in the manufacture of cheese. Thus the male sperm is equivalent to the clotting agent of
milk and the female sperm is equivalent to the coagulum of milk. The starting point of the clotting is in
the rennet; so the starting point of the clot “human being” is in the male semen. ...... Then, just as each
of the two--the rennet and the milk--enter into the substance of the cheese which results, so each of the
two--male and female sperm--enters into the “substance” of the “embryo” [Qaniin, Vol. 1, 22; Ibn Sina
1999: 52].

In the same way, al-Ghazali considers that after male semen is put into the womb (riham), water in the
womb (menstruation) and semen will be mixed and formed into an embryo (mudghah’) without cell divisions
Uhya’, Vol. 2, 82].

Thus, it is believed that semen and menstruation will be mixed and solid, develop gradually, and be
breathed with a soul, and turn into an embryo. Until ensoulment, an existence of the womb is considered as a
lump of flesh, not a human being. The time of ensoulment is considered to take place 120 days after fertilization

as mentioned above. Next, the author will discuss contraception and abortion in classical Islamic period.

I11. Contraception and Abortion in Classical Islam
Family planning is discussed frequently from the classical period to now. According to the traditions of the
Prophet, coitus interruptus (‘azl) i.e. contraception is permitted. Jabir ibn ‘Abd Allah (d. 697) reported that we
used to have coitus interruptus in the days of the Prophet while the Koran was being revealed. Also, there are
other traditions which permit coitus interruptus’. Based on these traditions, most of Islamic scholars permit
coitus interruptus.

Al-Ghazali explains four types of opinions of Islamic scholars concerning coitus interruptus

(contraception) in his Book of the Manners of Marriage in The Revival of Religious Sciences as bellows.

As pertains to coitus interruptus, the Islamic scholars have split into four groups over whether it is
permissible or reprehensible.

1. There are those who consider it unconditionally permissible under all circumstances.

2. There are who forbid it in all circumstances.

3. There are those who say it is permissible with her consent.

4. There are those who say it is permissible with a bondmaid but not with a free woman.

As far as we are concerned, it is permissible [/hya’, Vol. 2, 81; Farah 1984: 129-130].

Next, al-Ghazali explains five motivations and reasons for coitus interruptus as bellows.

* Mudghah means chewing gam.
% In another transmittal: we used to have coitus interruptus; the Prophet heard about it, but he did not enjoin us against it.



1. Preserving property from the destruction entailed by many children.

2. Preserving the beauty of the woman in order to maintain enjoyment, and protect her life against the
danger of childbirth.

3. Fearing of excessive hardship on account of numerous offspring, and guarding against the excessive
pursuit of gain and against the need for resorting to evil means.

4. Fearing of having female children because of the stigma involved in getting them married, as was the
custom of the Arabs in burying their female progeny.

5. The woman might abstain from having children on account of arrogance, excessive cleanliness, fear of
labor pains, childbirth, and nursing [/hya’, Vol. 2, 82; Farah 1984: 134-135].

Thus, al-Ghazali permits contraception, and enumerates the reasons permitted for it, such as maintaining
property or wife’s beauty, and so on. Al-Ghazali considers contraception permissible, because abstaining due
to patience until emission takes place after intercourse, then waiting until the sperm is implanted in the uterus
is not the same as abortion or the burying of girls alive. These two things constitute a crime against an already
existing person; and that also has stages: the first stage of existence is that the sperm should lodge in the uterus,
merge with the fluid of the woman, and become thus receptive to life; to interfere with this process constitutes
a crime. If it develops into an embryo and clotting of blood ( ‘alagah), then the crime becomes more serious. If
the spirit is breathed into it and the breathed being takes form, then the crime of abortion becomes more serious
still. The crime is most serious after the fetus is born alive [I/hya’, Vol. 2, 82; Farah 1984: 132]. Then al-Ghazali
refutes those oppose contraception because contraception is the prevention of existence, and it is different from
cutting it off [/hya’, Vol. 2, 84; Farah 1984: 137].

In sum, the opinion of al-Ghazali is that contraception is permitted, because it is different from abortion
and burying the new born baby, and he considers abortion a crime and prohibited (haram); however, he does not
discuss abortion in more detail than this.

As for abortion, there are many opinions among Islamic scholars. The 120-days limit is based on the
tradition of the forties in which the Prophet informs His followers that the fetus is held as a drop of sperm (nuzfah)
for 40 days, as blood clot (‘alagah) for another 40 days and as an embryo (mudghah) for an additional 40
days. Then after a total of about 120 days, ensoulment takes place. There is consensus among theologians that
abortion after 120 days is categorically prohibited except to save the mother’s life. Before 120 days opinions
differ’ [Omran 1992: 191]. Almost the only possible generalization about the opinions of the four schools of
Sunni law is that they all hold abortion to be forbidden after ensoulment (inbreathing of the spirit), which is held
to occur after 120 days of gestation. About the permissibility of abortion before the expiration of this period
there is unanimity neither among the different schools of law nor within any one individual school [Katz 2003:
30-31].

” The Hanafi school, abortion is generally allowed before 120 days when the fetus has reached the stage of becoming another creature,
i.e. they are referring to ensoulment. In the Maliki school, it is not allowed to expel the product of conception, even before 40 days. The
Shafi‘i school are divided on abortion before 120 days. Some such as al-Ghazali prohibit it; others allow it as nutfah and alagah (80
days), and still others allow it before 120 days. In the Hanbali school, taking medicine to expel the conceptus before 40 days is allowed.
Otherwise it is prohibited [Omran 1992:191].
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IV. Discussions of Contraception and Abortion according to Modern Islamic Scholars

1. Contraceptiton

As for contraception, the author will take up scholars of al-Azhar® in Egypt. Firstly, Mahmiid Shaltat (d. 1963,
Shaykh (Grand Imam) al-Azhar 1958-63) says as below.

Parents share the concerning for having children with the Islamic community.... It is an infringement
against the rights of the Islamic community to permit coitus interruptus unconditionally as al-Ghazali,

and to permit it with the parents’ agreement as the Hanafi law school [al-Islam: 207].

Thus, Mahmiid Shalttt is against contraception. In 1950’s Egypt, it seems that conditions to promote
family planning as the governmental policy have not been settled yet [ fli3% (lizuka) 2003: 154]. ‘Abd al-Halim
Mahmud (d. 1978, Shaykh al-Azhar1973-78) also objected to contraception and explained that contraception
was historically legitimized to prevent the impregnation of female slaves, but it did not apply to free muslim
women [Fatawa ‘Abd al- Halim, Vol. 2, 481-484; Rispler-Chaim 1993: 10-11].

In Egypt where a population explosion has continued, however, contraception has become permitted
gradually. Since al-Ghazali’s opinion that contraception is permitted because of keeping a wife’s beauty
appeared in the newspaper Apram (25 April 1975), his opinion has appeared frequently in Islamic scholars’
discussions of family planning [ 3% (lizuka) 2003: 155] .

Legal opinion (fatwa) of Jad al-Haqq ‘Ali Jad al-Haqq (d. 1996, Shaykh al-Azhar 1982-96) about

contraception in 11 February, 1979 is as below.

A thorough review of the Koran reveals no text prohibiting the prevention of pregnancy or diminution
of the number of children, but there are several traditions of the Prophet that indicate its permissibility.
While there is also in the customs of the Prophet (sunnah) what can appear to be prohibiting, the
majority of jurists in the legal schools agree with the permissibility of coitus interruptus. Al-Ghazali
classified earlier and contemporary opinions of his time into four groups. Al-Ghazali said the correct
way to us is that it is permitted. He then specified five acceptable reasons for preventing pregnancy
which include preservation of the wife’s beauty and fitness and protecting her life from the dangers of
labor.... Al-Ghazali made a clear distinction between prevention of conception and abortion, permitting
the former and rejecting the latter.... From this brief review of jurisprudence, it is evident that coitus
interruptus temporary prevention of pregnancy is permissible. The companions of the Prophet (sahdbah)
themselves practiced coitus interruptus at the time of the Prophet [al-Fatawa al-Islamiyah, Vol. 9, 3087-
89; Omran: 6-7].

Thus, Jad al-Haqq concludes that contraception is permitted. On the other hand, Yusuf al-Qaradawi
(1926-), Islamic scholar in Qatar, who has great influence on modern Islamic society, cites al-Ghazali’s
discussion mentioned above, and he concludes that family planning with contraception is permitted if there are

sufficient reasons as same as al-Ghazali [Halal:175].

* Al-Azhar is a top Islamic institute in Egypt established in the 10" century.



2. Abortion
Next, the author will take up discussions of abortion. Mahmud Shalttt says as bellows. Abortion after
ensoulment is forbidden and is a crime; however, if the mother’s life is in danger, and there are no means to
save her except abortion, it is a duty. Because the mother is a pillar of a family and has responsibility, we cannot
sacrifice her for a baby who does not have such responsibility. There are many opinions supportive of abortion
before ensoulment before four months; some scholars permit it and some prohibit or avoid it. Then he cites al-
Ghazali’s discussions [Fatawa Dirasah: 249-250]. Thus, Mahmiid Shalttt permits abortion in situations in
which there is a danger to the mother’s life.

‘Abd al-Haltim Mahmiid says that it is not permitted in Islamic law to abort the fetus after it was formed.
If there is no harm when the fetus remains, it is killing without a right. If there is necessity, abortion is permitted,
because necessity change forbidden into permitted [Fatawa ‘Abd al- Halim, Vol. 2, 238]. If a doctor judges a
danger of mother’s life, an abortion operation must be done [Fatawa ‘Abd al- Halim, Vol. 2, 284]. Thus, Abd al-
Halim Mahmiid also permits abortion in condition that there is a danger of mother’s life.

Next, legal opinion of Jad al-Haqq about abortion is as below.

The Hanafi opinion supports abortion provided it is performed within 120 days of conception. During
this period the fetus is not believed to be a complete soul. Early abortion is held to be disliked but
not forbidden when it lacks valid reason or justifications. Some Shafi‘i scholars share these Hanafi
views. Others like al-Ghazali do not. The Zaydi Shi‘ite school allows abortion unconditionally with or
without valid reason, provided it precedes ensoulment. The Zahiri and Maliki jurists forbid it under all
circumstances, calling it haram, but some Hanbali jurists allow it before 40 days. Juristic consensus
exists only on the point that abortion after a period of four months from the date of conception amounts
to taking a life. Yet this limit may also be set aside if, according to medical opinion, there is a definite
risk of death to the mother. The mother’s life takes precedence over the child’s life on the juristic
principle: ‘the root is more valuable than the branch’ [al-Fatawa al-Islamiyah, Vol. 9, 3091-92; Omran:
8-9].

Al-Qaradawi, after discussions of contraception, says that he supports the consensus of modern Islamic
scholars that it is forbidden to abort the fetus after ensoulment (120 days after pregnancy); however, if there
is a danger to a mother’s life, abortion is permitted even after 120 days exceptionally [Halal: 178-179]. As for
abortion before 120 days, he does not discuss in his Lawful and Prohibited in Islam, so the author refers to
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his answer to the question from ordinary muslims on the website “Islam Online” . Al-Qaradawi mentions as

follows.

The degree of impermissibility is less in the first forty days and may even be permissible for Islamically
accepted excuses. After forty days, the degree of impermissibility becomes greater, and abortion is only
allowed for certain compelling reasons that are to be estimated by experts. However, it is absolutely

forbidden to abort the fetus after one hundred and twenty days “after the spirit is breathed into the fetus”

° At the present time, this website “Islam Online” is closed, however, this answer is published again on the website “Fatwa Management
System”, the author referred to this website.
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as stated in another Hadith. In such a case, abortion is not permitted except in cases of dire necessity
on the condition that this necessity is unequivocally proved, and necessity is judged according to the
circumstances surrounding it. In my opinion, the necessity can only be in one case, namely when the

completion of the pregnancy puts the mother’s life at stake'.

Thus, al-Qaradawi supports al-Ghazali’s opinions of contraception and abortion, furthermore, he
answers to modern ordinary muslims’ anxiety of abortion by adding the possibility of abortion before 120 days

: 11
of conception .

V. Modern Muslim Scholars and Intellectuals’ Opinions of ES Cells

There is regenerative medicine in order to save patients without recourse to organ transplantation, by
regenerating and compensating destroyed organs by transplanting aimed cells and tissues cultivated from
undifferentiated stem cells. In this chapter, the author surveys ES cells (embryonic stem cells), and outlines
some modern muslim scholars and intellectuals’ opinions.

In November 1998, it was reported that Professor J. Thomson and others succeeded in the experiment
of producing human stem cells. By cultivating undifferentiated stem cells taken from fertilized eggs, it is
possible to differentiate these stem cells to specific tissues. There is, however, an immunological problem of the
possibility of rejection, because these stem cells are another person’s. Furthermore, there is an ethical problem
of destroying surplus fertilized eggs created with vitro fertilization to produce ES cells. Moreover, there remains
a problem with the security whether ES cells will be induced into specific cells accurately.

In general, many Islamic juridical and religious bodies and authorities approve research on stem
cells, especially in the first few days of life of the embryo to protect and increase the public good (maslahah)
[Atighetchi 2007: 248]. A Islamic opinion (fatwa) of Janyary 2003 by the Egyptian Islamic scholar (mufti) and
professor at the University of al-Azhar, Ahmad al-Tayyeb (1946-, Shaykh al-Azhar 2010-), maintained that it
is lawful to clone parts of the human body to replace diseased parts or as a therapeutic instrument to cure some
pathologies; early embryos and five-day-old blastocysts created by means of transfer of the nucleus (nucleus
transfer) are not equivalent to human beings to be protected, but are a useful source of cells to cure others [Walters
2004: 19; Atighetchi 2007: 249].

Imad ad-Dean Ahmad (1948-), the president of the Minaret of Freedom Institute of the USA and the
president of the Islamic-American Zakat Foundation, permits the use of fertilized eggs based on the description

of ensoulement in the Koran and traditions of the Prophet, and comments as follows.

For Muslims the concerns that drive the Catholic and Evangelical concerns are not pertinent.
Ensoulment according to the Koran and customs of the Prophet (sunnah) does not occur until the fourth
month. Thus, the use of embryonic stem cells in itself does not violate Islamic law. Even if a termination

of pregnancy is involved, there could be no question of “abortion is murder” since the embryo is not a

' http://infad.usim.edu.my/modules.php?op=modload&name=News&file=article&sid=10777 accessed in 6 July 2013.
"' For the comparison of al-Ghazali and al-Qaradawi, see [Aoyagi 2011].



person'”,

On the other hand, Muzammil Siddiqi (1943-), the chairman of the Figh Council of North America,
maintains that surplus fertilized eggs are not human beings and they can be used for research, without referring

to the Koran and traditions of the Prophet, and contends as follows.

According to the Islamic Law (shari‘ah) we should make a distinction between actual life and potential
life. Also we should make a clear distinction between the fertilized ovum in the dish and the fertilized
ovum in the womb of its mother. Indeed an embryo is valuable. It has the potential to grow into a human
being, but it is not yet a human being. Similarly there is big difference in having something in a test tube
or dish or something in the body of a human being. As mentioned above these embryos were developed
initially in the laboratory solely for the sake of reproduction and, due to limitations of the in-vitro
fertilization technique, they were produced in excess of what was required for this purpose. As a result,
the remaining embryos would have either been frozen indefinitely or destroyed. If these embryos were
treated as full human, it would have been forbidden to produce them in excess and to destroy them later.
No one treats them as humans. Destroying such embryos is not called and cannot be called abortion. We

disagree with the Catholic position that this is “equivalent to infanticide”".

As for al-Qaradawi, it seems that there are no Islamic opinions (fatwa) about ES cells, so the author

refers to his opinion concerning cloning. He argues as below.

It becomes clear from the above discussion that cloning a whole human body is completely prohibited
even if it is for the purpose of treatment. However, if it goes into cloning only specific parts of the
human body such as heart and kidneys, for the purpose of treatment, this is permitted and actually

recommended and rewarded by Allah'.

Thus, although al-Qaradawi opposes cloning a whole human body, he supports cloning specific tissues
and organs. However, in order to produce specific organs, it is impossible to bring organs from a cloned human
being, so it is necessary to make human cloned embryos and bring ES cells from them, and cultivate ES cells
into specific organs. After all, making human cloned embryos reaches the problem of destroying fertilized eggs
as same as ES cells. As a result, it can be said that al-Qaradawi validates the making of ES cells.

Next, the author will analyze “Ethical Issues in Human Stem Cell Research from Religious
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Perspectives ”, ” the NBAC (National Bioethics Advisory Commission) report which treats not only Islam but

also Judaism and Christianity.

"> “Federal Funding for Stem Cell Research? ” http://www.minaret.org/iol/stem%20cells.htm
http://www.islamicity.com/articles/printarticles.asp?ref=MF0409-2463&p=1 accessed in 6 July 2013.

" «“Stem Cell Research in Shari‘ah Perspective” http://www.islam101.com/science/stemCells.htm
http://infad.usim.edu.my/modules.php?op=modload&name=News&file=article&sid=9785 accessed in 6 July 2013.
' “Cloning and Its Dangerous Impacts”
http://infad.usim.edu.my/modules.php?op=modload&name=News&file=article&sid=10553 accessed in 6 July 2013.
'* http://bioethics.georgetown.edu/nbac/stemcell3.pdf
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In this report, there is the opinion of Abdul Aziz Sachedina (1942-), a modern Shi‘ite muslim scholar,

and a professor emeritus of religious studies at the university of Virginia. Sachedina mentions as follows.

It is correct to suggest that a majority of the Sunni and Shi‘ite jurists will have little problem in
endorsing ethically regulated research on the stem cells that promises potential therapeutic value,
provided that the expected therapeutic benefits are not simply speculative....In addition to the Koran,
the following tradition'® on creation of human progeny provided the evidence for the concrete divide in
pre- and post-ensoulment periods of pregnancy.... Ibn Hajar al-‘Asqalani (d. 1449) commenting on the
above tradition says: ...It does not need sensory perception or voluntary movement at this stage because
it is like a plant. However, it is given sensation and volition when the soul (nafs) attaches itself to it....
A majority of the Sunni and some Shi‘ite scholars make a distinction between two stages in pregnancy
divided by the end of the fourth month (120 days) when the ensoulment takes place. It is possible to
propose the following as acceptable to all schools of thought in Islam:

1. The Koran and the Tradition regard perceivable human life as possible at the later stages of the
biological development of the embryo.

2. The fetus is accorded the status of a legal person only at the later stages of its development, when
perceptible form and voluntary movement are demonstrated. Hence, in earlier stages,... the embryo
cannot be considered as possessing moral status.

3. The silence of the Koran over a criterion for moral status (i.e. when the ensoulment occurs) of the
fetus allows the jurists to make a distinction between a biological and a moral person, placing the latter
stage after, at least, the first trimester of pregnancy....

“The will of God” in the Koran has often been interpreted as the processes of nature uninterfered with
by human action. Hence, in Islam, research on stem cells made possible by biotechnical intervention in
the early stages of life is regarded as an act of faith in the ultimate will of God as the Giver of all life, as

long as such an intervention is undertaken with the purpose of improving human health.

Thus, Sachedina permits the use of fertilized eggs in early stages for ES cells research [Walters 2004:
22]. It is concluded that most modern Islamic scholars permit the production of ES cells from early embryos

based on the Koran, the traditions of the Prophet, and rational judgment.

VI. Early Embryos and ES Cells in Judaism
In this report, there are opinions of ten clerics or scholars of various religions and denominations (Islam 1,
Judaism 3, and Christianity 6). In this chapter, the author will take up discussions of early embryos and ES cells
in Judaism.

As summarized by David Feldman [Feldman 1998: 284], later authorities generally may be categorized
into two groups, both agreeing that although abortion generally is prohibited it does not constitute homicide and
that it is permitted to save the woman’s life. One group follows Maimonides (d. 1204), regarding the fetus as

having almost the full status of a human person and abortion as akin to homicide. These authorities may “build

' For this tradition, see the second chapter in this article.



down” from this position, ruling leniently by construing threats to the woman’s life broadly. The other group
follows Rashi (Rabbi Shlomo Yitzhaqi, d. 1105), emphasizing the subordinate status of the fetus, but then “builds
up” to avoid indiscriminate abortion [Mackler 2003: 126].

Next, the author will present the three opinions of Judaism in the NBAC report.
1. Rabbi Elliot N. Dorff, University of Judaism
Human embryonic stem cells are procured from not only fertilized eggs but also aborted fetuses'’. Within
Judaism, by and large, abortion is forbidden. The fetuses seen as “the thigh of its mother'®,” and neither men
nor women may amputate their thigh at will. On the other hand, if the thigh turns gangrenous, both men and
women have the positive duty to have their thigh amputated in order to save their lives. Similarly, if a pregnancy
endangers a woman'’s life or health, an abortion must be performed to save her life. The fetus does not have the
status of a full-fledged human being. To benefit the lives of others, organ transplants are allowed to enable other
people to live. Therefore, if we can use the body of a human being to enable others to live, how much the more
so may we use a part of a body—in this case, the fetus—for that purpose.

Stem cells for research purposes also can be procured from donated sperm and eggs mixed together and
cultured in a petri dish. Genetic materials outside the uterus have no legal status in Jewish law, for they are not
even a part of a human being until implanted in a woman’s womb, and even then, during the first 40 days of
gestation, their status is “as if they were simply water'’.” Abortion is still prohibited during that time for in the
uterus such gametes have the potential of growing into a human being. Outside the womb, however, they have
no such potential. As a result, frozen embryos may be discarded or used for reasonable purposes and so may the
stem cells that are procured from them.

The technology itself is morally neutral, and then the question is reduced to a risk-benefit analysis
of stem cell research. The Jewish tradition views the provision of health care as a communal responsibility.
Especially because much of the basic science in this area was funded by the government, the government has the
right to require private companies to provide their applications of that science at reduced rates, or if necessary,

at no cost, to those who cannot afford them.

2. Rabbi Moshe Dovid Tendler, Yeshiva University

There are two sources of human embryonic stem cells. (1)The inner cell mass of the blastocyst, consisting of
approximately 140 cells 14 days post-conception. The Judeo-biblical tradition does not grant moral status to
an embryo before 40 days of gestation, and its destruction prior to implantation is of the same moral import as
the “wasting of human seed.” After 40 days, the implanted embryo is considered to have humanhood, and its
destruction is considered an act of homicide. The proposition that humanhood begins at zygote formation, even
in vitro, is without basis in biblical moral theology.

(2) Human embryonic germ cells (EG cells) are derived from gamete ridge tissue removed from an

' Stem cells procured from aborted fetuses are called embryonic germ cells.

'8 Babylonian Talmud, Hullin 58a [Dorff 2003: 128].

" The Talmud determines that within the first forty days after conception the zygote is “simply water” (Babylonian Talmud, Yevamot
69b), and Another talmudic source distinguishes the first trimester from the remainder of gestation (Babylonian Talmud, Niddah 17a).
These marking points are not based on a theory of ensoulemnt at a particular moment on the uterus; they are rather determined by the
physical development of the fetus. The effect of these demarcations is to make abortion during the early period permitted for more
reasons than during the rest of pregnancy, when the fetus is legally categorized “like the thigh of its mother” [Dorft 2003: 128].
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approximately eightweek-old aborted fetus. ---Biblical law views the destruction of an eight-week-old fetus as
tantamount to homicide. It is permitted only to save the endangered life of the mother. However, an abortus from
a spontaneous or medically necessitated abortion may be used to further research for the benefit of mankind®.

A good deal of rabbinic law consists of erecting “fences” to protect biblical law. Surely our tradition
respects the effort of the Vatican and fundamentalist Christian faiths to erect fences that will protect the biblical
prohibition against abortion. But a fence that prevents the cure of fatal diseases must not be erected, for then the

loss is greater than the benefit.

3. Laurie Zoloth, San Francisco State University
Jewish understanding of moral status derives from the abortion debate. The biblical text that grounds the

literature is as follows:

If two men fight, and wound a women who is pregnant (and is standing nearby) so that her fruit be
expelled, but no harm shall befall (her) then he shall be fined as her husband assesses, and the matter
placed before the judges. But if harm befall her, then shalt give life for life*' [Exodus 21:22].

By this, the text is understood to mean that if the women herself is not harmed, then the only harm, that
of the miscarriage and loss of the pregnancy, is a loss of lessor importance. It can be made whole by monetary
compensation, unlike the taking of a human life. Moreover, central to all understanding of embryology in the
Talmud and subsequent halachic responsa is that before the 40th day after conception, the embryo and fetus are
to be considered “like water.” Thus, it is permitted to use embryos before 40 day after conception.

Thus, generally in Judaism, based on the texts of the Hebrew Bible and Talmud, a fetus is considered
not to be a human being, and is like water 40 days after conception, and the destruction of early embryos is
permitted because the benefit of saving patients is more than the loss of the destruction of early embryos.
Judaism, based on the scriptures, permits the research on ES cells, and fixes the approximate time that an
embryo to be seemed as a human being, although the time of ensoulemet is not mentioned in Judaism as Islam.

It is concluded that Judaism is very similar to Islam in this issue.

VII. Early Embryos and ES Cells in Christianity

Discussions of abortion in Christianity are as follows. The significance of the unborn child is highlighted in the
gospel infancy narratives. According to Luke (1:41, 44), the child within Elizabeth’s womb (John the Baptist)
leaped with joy at the greeting of Mary, with Jesus in her womb. The New Testament does not explicitly mention

abortion, however. An early explicit condemnation of abortion may be found in the first-century Didache: “You

** Tendler says that in the Jewish tradition, which declares abortion after 40 days of gestation to be homicide, the use of the abortus in
life-saving therapy is not precluded. An illicit act does not necessarily result in a prohibition to use the product of that act. For example,
according to Maimonides, biblical law prohibits cross-breeding any two species of animal, such as a horse and a donkey. The product of
such an illicit mating, the mule, may be used for the benefit of the owner, even though a biblical prohibition was transgressed.

*! Judaism does not see all abortion as murder, as Catholicism does, because biblical and rabbinic sources understand the process of
gestation developmentally. Thus the Torah stipulates that if a woman miscarries due to an assault, the assailant is not held liable for
murder but rather must pay only for the lost capital value of the fetus. Early law already indicates that the fetus is not to be viewed as a
full-fledged human being but rather as part of one [Dorff 2003: 128].



shall not formicate. You shall not steal--... You shall not slay the child by abortions (phthora)---.” Abortion was
condemned as destroying what God had made [Mackler 2003: 121-122].

Church fathers such as Augustine and Jerome condemned all abortions. For these authorities, abortion
would represent homicide only after the formation of the fetus, some time after conception. Earlier abortion
would be condemned as contraception, which was absolutely prohibited and could be considered equivalent
to homicide. The medieval church consistently condemned all abortions. Generally, abortion was considered
homicide only after the formation of the body and ensoulment—which was commonly understood to occur
about the fortieth day after conception [Mackler 2003:122].

Beginning in the seventeenth century, the consensus on delayed ensoulment increasingly was
challenged. Thomas Fienus argued that the fetus received a soul about the third day after conception. In 1621
Paolo Zacchia argued that the rational soul must be “infused in the first moment of conception.” ---In 1884-
95, the Vatican Holy Office issued a series of rulings that effectively prohibited all abortions, resolving for
the magisterium the debate about abortion to save the mother’s life. The debate regarding the status of the
early fetus also was resolved by the magisterium in this period. Abortion was later condemned by papal
pronouncements, as well as by the Second Vatican Council (1965)** [Mackler 2003: 122-124]. In 1968, the Pope
Paul VI declared the respect to life and the opposition to birth control in the encyclical letter, Humane Vitae.

Next, the author will introduce six opinions of Christianity in the NBAC report.

1. Ronald Cole-Turner, M.Div., Ph.D. Pittsburgh Theological Seminary, the United Church of Christ
We do not have an official position regarding the status of embryos. That is not to say we have no opinion or do
not care about their rightful status before God. But officially, we have never declared that we regard embryos
as persons. Some of our members would agree with that declaration; many—perhaps most—would not agree,
believing instead that embryo have an important but lesser status. As a church, we offer at least some support for
the view that federally funded research in embryonic stem cells.

Thus, it seems that he takes a liberal position, and admits to the use of federal funds for the research of
ES cells.

2. Father Demetrios Demopulos, Ph.D. Holy Trinity Greek Orthodox Church

The Orthodox Church has a long tradition of encouraging the “medical art” that alleviates unnecessary pain
and suffering and restores health. The embryo and the adult are both potential human persons, although in
different stages of development. As a result, Orthodox Christians affirm the sanctity of human life at all
stages of development. Even though not yet a human person, an embryo should not be used for or sacrificed
in experimentation, no matter how noble the goal may seem. Alternatively, because organ donation is viewed
favorably by many (but not all) Orthodox Christians, I would accept cell lines derived from fetal primordial
germ cells, but only in cases of spontaneous miscarriage. A fetus cannot be killed for an organ, just as an adult
cannot. In summary, the Orthodox Church promotes and encourages therapeutic advances in medicine and the
research necessary to realize them, but not at the expense of human life. The Church considers human life to

begin with the zygote and to extend beyond our physical death.

* “Life must be protected with the utmost care from the moment of conception: abortion and infanticide are abominable crimes.”
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Thus, he opposes ES cells research because embryos have the sanctity of human life as the same as
adults.

3. Margaret A. Farley, Ph.D. Yale University, Roman Catholic
The Roman Catholic moral tradition offers potentially significant perspectives on questions surrounding
research on human embryonic stem cells. I use the plural, “perspectives,” because there is no simple, single
voice from the Catholic community on such questions. There are clear disagreements among Catholics (whether
moral theologians, Church leaders, or ordinary members of the Catholic community) on, for example, particular
issues of fetal and embryo research, assisted reproductive technologies, and the prospects for morally justifiable
human stem cell research. These disagreements include conflicting assessments of the moral status of the human
embryo and the use of aborted fetuses as sources of stem cells.

Thus, she points out that there are many opinions about this issue in Catholicism and does not mention
her own opinion; however, it seems that she is liberal®.
4. Gilbert C. Meilaender, Jr., Ph.D. Valparaiso University, Protestant
A passage from Karl Barth: “No community, whether family, village or state, is really strong if it will not
carry its weak and even its very weakest members.” This sentence invites us to ponder the status of the human
embryo--.. I have in mind matters such as the following: that we avoid sophistic distinctions between funding
research on embryonic stem cells and funding the procurement of those cells from embryos; that we not deceive
ourselves by supposing that we will use only “excess” embryos from infertility treatments, having in those
treatments created far more embryos than are actually needed; that we speak simply of embryos, not of the “pre-
embryo” or the “pre-implantation embryo.”

Thus, he opposes the use of embryos for research of ES cells to save the weakest existence.

5. Edmund D. Pellegrino, M.D. Georgetown University, Roman Catholic
In the Roman Catholic view, human life is a continuum from the one-cell stage to death. At every stage, human
life has dignity and merits protection-... The Commission should instead strongly encourage the funding and
development of alternate sources of stem cells—those that do not depend on the destruction of living human
embryos or make use of cells from induced abortions. ---Like all scientific research, stem cell research has
tremendous potential for human benefit. But without ethical constraints, it can easily overshadow the very
humanity it purports to benefit. As presently conceived, human stem cell research goes beyond the boundaries of
moral acceptability.

Thus, he opposes the use of embryos for research on ES cells because embryos have dignity and must

be protected.

6. Kevin Wm. Wildes, S.J., Ph.D. Georgetown University, Roman Catholic
The Roman Catholic Bishops of the United States have made known their opposition to stem cell research,

opposition that is based on the need to destroy human embryos in order to conduct this type of research. Because

 She is known as a feminist and takes a position favorable to abortion.



the Bishops work from an assumption that the human embryo should be treated as a human person, destruction
of the embryo to conduct research is morally problematic---. The use of embryos in stem cell research, whether
they be “spare” embryos or embryos created for research, presents a moral roadblock to that research, because
the use of the embryos involves the destruction of human life for the sake of the research itself.

Thus, he also opposes to use embryos for research of ES cells because producing ES cells involves the
destruction of human life of the embryo.

From the above, one person (liberal Protestant) takes a positive attitude toward studies of ES cells, and
one person (Roman Catholic feminist) is in a position that there are arguments for and against ES cells. Four
persons (Roman Catholics, Greek orthodoxy, Protestant), however, take a position against ES cells, because
embryos have human statuses at the moment of pregnancy. It is concluded that, in general, Christianity admits
a human status for an early embryo which is the weakest existent, based on texts of Didache, Church Fathers,
theologians of medieval times, and encyclical letters of Popes, because there are no obvious texts of abortion in
the New Testament. It seems that Christianity is, in general, against the establishment and research of ES cells™.

Further, from the political stand point of view, it is characteristic of Christianity in the USA that the
Right-wingers and Protestants who are against abortion, and want their opinions to influence politics, approach
the government of the USA positively, and effect on the policy in fact. So that in the USA, whether candidates
are pro-life against abortion or pro-choice for abortion is one of major points at issue in the election. Thus,
discussions of early embryos in Christianity are different from those of Islam and Judaism in that discussions in
Christianity oppose abortion in general, and have a great influence on politics. In Islam and Judaism, ES cells
are admitted in general, and the problem of abortion and destruction of embryos seems not to be political points

of issues.

VIII. Conclusion

At first, the author summarized the discussion of abortion and ES cells in Islamic bioethics. Although there
are many opinions for and against abortion, the majority of Islamic scholars allow abortion if there are valid
reasons, because embryos seem not to be a human being before the day of ensoulemnt, i.e. 120 (40 or 80) days
after pregnancy. After 120 days, abortion is permitted only to save the mother’s life. As for the production of
ES cells, Islamic scholars discuss from when an embryo becomes a human being. The same as with abortion,
the majority conclude that it is permissible to destroy fertilized eggs and to research ES cells for the use of
regenerative medicine, based on the traditions of the Prophet.

Next, comparing the positions of the three monotheisms, it is concluded that Islam is similar to Judaism
in general. Both Islam and Judaism are in the position that early embryos do not have human statuses yet based
on the sacred scriptures (the Koran and traditions of the Prophet, and the Hebrew Bible and Talmud). Therefore,
both permit the destruction of fertilized eggs for the research of ES cells, although there are few opinions that
early embryos have human statuses at the moment of conception. On the other hand, in Christianity, there are no
obvious statements of abortion in the New Testament; there is much opposition against destroying fertilized eggs
in both Catholicism and Protestantism. Moreover, it is characteristic that Christians against abortion approach

political policy to inject public funds into research of ES cells, and have a great influence on the politics and

24 . .. . . . . . .
Of course, there is an opinion of liberals which approve abortion, further examination is necessary.
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society in the USA.
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The Traditions of the Extremists (Ghulat) and the ‘Alawites
The main objective of this paper is to define the principal thoughts of the ‘Alawites (Nusayris) as a branch of
currents of the Extremists (Ghulat) brought about in pro-Shi‘i circumstances of Kiifa in the first two centuries
after the Hijra. For this purpose, at first, we ascertain the definition of the Extremists by referring to theological
heresiographies written by al-Ash‘ari (d. 935/6), al-Shahrastani (d. 1153) and so on. After that, the Extremists’
typical doctrines on deification of imam (s) and metempsychosis are introduced mainly through the descriptions
of al-Sab’1 ya, al-Khattabiya and al-Khurramdiniya in the heresiographies, and then we compare those of the
‘Alawites with the Extremists’ and the Druzes’, mainly based on Sulayman Efendi al- Adhani’s Kitab al-Bakiira
al-Sulaymaniya, which summarizes the ‘Alawite cosmogony. As a result, we are to verify that the core doctrines
of the ‘Alawites have come into existence under the influence of the Kiifan Extremists’ traditions, the most
essential of which is thought to be the cosmogony seen in the documents attributed to al-Mufaddal ibn ‘Umar
al-Ju‘fi (d. circa 796), one of disciples of Ja‘far al-Sadiq (d. 765), rather than as a consequence of the effects of

other religions or their syncretism in Syria.
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DOHUREGIR & WO B 3%, 2 ZIRHNIZIE D 4 — VIR A ~ — DIRICHR T 200 % 5 O
TWb, ¥—7IRMRIERE LEEROBBRERR LIz D OB TR TH 5, FIRHNOLEIRIZNT 5
R 2B S W 2 1ICH GFDMER LIy — A b bUE, 41 A< —A —VRE T4 < — LIRS
BErHET 2BECOBIUREZHR LI —2AbHo7:THH I FERE L THIEREZIEL S
LB sE EF N b TH B,

G565 GEOF TADT TESF 874

7 Y —$ERIL y—?mmﬁm——j::4v—AW A 2 —HREHIR—> + 24 v — LR
B4 Y =ik ¥4 FIR - 4 22— —NIR-, K

- § M ¥ B
i

i ¥ i

4 < — L DML TR ICEF I T E E L CRAEZ L NE125 ) 22 e oid b g
HIZQ~@DEZETTWEE, ZHIIRLTY Y 7 7 XX —=—F, WMIERIESH U T2H5 72 0k
(bid‘a) & L CHEAMEL (tashbih), HOEEDZE (bada’)’, FHEE (raj‘a), #iiE (tanasukh) #2Z&FC
W2 [al-Shahrastani 1997: 139], Z O%& OFAMEL. 7 v T — v WOBAR %ETIE 2 K 2 i1y
FEPOIRAELTERTIELR, A<= LI ANHOEL LEL LV FREZFIELTWVWEDT,
ZDEHREIFIA < —LDMEILEVWIEEIZEAD b, HOBEDEFEIZA <~ — LIRFRD—EPOMIHIR
DIEZ 72 ERTH 225, EBRITIE, V% 7 7 AKX —=—LOR¥E HPIERIR & 215 L § 2 EFLMIC
BTRFELLDEHETIELVDOT, ZREEEBELHERLEIEZLWES ), BEIIHHOQ., ik
EZO®IEM4T 205, @, @, O+ A< —LIRE EICHHETIEE 2D T, MIEHIRICREN 2 8
THoTHMEDOEBZLEETEZ LV, DIFQO~® LFARRIZO» LIRE L 1:HETH D, MIHIRMUSL T
FA A=A = VPRSP A =T 4 AL D—PIZ LRSI N W—FT, MiHkEELNLEFIZEBW

TIEHMOBEEDOZEFE LICIS AZIT oD 72D, WHRNE I DDA NVI <= VD—2IZE K512
59U E0EER 2B E 2 UL O~DOWT %5731 TRIEIRIZK 2 & W bIFTIEZ L,

PR T I N =T 4 L FEDF LT — DR BETHolc A —L|D Y % —L « 4 7 « NFH L. (Hisham ibn
al-Hakam, 795/6 4F3%) & ZDHIRDIBZ 72 L SN2 HEFK, MOHFITAKETIE L. FFEDONEWITE T 2 MO 2D
NEWDPECTHRTEENLEZOTH ), BEATHRET 2HRITELE THOAGRICEE LT 2720, ZUIE U THRE
FIz 4 2MOBEDZE LD D 5 & W) B %S [al-Shahrastani 1997: 148-149],

AR —A = NVIRND =¥ — VIR (al-Nizariya) TlE, 1164 FEIEEREOBEELAMESNT 2 L 23D 2 5, BHEIRW T
WZOBOEREYBIUIHFIFMWES A TET, Tz, @Eﬁ%ﬁt%@/v)—7ﬁm@ﬁ;amgzﬁu fyk 2B il
EVHHEN L LICEREZIRRL ) 2RFEDIEEEDFELRIRICT 2 2 L% <, ZOHEITIQRO»LIRE L T-HE L
255,
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HFDNEHEETH 20 +o&MtE L, MHNIZO~DD W% TR T 2 LM MR & RS
NI51255,

72720, @BOEMEIIOWTRERSIDBETH S, 777 4 =’k Fyv v—IP|D & 5 12— AD
EHOWMEE ERT 2MRRD —EBICIIEFEET 225, FRbixELL1 L EZIFHINIBT 5, K&
THRILT 2 EBD, MIHIROSZ 2B 2 28I, #OE (th) 2H 24 <=2 00RO <—
LAANEFEIRLZZILEEZIELTEBY., Z20HEOLOBZ—KOERL L L, ZOHERIIA < — 2 OMHE
fLEVWIEELEFIEbo72HDOTHY, BT LO—HAICBT 2EHROBEEFIET 2 b DT
7\,

—MRITHIEIR E BB L SN2 EFIZOVWTIE, A—7 4 XLWEHE, 7/ -V AEH,. 4 7V
T &%ﬁ\hw3%ﬁﬁﬁ&#hﬁéﬂ5;&®%6# % DA NS OEHFIT, WHHIR
DHEOEMIZaI 2a=7 4 2EKRT 2BECRS LEBOMETHL LEZLND, T, L%
RS 2 P E LR EE S, RO, AR, 1 X 7 — LAEONI» L OWEE, HHBS L &%
BT 2Z2LbZ 00, WEHENOFIZZNLDERZHERTE2ZLEMTHY, oD L1:
D D EBEDEROME RNE SO TARENITRL L 72 FRTH 2 AR E V. BIEDFERLE U HE 1T
HLETHERNLHBDOTH Y, BT bDA X — L5 MRS 2EREZE L, BRORFL 5T
RREM, A <=2t 2mERHE Vo T2, EARBED LIRE T 238 2 2 SRR O F0 1
LHEBRLDOTH 5,

7 —7 7 DR — T IROEBH D DIRE LTZERIZIZ E A EXERML T L > TE D, WHHIROAR
MEEZDENTHAEZ THEHRL TVWDDIE, BIBFEOEAWVIZE VD DD Z DIt & EHRIIZZ T HE
WIZT7 Y 4 =R A AR —A = VIREEHETZOEM A LI Ry V—XP|_S EWTH L, 7 —7 7
DZDEHEDERIZOVTIHEL P TEVES DL WAL, SHEIEH L LTEIT TV DR —
T4 —8BE (F7 700 —HBELE) MIZLIENR (F7V Ny 27 E) 1, BELEOEMIX
DARIR E RO D 2ERTH S D,

ML MEEIR I 38 1 2 fg At & il o 235

RETIE, 7—7 7 DB — 7 IROEH D & A H S R BERIROMREN REE T % 2B
T 5, 1205 ZDRNIIRFEE IMIIROEIR & L THBE$5 4 7> « 337 (‘Abd Allah ibn Saba’,
WERFE) IR TBE TV, 4 7Y N7 BIITIZIER Y Y 7EBRICES T A E SN DD,
EESZHER TS UWVEIRNGEETH D, BREOMIFRICOLLLE L SHFOFMEH WL S
27200 Tk, HEORFETH T TOEMD Y 772501 ERNEL LHE L 7 A L LT
PS5 EbHHS [Hodgson 1954-2004a: 511, A 7 « FNTBREBRICULTO LI LEREEB I Lo
TZODPERT 22 L TELVWD, 2 IR ONIREE 72 5 BMEIRICIE BB 20 X — D28
KRS 0T 2 AJBEME DY E

F T Ik (al-Saba’tya) &k, 7V = LT RIFEL D] Thbd [HLFMHE] L5V
TBLH, TV —IlLoTRE—A VIZBRENTT TRy v T — 4 TV « FNTDBEREET
Hbo ATV FNTREHIOTCLEVEMETE DRA AT — DEUTHEE LD EH, 2 XY HE
RolzlRIZiE, 7V —IZBLTE oD LA LT, XvDORFIV a7 EE—RDELE
THLEFRLTCWIEEbNS, HIET7 ) —DA <=2 UfERZITOWTIZULOTHE LZET
HY. W LMEROEIIRET L Z LI olco A 7Y« FNATE, 7)) —BHATESLTHE



STBH., 7V —OHIZITMHOE D D ZLET 22 L IEFTE LW, 7V —IFEBEoFITe
TRT, EWMEOFETH VMEIMEDEEHTH D, LFERLT, 7V — DRI ﬁof@@f%

VY NTHRZDEIBLEREELLIILTED, 2RI D —2DEFIDFEEL T2, 15 05,
[~ —2fiff & D] #FIk, [4 <—20D] W (ghayba) & HEE (raj'a) % 3R L 72H&A O 2IR
ThHolze HMbid. 7V —DKA <~ —L0T:bDFIRNERS 538G (tanasukh) L7z & FER L 72,
[al-Shahrastani 1997: 140]

VY 7 ITAR—=—QFLBRICESITIE, A TV INT EZOEFMITEV T, 1 ~— 2 DOHE{L,
A< — LD EEE, 1< —2ICBIF2MEOWE L Vo TR O AR L HFE 033 TITHNT
W72 Z LT b, T2, ZOMEOFREBEFEMWICHER TS 201X 8HALD I A 3 — v IRUETDH 2,
EIZHRFEZ DR TR S e, MURIROEE, R L LTDOA 7T « FNTHRIZER IR DA
ELFEZ b, SHAUBEOHARZORIFELBEICH O T VWL AREME D H 5, o, MFEED &L
MLBBEHLIAATEEGA R T — hEFE NP OHIET 2L WO A X —ViE, 20HBA A< —
A= VIRIZRTLT 27 vy X=RED T Ty X2, 779 4 =k B v v — PRI T 2R AE
DEHIRIZ L 2EENZTHICENTCORMEE NS Z L1270 % [Hazran 2010: 240-241], BAFE T 2 5k
DOYIMIT BIRD TlE, A 7Y s IATIRERE RICBES T L BEEEOAE VD X DI, 8
THCLUBE T B & TR & W ) BEN TMEGE AL LTI T A a v L L 52 2 BEENTDH
%95,

WO DR TH o T HMIFIRIZEI T 2 5B IR OIER O IGA L FTREME IXEE TS v, 8
FOLARED IRIT 7 2 L RS FHE CTOFMIT d BEMEIE 2 Tw s KITHD BT 200k IE. 4 < — A
WMRA<—L, V%7 77 NVvH¥—7 427 (Ja‘far al-Sadiq, 765 %) O D BESTH T2 7 T — Ny
£ — 7 (Abu al-Khattab, 755 4F % 7213 762 4F12%) AL $ 25N v X — 7k (al-Khattabiya) T %,
A4 X = 2IRRDOMIFIR TH 2WO b WAV —VIRR LA L L2127 V) —ROMEp TR L VWED A < —
MIEZFRLIZEEND, NY X —TIRIZOWVWTT v a7 ) —IZUTD X DIZERT 2,

WMo, A <~—27:5138f (Aliha) THBZEEWVW, BOLbEBWEETHDILE ST, Z LT,
THAVOFRI:LIEFMOFHILTH Y, fICBESNLELLTHLLEWV, BOTLLEED
FRETH L LEE T, [QETESL N AD) HkES->T b LDE (rihi) W EAATR -
T2, BEileb (Rfffcs) ZORNICOIVRLTERE® L] (Z V7 —v38ET2H) LWvw)
WEESHOBELHKRMITHRL (awwalt), [Z7 V7 —YIE 7 XLDILEZE>TWVWLD
THN, AT FLDFHRTHE, 77— Ny Z—T%ME L TEFLL] EEWVW, 77—
N Z—=TRFHTHY), 77— N9 X =TV v 777 VET VLD HFERTHEN, Vv
TI77N e ATV e INYIE EV% 777NV F—T47) bEWELOMTHL LEERL
72D TH 5, [al-Ash‘ari 1980: 11]

73a7 ) =Dl BIELWERETDILLIE, Ny X—=TIRIET V) —FKDA < — L OMMEIZE F
L3, 77— e Nv EZ—T3 L 2 B2 5MTHDLETRLIZEIZHN D, Ny Z—TIRIZEHT 54

‘Halm &, —EOBEA R LU D, ATV YN T EFORFE<E—A v (ZFV7 1) 2B 2RREHEOR
JHELTHMNESITTWS [Halm 1983: 85], D & D BAJBEM 2 BRITEET 5 Z LIX TS WA, ﬁ%#ﬁii@k%f
HDZEDBERTETOEWVIRRIZBWTIE, BEDEED TSR WVIRTH S I,

100



101

TRFE ORCRITIZIREDSD D, V¥ 7 7 7 VB E R L SN2 ETREAMIZL o Te A < — L LT
T— e NV R =T BNz EERLIZEWIECIRD H 2 [al-Shahrastani 1997: 144], ZD X Sz, 4
< — AR S D T E THTRIEEE DA < — AALIZHE E WD FIRIZ, Ry v —XREE D%
OPDEFMIIBWTIREE NS, oo Ny Z—TIRIZOVWTIE, A < — LB BTEHEEME O,
O, BEHEELEOY ¥ ) =7 EROERE Vo MBI HFHEZ TR EVOHRELH S
[al-Shahrastani 1997: 144—145] o

T, WOBA < —LITB I 2MEBEOREL FRT D7:DIC7 VT — v DHRHAER (tawi) %
%ﬁbfméﬁéﬁﬁuﬁﬁéo»@%Ed9—7ﬁﬁﬁﬁﬁfﬁ<W?W®Aﬁ§f4??ﬁ@
A=7 4 —=bHVWTED, BT LIBLVDDTIELV, 4 7Y « INATIZHETIEERICA LS &
2T, WIRIRICOWTIE LIE L IRERE D L OFERLIET 7 T ANRDBIBZ 50505, 4 AT — LE D
DFEFIR FFMOAVCTVWEFETEM I V7 — v o O EESH T Z & D RARETIX R
WEWI ZETH D, AVFIRRY —TIROFEFRIREWLD DiEVIZ, B S H S N7 HBEHG I /L 2
ZHEIPEVHIHTHLHETLLL WV, KAEDHETH 2 -0 BH 0 O OFEDLD - 12 iM%
BEFTHZEIFTER VL, BRNIZZ VT —VIcHlilE RIES 2 & CRBBROHBFE  EMLLT:
EWHIZEDDBN 25D, L L, 2T — VRO ER EITREEIROBELOSFEAE L 72 & \WH A
BEME D BET 22 LI TELW,

BIE TR AR7:E B ) A < —AMICB T 2MEBOWRELIEZ 2WIHIRIFZ L IEL WA T 7V 4 —
TRP Ky Vv—XYRD & DI — A DE % ik T 2 HEEFIEL < 1T TV, MEORE A < — & DM
LEWIHFONAZORILE L 27D, MEBDPAAFIEFOVTWEZ EDBL WA, /X —LDZ
OHIZMOEXFET Z LiE, AT L —RAOBWEERELIFEL LWL TH L, RIZFIHT 2D
X, A AV —vIRONAE R D 8 HALD 7 v 7 APk (al-Khurramdiniya) OFERE S NDEHDTH D,
ZRIT XIS A <~ — L O A < — L LFHEF O E Vo LEB TR LI BT Th
S —BADIEE FREL TV

M 6138 (azilla) °, EZ0#EA (tanasukh fi al-arwah) ZER L. ZOHEFIZBIT 5 EH (dawr)
TEREL, BEE-BD - FHETELRALTH 5, HHIERD L I ITERL Tz, BHLISMCHE
FIIZ L B ERBL—2OREZHITHTHORKIZAS 2 L—RSFRIRSAKIZ, &
LERIFELSPERIZAZ ZLILL 20— %1ET, R Z0L ) TREOFTHET 2 &
LHNUTELAZHDLI ZLdDHL2DOTHY, ARIZEEE L2 Z L DNTKIREL DT LD
HEDRELEFR LIz, ZOABEIZBVTELIPELAMOEITHEIRELRNET 250D
W, R BB - AT RAY e 7 vandyEvwo RBECEWERIZE D LA EE
iw\W%%%O%ié’&?’@iikbf%béﬁ&@uﬁ<%@%u%w:ﬂﬁﬁem&o

DR EJRRTH D ZHADIMAETE-FED <ZE - KRF L L [Z20fT78 %3] 5041 <—
LTzBITNT B - JE - BREAMIEIT L B -+ WHIFLED X D wERIZTOWT, [(FIL)
LPRDEOLDOEIT, BREL LI HICEZ NI AETHL] (F vy — 82 E8H) [H LD
ESELETLZHDDOD MNATREE L. DU B0 LS ICHFAEDOFRETTVWH DIELW] (6
FE38HI) LVWOWVWEESHOEE, [EORIZTOLIPNEDMIZ, —ADEEEIMTL LI o2H

g (BEOE Zil) © &I %W%’gﬂ%ﬁ:bﬁb‘ﬁﬂ%m@ﬁﬁi TEFEEIE T 25, WiRIROF T LENE L WEELT
366 Friedman [2010: 98] 12X #UE, ZOHEEL Ny X —TIRWEHERBRBELTT 77 10 —IRIZZIMSIN TV D L),
L7 7w ZNVIRRIZ BT 2 I Ob"C 5 4 HET SR,



DTN ] B5F24#i) L WVWHMOEIEL LLIRAIIZHRI L 72 (ta’awwalu), [al-Nawbakhti 1984
36]

T ENIREATNIEBITHNT I VT — Vv DBEAP LA <=L T L0 E WD BELEE S H
LIcny B—=TIROFHIEHRD & BEWNLHHERE W) BIZBD L WH, 7 v 7 LIRIZ—KA O
ORI E 7 V7 — IR L TWS, A <=L bDEEIIHS Ot EZRT DD TH o725 |
FRORE RAUE, —BADBE [ ~—L7:5I120 3 R - 58 - TR EARIRKE] W2 I8 b
CEITH D, oD E oK BIORTTD DD TH L Z LBMERTE 271255, BitkITIB L 7:58
DIzDIT, —ANIFZRLP 7 vavo v vwole [BETHRWME] ITEREL, Sz T20TH L, £
LC, 3D « 283 « KIRE W oA A 7 — LB O LY ERITEE & LT oo k.,
GBI NG, BIROBEY, 77V 14—k, Ky v—XRdIWELT —RADOEENIHKE o TF
ZTBH, ZORTE 7 v 7 LREPZ—ITIL TV D,

AETIE, A~ — 5O LR & W S MR ORI L HZEITEB LoDV N TR, Ny X —
TIe 7 v 7 2IREEHE LTHED BT, HAOWmRE L TUES T L sd, HERNE
MFRBEE ST V87 MIZE ED LTV S I NTIROFLR L, DIRFEE 23R & 2 BN 20 IR 5
DODRMTHoT:DO0d LT, £Tey Ny X —=TIRIZBIT A<~ —LDOHELE ZDHRE, 7 v T
LYRIZBY 52— ANDREDS, 7 V7 — v OHIRNBRr LB S I LS TV s R EE
THHIe TUNTT 4 —, T¥aT7)—, ¥Y¥ 7 ITARAX—=—LpRFEDOBITIE, EHH LR
DREIZETBVTH, U TH 8 AR UFEO—FOMEEIRIZ. 1 2 7 — LHAOFEEN L[
CHsHA O TR O HiEFwm e FIA L, EZBOEMAL B ZESHL ) 2FEL LT s TWwio &
S Th Do

IV.L7 7 9y ZENVLERET 79 4 —ik

AETIE, BT CHRARBHTWMIBIRTH 27 77 4 —Ik (al-‘Alawiya) & F v v— Xk (al-
Duriiz) Z#8/T L 7212 T 58 2 T Tl 7R EE A O fitg il L lnll ORI R 2 B ToD HiE 7 —
7 7 DWEGRAEI L ED X D BIE TR IO W T WL DN EFET 5,

7oV 4 —IREWI IR R UL ENE LI Lo dDTH D, ZRLURTIIDIREEZD
SR IZEW X YA VIR (al-Nusayriya) 72157 I — 9k (al-Namiriya) &FEIER Tz, ZRHL NV
<ReAf 7Y X% A+ F3I—1— (Muhammad ibn Nusayr al-Namiri, {%4EAREE) 12 9 Hic o AW
ThHY), A—LbI|_A<—L, 7V —nN—741— (‘Alial-Hadi, 868 FFi&) F2lINV VT A ) —
(al-Hasan al-‘Askari, 874 4£3%) OB D &S TH D, A < — L OMMECHEG L EXEZ T L S b,
AT7Y « P ANV FE 2EZEB 22 TME, BT 7 v 4 —IREFREOFEE % /E > 72013 10
D 7Y A N R 4 — ¥ —(Abu ‘Abd Allah al-Husayn ibn Hamdan al-Khasibi, 957 4£3%) T & ! [Friedman
2010: 17-34], # DEFEIROIEFEIZ Y v 7 v F 4 XL OB %D XV A P4 T >3l SRk
TEZEFR DAL T Tz [HBAR2013: 122-127],

—HD Ry V—=RAPRDEILIET 79 4 =L D HEL, RO A oIz, YO H A 0l
X, 77 —F 4 <EBDODA<—h=1) 7, N—=x2 (al-Hakim bi-Amr Allah, 7E{i7 996-1021 4F) @i
e ERT FHERFITEELTE D, TNEDFO—2D I NV=TEZRVTWILDDBNLT A T
7 V) — (Hamza ibn ‘Ali, 1021 FEDUEIZIE) TH o7z, 1021 FEITN—F LA BHOKREEZRITE L
L OEENNIGEHEIT o 7225, NAFD T V— 713y ) 7 HG CHRFER DR & s~ 0 ESE I253h

102



103

L. BIRECAESIET L ZLEDTE, 77V 4 —IRETEV, FAIRITE [FEEOEME] (Rasa’il
al-hikma) &\ O WEE & LTZBEHAFEE L, £ORBMBIEA A< —A — VIRV Y T 2RO ZARL A &
FEEBULCERHEIATVWEE, Y27 Vu T4 RLADRELENDT, 77V 4 —JRkL D IZEHOLEE
DME BR300

FEEZIRIZOWTHIRFEFIE D £ DL OFEIMERMEL T v, PIRFFIC—EOHMAL LS
Z12DH, [OIMEMEFMEZL BT B OPRICAHT Z2THL I, ZOFTHOLNDEDIF—D2TDH
D, RO DDHDIZIT 2| [al-Shahrastani 1997: 9] L WO FHEELMETH D, DIRFEE D% 13 73 4>
IROFNZEIZEEL 720 L L. o IZBEIC BV TH e LRSI ST 2 EEEIZOWTIEH £ D
ERTLIENL, BODPES TV AR E Tz R > T3 & )RR T 73 DIk & 5125
LT &7, Mimik & U CTIRIRRA L 72 11 HFSRTHITAL L 72 B v v — XIRDOHE. 10 HFdIC
HEETFIUNT T4 =7 Y27V —RBERLLIDLVDITTH 0, FAKMUITTEREL TN T
X—F 44—, A 7> « NA2L (Abi Muhammad ‘Ali ibn Ahmad ibn Hazm, 1064 4E7%) 13 H 554D Z
L. ZOHTERICEINTETOYY 7 I AZ—=—b, I 0 TOHLDIEHIZOVWTIEE 572
CHNATVWEW, < ORIRFFEDOMAIZB VT, Ry v— XREGUFNIZ 73 O2IRIE S TITH
fioTLEoTWIDTHD, DIRFEDERETH LY ¥ 7 7 AKX —=—2W&% L7z 12 A DI,
TR LDIREEZEZRID BT XD LT 2HANRZT OENL L Lo T 72 HUBEO M RFEET
Ry V—=XPRICERENDZ EDLWV,

Ry V=X EILEN, TT7Y 4 = (XFA VIR, F I —VIR) E T3 H|O—>o & LTS
T\ D, 7vaT7 )= NTX=FT 44—, Y ¥ 7 TAR—=—¢L W27 ¥ a7 ) —2RM
FHEIZIDZERILILLODTH D, 4 <— 1O, HOMHIEL &V o T2BEIZ DWW T fil
NoNBIFTH S [al-Ash‘ari 1980: 15; al-Baghdadi 2009: 210; al-Shahrastani 1997: 151-152], 5 12
EoTATY « IFANIZE LTHELAY TR L2712 L ) TH S, BARMOA < —LIRIZET
5FUNT T4 —lF, ST DHIREEFLWERZR AL TWD, 2T, 1 T« XHA
WEA<—=L, TV = N=T 4 =D THEZ L. HOPZDMHIZL o TIRESNTFAEETH S
Z LTz T, Hgi (tanasukh) &EJEDOZEEFIHOMHES (ibaha) ZFEiR L 72 & S 115 [al-Nawbakhti
1984:93-94], B, A 7 « IFANVHUBEDT 7V 4 —IROTEE 2OV TIE, MREETHEOND
ZERTV, KRB EMIEH B LA A< —A —VIRE EEITEV, £ T« XH A VD%
FHI:LIEAMREFEDOFEHEZFI XD UHFEETEL»-72L ) TH %,

3 IROBIIEE LHE L FHINITEN L T 2RFFH TR, FENORELEHNERITOVWTHEE
MENDZEDPDLEL, 77V 4 —REEOHKRE Lo72bDICHTEERITIFLEAE LV, FT2,
2 DEFDOEE L L MFAEIFHE LI BHEINDEZEDR WV LL LT TV 4 — RN TEEIZE S
TRFF - EBE - ZRSNTELT 7 AMHICER T2 L, HREBOEBIES 2 12 A2 O AW
DEZHFIDPFELFENR>TL 5, Z0UE, PIREBEABO AN TH D L2367 7V 4 —IRIZEWTIZE
HERLEINEYYy—EN e ATV T TRy wF—+ 7% —1— (Jabir ibn ‘Abd Allah al-Ansari,
WAERFE), L7 79BN ATV« U=V V277 ¢ — (al-Mufadd al ibn “Umar al-Ju‘fi, 796 4EtH

S ZNDIE, HIREFLR c ET A EELNERIIOREECEILLEFEED 7 7 NV =127 5, WEDOMIZIZ—E D #f
MDD, ¥ 77 RXEX—=—5&iFE, B MEHN 2 4o, RO A A7 — s EBETINTE—T 14— 5
DIMBE, 7TV 4 —_RL R v V=X E ZDIEA X7 —aMED 2 DFEHE (murtaddin) & L. HHEZ 2 AT I
259 FETEA 7Y+ B4 I—F (Ahmad ibn Taymiya, 1328 4E3%) 5 OHFHIWT 122 17 k2340 T W ¢ [Hazran 2010: 225-
226; al-Baghdadi 2009: 38; Ibn Taymiya n.d.: XXXV, 161-162],



WIe DAY K e 4TV e 2 4F— +« ¥ —~k ) — (Muhammad ibn Sinan al-Zahiri, 835 %) 5 T
Y, HoHDT 7 A MIFETR %@%5zﬁjf%ﬁ[%wmmmmamamgmmwmagwﬁ@
72]0 BIFET 28D L WHIEIREGIR O SR [F O (Umm al-kitab) | DHEE L S bV v —EViE
A <=5, LNV KeN—=F% ) (Muhammad al-Baqir, 735 £3%) 2»H. L7 7 v ZNViFA <=L, Vv
TI7NPH, DT 79 ENDBFLINYR R ATV X g F—=ViFA <=5, 7V —+)X— (‘Ali
al-Rida, 818 4E{%) 2L ZNEFNE S 2T LSNP, ZORTRHICEELDIZLT 7 v X VT
DD, WITIFEOLNTEFEDOE (4 5) PHEIZLWIZT TR, Z 2 TIEBIEN L2 IRFEEH Tl
Bonw, fAL2OHEBOLE ELLIFHAKRIRENTVWELLTH S,

7794 —IRINTLZ 7y ZiZigeonTsi: [LEEoE (Kitab al-Haft wa al-azilla) | % [i&
OF (Kitab al-Sira)] &, L7 7 vy FNVOERMIIY v 7 7 7 VIBIEET 5 LW EHBIZ L -oTEH D,
BRETENAL —E—FRETLT 7 v RN, V% T 77 NVIATEELARF—F2URENTWVS [al-
Mufaddal 2004: 61], L2 L, ZTDA A F—FixBZ L BHITBES N DOTHD, ZnbLDFH
VENTRENTD ¥ T 7 7 VDEELIERY)TH 200 ED DEOLLWIEZIT TR, 577 v XVOIET
HEPEIPDBHERTELNDDD, 77V 4 —IREALLRT OMEGIREE S Z b DFEIETII RS 1
TW3HDEHEN S NS [Friedman 2010: 244], EFE LD L7 7 v FNVIFEBIZO ¥ 7 7 7V, b —
F— -« B —X 4 2 (Misa al-Kazim, 799 4£3%) BFOMUETH D b —F—D A4 < — LIIFE U —
A LB EICTEALTHEMEZ T2V v 7 7 7 VOREKIZ, T4 —AIRNT 4 —RAEITH RS
TWb, L7 7 v ZENVENY Z—TIROFEENSINL T2, + 24 < — LIRTIEZ OEHEE %M
MENTWB 2, MDY X — TP RIEEEZ L IENY 2 7 7 7 VIR IS T, V% 7 7 7 VidsH
THEEVIFREZRBRIZHL, 2—F—1ifkz7:L S 3 [al-Mufid 1981: 436-437, 549-550, 553, 599;
al-Ash‘ari 1980: 13, 29; al-Shahrastani 1997: 135, 145; Madelung 1954-2004: 1132] 4 = —LAJRIZE - TH
FBBEDOTRHIATHoTeN—=F VeV YT 7 7 VORI, BEE & L TZORBITHFS L1z A5,
—ﬁﬁiﬁ%@ﬂ%&&5if@@%ﬁ@@@ﬁ—ﬁu%%bk@ﬁ@éoA77vﬁwimwﬁ%
IZOWTIXERT 512 AR EDLT I 4 —IRIZBVWTIE, AT 7 RNVIEY YT T 7 VOME
J# e BIRIZ ;Thﬂ%&bfw HzE e, 8 HICEOMIEIRNEHE 7 7V 4 —IREBEL T

gL RSN, A TAHAEEZNEL TOZIETOME A ~ — 2 IRFEZ D 5, FIEMNLERD
M T BIE 3 MUK & Z OIMAUTTD MIRIRICOM S oo b 2RIk S, KT 2B » 5 A
~— LD EET REZFESINTZL T 7 v ZviE, STHILD Y =7 RS — 27 VIZEBIT 2 ETIR
& IR O R T 2 ANITH %,

L7 79 EAND [LEEOE] X, B0 7 v 7 aRICEAT 25 HICbENTE () OEEE
FHEhz LT, $X¢@/%777»#fm&m%W@w@®WL%i%f%éJ&%5?5;9
12y HIZERAIZ T DD (azilla) ZARELIZE WIS, ZOHADEEIZERE b T WENE
EHEERERL, Bl eEET L, Wi%@ﬁiﬂg7o®f%%m?50A IS T B
(ashbah) ZERLEL., 2 & bDHEKET L L TEILEZEMRIESE S [al-Mufaddal 1969: 33-
34; Halm 1981: 67; Friedman 2010: 98], % ®&MIx 7 AD 7 X L (sab‘a Adamiyin) ZEliEL. 5 %
TOORIMFEEbE D, ZL T IHBARICERBEI 2IONE Z LTV, BRICX 2.V —
w(@%)@ﬁ#g F IR CRE) 28D L, BT TLT, ZOHEELETH»T] (7
VT —v REFESIH) EHBEIIT, IV —VEEIEL, ZZ2ICHEEZELTLE S [al-Mufaddal
1969: 34-35: Halm 1981: 67-68], # DB THIIMEN GEFEEL LD BHOLRIZTHRT 3,
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MIZKRIZTET 2 LS RN ZORIZELERV=z—VEFIZE Lol 2O LS [K
IfEZ O] Elb (arwah) 3 SCRIL N BRE T L oTWI, 2D XD REMEEM - TH
DHOEY OFNCH NIz DIZ, ZRITE DEOSPHPED ZLZHETS 2L ITT 21D DEE
(ta’dib) D72 THoTzo BRHLLIE, BERRHEZFOZE TR 2 205 3B TS
WL TH L, ENLOLHOEVEF—T 4 7 [Z7 V7 — v 2FE 138 Hi] [MHOELED L\ D D5,
FESE D D RBEDHRE S 2] ZHIF L A 13MIAF e BT, $CITh a7 7y
ZN) PIRHIRZ T2 E DI MIFZEZITHEOMWMOEZHBE L. W LTS ZRE L 72D 2,
WHDMFEIZEDEIIBRDBDE ST ED LD BEMPLBELBBIENTVWE D EIRZ T2,
WENZINEDZ EZEIMZ E, RIFELIRTORICHLT, ZhArbBERED, $LbbWEN
TREZWHPIZLTREET 200, WIZ L TERE: L (abalisa) ZEEST 200 % B2 3472,
[al-Mufaddal 1969: 38 ]

KADOYV 2 —nvOEZ SHNERTWTIAE, b V= —NVEFED L TYWENEEE DR
TL. RADEANTBITESENICHEE T, BMEHEASCERI T LOM I L HIZET 2HENBZ
Tbnizd, KADFENTIIHETHER S AL LDWBE TR L S BREOMENIE 27T o it ki
wEAINDZ &, BEIAIEI NG Z EFERIZETONE, 2D XD Ziafﬁ%iﬁ)%z LNBEDIE, K
B EDFEEVTIVILT L TH L LS ML EITHEE SNTzd D725 1213,.50000 4E D EH (dawr)
%nEﬁOﬂTiﬁﬁﬂﬁéﬁﬁﬁﬁéﬁifmé[ammmaw@39mwmmmm9wm
Halm 1981: 67-68], 7L TH WL WI D ZITEFR LN D Z LITIETE L WRADFEANT DL
FERD XD LRFFEER DT,

WHIEE o7, [FHoo, WMOPBIET X, UL EIcEZ RS LV
FL7o BAZRIZBOVTES W, Z2ITHIERLXZD L 2B L. LIRS L. IRKE
LET o

FIXE o720 [IERIRLBFAOBTEIKHT 2 EWVWI TN LT, [EFRIIEHMOME S, &4
IZEAGR T LD D 980, BIBEOMTIEWBEIFENHRE T2 LI L ET]EIBZEbL o
12TIET VR, SHITHIEE ST, [MMODEIEEIZZD X D THNED D AUTFITEH L Tzl
TN, HLBFOBTELGHIIKHLTLE -2,

Z0L SIS D5 (masiya) 256V =—EAID, FRITE DO DRI, LEEH LT
LE ol Mo T _RTUIKLT, HoDMTHEVRIE LS TIEIMADDIDEL L TODA
HEANE LT, ZOL EFHOLRANTLBLEINL, BOMEVWEZILL, #MMEL I L TE
LLVWEIITHR ST Z L e2Mo7: 2 £ % H 57z, [al-Mufaddal 1969: 41]

KROENHNT 2MOREEIZ—RERRIZHEZ 20, WO [SEEGHIKR] §6E 0I5
FIRLI:ZEICEo>T, KADFEATS %&LT@LK%%é%%ﬂéo@bem@¢@¢~%
CIAD LTS \Uﬂ%(@ﬁﬁ)@ﬁ’ﬁ%%%@%ié’&?7@ﬁ$?5>%ﬁ:
. AN ZHROELVWRIZAIo 72, 2@ bbitid, HemdEL T &b\97ﬂ/7 v 95 E
4-5 FHTN 9 BRI ;%Ou\f FIPE IR L LT A~ DA (naskh), AMEMIFITIZET L L



TP~ DEEA (maskh) 23F 521 T b & S D [al-Mufaddal 1969: 51; Halm 1981: 691, #i1.
ANZ EREWANEFE D ERE (blis) ZEMELZLDOFEILAET 2—5 T [al-Mufaddal 1969: 43], %
OXIZH DRIFEDOT: O DHANEBELFHEE LN Y REERA~—2 2B b LT, HOIIRAEKY
SV, B 2480 (sm) % d o CTHESE RICHENTD, OELLRELLMELZ ) KR ICHEkKT 2 L
S, MERL L5 bERETRKANDIFENLTE D Ve —vOXEIZHR7:3 [al-Mufaddal 1969: 42-
43,77-79; Halm 1981: 701,

Uk, 577y ZAEICA ORI MEE R L C a2, g LAMOMEEZE) AnTw5
R ERZRICE VIESECTLEZ 28, AHMANDEAEZFRT Z2HT, Bbko7 v 74
IREBICHEMLTWS (I LFIYNT T4 —ZEHMOEICOVWTEIRLTE LT, ZOFRIIMTIE
LAAR—LIIHT2HDOTHL EEINDY), —H, BIIBDON Y X —TYREITEVHHI D, HE
WEDFENBLHLBERLZDDD, Ny X—TIRIIMBL TA ~— 4 T 723D IRIGEE O FiE(L
EEOITBT 2MEORBE L ERT 205, —MAOBHEIZOVWTESLT LHERL LW, i, A
77 v EVNETIE, HEEHESRA X — 234 RENHEFROFEANLINZ OO, 4T LML IZFA
—RENTWV, BEEDOLT7 7 v ZNIA T ED—HIE Ny A —TIRICBHE LT L S B 05, ]
ZEOYY 7 7 VEEKICRLNZEHE, Ny Z—=TREDDL LD 7 v 7 LIRIEVD DI > T
Wb,

77U 4 —IRTIE, Ny Z—TIREMUL LD ITHEIAMOFCIET 2LEEFEZLNLEN, 6 &
FEWVHEZ =200 E LTHEND SN, BELEDOLT 79 ZNVvd ZD XD GhEO—DE LT
IS 5N TWS [Bar-Asher & Kofsky 2002: 182], Z#E, L7 7 v XNV TIEH D 2 L 0F
BTh 2, EHROEMWEESLT ) —OMUBEMNI R EIBELTL, 577 v XAVEICR L5 EH
X, 797 4 —ROBE L IZ—BEELTWE, L7 7 v ZAERIZ. 7T 7 4 —IRICE 2HBEHDH
EE WD XD iE, DL THRRO BB EH S 72kl N 4 — ¥ —2WEE) L 72 10 HEACHE) X
DHANFEL, FIROBEEHITHEL L2 T:EFEEZ 2B TIES D,

V.77 v 4 —IRMAGIRGR 2300 280 - AR - T

KETET 7V 4 —IRDTZ ) — VY AEBNEFHEBOFTHE ZDOZH, ANHOEwEIED X DI
MESNTOFENT 5, Lo, BT TIIRINTHFITS . H 2 RREEENHFRIEA TV
5 Ry V—XYRICHRZ L, TI7U 4 —IROGETRM LTZFZHNT 7 2 S OB L WTZTTE AL,
TYUNFAR—IZHT 7R AAREL—H DT 7 2 SR T ED & O BALERTIZ o TW D D,
EWVWo HBEIZOWT S RHL H23% W, UTIZ 19 HREICFIfTENT 2 A FDRTH %, [AIRD
BHEOFIZLD2DDOTHLDEFRIDETIEDH LD, 77V 4 —IROMELEHEIZOWTEHS Z
EDRTEMPUERTH B,

ZHANVROLEMIZUTOZ LA ERBLTWVWS, HAIERT ZHOFEIICBWT, 5 I1%

77 5w 4 —IRTIE A A DEEAE S < M E S I, (TR T 2000 Xk o T 7 EE O HEEN D 2 55 [Moosa 1988: 362-
363]. L7 7 v KNI TIZZ D D 5 D naskh, maskh DAIVRENTED | BEFIAMUAD D DT X TADITRELZ G L
TW3 k9 THs [al-Mufaddal 1969: 48-51],

799 4 — RO DEENEA T A <— + =7 = F 4 — (Sulayman Efendi al-Adhani, 1834/5 4E4£ £ 70) %5 1863 4EI1Z XA
N— P THAITLIZETH D, ZZ2THHENTWVWEIREIZOWTIE, &< 1% Dussaud [1900: 161-179] DLER. LTl
Olsson [1998: 177-178] 12 & 2 HEEH AN H 2, 22 THRRLENTWSE Z Eid, RN THRBLTWE=ZDOD T 7 X N 2k
¥ 2 72308 CH D [Friedman 2010: 102], FIREBIZOWT I NE THI LN TWBIEER & A S GHHEIZ R S Lt w,
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# < )6 (anwar mudi'a), Yot 2 {HE (kawakib nuraniya) TH D, M BRI HEE T D
PEte3, IRAE (@'a) & ARHRAE (ma‘siya) OFEWZEM L TEHB Y., EHEFEM (al-nazra al-safra’)
IZBWCT V= ATV TE—+ Z=) TADEMEAETBZ Lo T\, ZOIRIEDI 7077
L TR, ok, TV —RESTLX ) bEBELHEYERE L LoD TR
W EHTEEELTCLE o, 2, XV A NVIRIIE L T2 DR (khati'a) TH 5,
7U—mﬁ6®t@uﬁi—n%m%)%ﬁﬁb{&6%%7u7moﬁﬁ%uﬁ®to%Lf\
TV—e ATV 7= Z=Y TR FELDOFNILEEZE L, [FMFRLDOETIELVDD] LT
D&, WS I E DEBEEE R DU TRICE > TR LT TIFWw] EBZT.° 32 61
7V —bBESTLERALIILDDELBVIAALLEDIZ, 7Y —02EK4%BI2T5 2 LMRT
E20TIELVWHOLERA LTz ZOME, OIFE_DOREEZILLTC LI o7, T2E7 ) =134

Y s —VERE, O FOED % 7077 4E L TRMOMZ0E D ZEEIL72,"

7Y —d, BLEEIHVEROY v A 7TORTFIZE Lo THELDOFNIREH LTI, ZDE
F. BEOEVECHEFICEE OO R (ahl al-nar) 2T 72ODOBDOTH D, WoHdH, 7 —
BDEDIIUREZTEoTHATRLDORNIIHRNTDORE LB o7z, 7V =28 [FxZan?] & &
i&\ﬁeu(ﬂt%nuﬂOi&AJ&éxﬁo?é&7u—i\MO@ﬁm%Lﬁ74ﬁ
ICRDORTESHBIILICEEOLR L L o1, ZORT ) — 3 FiHd WraPFEOLETFITE
VE@W%@%Kﬁﬂ\ikﬁ%ﬁ@@#ﬁff%ﬁ&%@iﬁm&m®#J&§0t079—
FEFPHTEIHE OIS LCRAIC] SEEEIRLIZOE08, 20T ) — 3 fED [4] (ism),
o [F9] (bab), K% 2O MFIHEMIAE ST 0Tz T AD [EAAIFEHE] (al-maratib
al-sab’) TH D, 7V —DEEIZESIMEICHMNEZ E0 2 REHEo Tz,

TV —=DF AT RT 2L, WHIFETEDTLEFMU LD BDDIE LR ST, REL
LTLEWV, MEEZTRVOPIPLUL K oT LE o, $2E7 ) —13, HEOEHENLL
PO LTRSS LAMELELTRAE L, LI TE o7z, [FHiTE L D7 DI AT (dar
sulfaniya) Z A& L7z, FIFIK O % ZITEmE S IO LB I, RS DTDIZANDEE L 5
7:*33@ (hayakil bashariya) Z#ElE L. WL EAMED [ERE Eo7] Ve—NEFLoTHLED

BN L Y, oo THREFH L, o [ & [Vz—] 28T 2EFI VUL, FK
iit;@% HAURLTRA, RIS 2EBNVIUR, ZOZEDFRE» S ZDEITH S Bo
#H (didd) ZREL XD, WEBET 2E VDL, BAED 72O D L7 (qumsan al-masikhiya)
DHFIZEHACIAD TR S I |,

WHIFEZTE ol [BBLEE, o2 I ZITBEDLLEEV, BLIEDHLI~DIRED
DT, buiziiBtzLET, ?ia%%:"ﬂmﬁﬁ IHRIE S VWTL 2E W], 7V — ia«ﬂ‘:o
(I L CIREILR LT, [HoPTEL, DULHIEZTL S5 2 ELSMIE S T
HDERA, BDLRIZEFAFAHEOZ EZHMOAEIMGTT] LE - THBUR, TS ZFLZT
HHIN, MOEDIEDILFITIEE (abalisa) & HZE (shayatin) ZAIIE L., BEIILL723E25

P ZZTCOMEE, WOV =V IEINRFICBYMET X LDOTFTHREDOME THRIZ. HODETERVDD],
ﬁamrmmj&notj%%izfmékﬁwéﬂéo

YIRNOFEH T 7 A MIZEE, T=— VO ) #E20DI13EL A% EWT 2174 TH 2 [Friedman 2010: 99],

N7 Sy 4 —RICE SR OEESH D [Z] = 2= FE [9) =% v~—> (Salman al-Farisi, 655/6 4£3%) 1% [#05
(ma‘'nd) =7 V=D FUDMNETH L, 7TAD [BEMMEE] 13 [EE] »oomtBEEicsw [&] (M) oficiin
LENFIETDH L0, IRNTIES AOBAAIEE LS, BEEOANHE LTIy —TIRF D OHKELTHOLNDE I X
— F (Migdad ibn ‘Amr, 653/4 4£3%) %7 7 — « % v ) (Abt Dharr, 652 4E9%) 5 IZ[FE SN2 [Friedman 2010: 91-94],



132 % Al L 72, [Sulayman 1863: 59-61]

1.flE ZD3ZH

SIROBIEE ., BH, BET ST 2ENERE D LT 20RFF TV, FLEEICo

WTIHLIELIEZ DRI E 702 7 VT — v D IRIIBIR SR IORE NS, 2D XD LIz X 250
WREFIEN, T IV 4 RS Ry V= XIROWELETIE, 7 ) =N —F A0 TH D Z & & H4R
DHIFRE L TGERVDED LN TE ) FOLBMTH L E VI HIZOWT—LFRAES LD Z L3,
MEFIROFTH ., LS NTBAADFHEBOBMADOHF TZ Z  CHBMN TR E BRI ITHEEE L
THEDP NS Z LIZE L \WIE A D »3, Friedman [2010: 91,243-246] 132 1% 5 OMHERLFEHRITIZL 7 7 v
BNNy ZB—=TIRIZBT EANLZDEELDH -T2 LT L TWE, HEPITRO L D 7T HITBWT,
ATAR—Y 272V T 4 —CEFHETHEE LA T 7 v KAVSCEITEBIL TW 2,
a) FHOEHIR EROENLE SNBE, b) FBRICHWDT 272 OICREMIWEL L TTRET 2
Ao o) AMIZIEERARIZT OB Z 28O W MWITIZ L DHMERZHR T A, d) EEITKKT 3
2L CREENSEREOM EFITEE SO N H ) BEADE & L TR ADIEIAE S S 5 5.0
KEFITBWTRHZET DL LT, #HIEFRITBWTIIMHIZIES 2O L THRELTY = — 28
rnsE, g FREOBSL»LEREISAES NS N

TZRL, 7)) =P ZREFEEFTITBEBBNGREZHC L7 7V 4 —IREE L ITE VY, L7 7 v XV
XEACREEEB L7 ) —2B80A Y=L b3 HL TTHOEWE LTH»NE R E, HEBE
DHEIZD 2, 1L 213 L7 7 v EVTEICBWTHEE T2, UEL Vo tEREEIZT 7Y 4 —Ik
FHAKGRICBWTCEAETH D, BEUOEREIE LA [ sEE] £ LTHEIrATWwS,

e, [NOEZ L oTeRZANE L, b LMD Bk Lol] Vo— VT FloTRLD
b EITHA LW EITIE. Ny X — TIRROWIGIRIEMICO L AEETZATVWS, [AD
Eal ol LIIEELFACAMD (X2I1t/hz22) REZIELTWS, RIERKITEZLZ S [V —
V]| THHD FDOFRIEDLDDIEFMHZFDDDRDTH L, A X —LIZBTLMHEQORMBPLFE L & 512,
IR SHBAFOFIZA DAL D TH B, FUNT T4 —I2&UT, 4 T « XY A VIZYEED A
<~ — 2O (rubtbiya) ZERLIZEESNDD, 77V 4 —IROFHT 7 A MIBWTH, HBEE
ELTOT7 Y =T (4] T3] L7 XL DO L LR EO ANITZA LTS EE3 N, £0D
IR A <~ — L% T3 [Bar-Asher & Kofsky 2002: 173-175], =fi— &R OH T
b — MR TEG L IZEVEE WD, MR T FEDBZBEL TV EEZZRIIBVWT, 79V 4 —
TRITBIRIR OB AL TWd L EZ 5,

2. 9 LRv%

KEFIZBWTEREIE i) 723 MEE] THhoEiWwd 777 40 —IROFEES, 43 L AR
IZBWT—REIEFEZ LWV, FEFIZBWTIRLLZEIZL O EICEET LW TRIZHT LD
BLWHDTIEL WV, IRADBIDFEET 7 A FOHITIE, bo bEENIZT XLDFE LEELZHC D
D HIFET % [Bar-Asher & Kofsky 2002: 76], #FHIZIE L 72FRW 2 1281 & L C ORI E 2 LW\
HFEEF, M- IVETHIHALLZ 7Yy 7LIREL 7 7 v ZNVLEIZTIEV. 7 v 7 AIRIZOWTITFEDONE
IRETH D, L7 7 v FVLEROGEIMEDORTHO [EELGDITNGR] L2 ENETH-
20 77U 4 —IRIZBVTIE, e ORZE BT 2ENCHEE L, HEAOBE - HIE, 7V =1
NeoprbsEzaflEIcmz T, 7V —0&EMIZH L CHEIAEZ 2R TE L o722 L 235
ERZTEND, L7 7 v ENVEROEGAEITIE, MOBELMETERLITZITANLGHL LW I & 2R

108



109

EwHE T ME—DEZ 02, 77V 4 —IROGEITIE, WEZ D > TRETZ2OTIELL., O
TOLHDTLOEMEMOLMEERFT 22 EDNEMRTH o712,
Ry v—XPRDOEBIZ BN T H, KD XD LFEMNRICET 258805 %,

BEMLS MMEROTELEELTTLE s TORDOEEADOHEN L LT] L) FEELHE
72L&, (BB e (aq) FEHLZEHEL, BTV ERFRIFEE T, BT 5 [H
NE] (didd) 24U T 2 [Nz (nidd) dFELEWI L REL, BoEFITEEL
72o £2L T, BREEMEZHE L IFZET, BUT S 2H08E D NILT 20 EF DWW, HH
(adwar) 2FIZBVTHNE D L BRI IFELTWS, LEHL T, Ho51FEZE, (FiE)
HEDORE» B () %, Jaro i3z, BEE LS5 3EEL, HEH 2 5 3 mE 7z glE
L7ce ZOMEMEEIZ, 1ML ZOMEZIEIHNESNIARNSUMHE L IINILT oMb dNED
DEL ST, o+ ZLTC, R ZAESHPIA2EZHZI LT 2HMTHL Z L2 5T,
[Hamza ibn ‘Ali et al. 1986: 1, 133 ]

EREPEMIIBEVTEERADOKPLEETH oL WIEBIF, Ry v—IRITIZFEL LW
O, BFEILTERIMICE > CRBESNIZEBIMETH 2, L L, FEBHESENTLE D HEA
DBEET 7V 4 —IROBELHBL2DDTHY, 2D LI LHEEZILRL MR, EOFEIERN
TL2ROBT7 7V 4 —REFAMULETH S, 12720, Ry v—XPROEBEBHMEIE. 77V 4 —IRD X D ITHz
LTI L 7w [B5H 2001a: 145-146], FRIZBITBREEELEVWIET 4 — T IEAf A —A — IV
TRIZBWTH I REZT LN, 2HFLD A = 2 CFEE) L 72N — 3 7 1 — (Ibrahim ibn al-Husayn al-
Hamidi, 1162 459%) OFEFZHNC LR, BE. TH. RIBICX 2 X ENEEH OEE L BlFEORO
EHE T W2 [Kikuchi 2013: 353-358], JR#IMLSEX R & 3 2857 & 24U X 2R DA
FERTLHET, ARAT—A—NVRIEZT 7V 4 —IRICEML TV 05, FEOEEINED 217 TL L,
SBORRE L TEOFEENPERILLEZD LEVEWI ATE—B2H L TW5, BE_TTHOG T
EBT7 IV 4=k Rov—XPREITIEND, f A< —A —VIRIZZICHICHH DGR EREREL X5 & L
TWw 25, HFAFICBWTHE L IREN LEE TR T LEZ 2 HIFEFIEB LTV S, F72,
10 AL LUED A A< — A — VIR E Z DOFET CRILL 72 K v v — XIROFHAIEGR T, #7
7 bV EBRNLHESCHAEIEH T 205, 77V 4 =R L7 7 v AVRITBWTRHT 77 b~
FROFEIHE I RRZILALT W,

3. T & Bt

7V —idk, BT X o TR S e TR ZalE L., [HE<O0] DUt s EE] THh o717
TExEZZICmESE L, 2OLT, 7)) —I3MER#T 2 2 L CERFICERT 5. R¥3 Ul y
AEST 5, MEEETIUTIREOESICEICIAD L EWI ZOoDE R EZR LI L IR Z 05, &
Bzid, ZOBETOERICITEROKMIZ T oo L Bbh s, BUZT TIZZ R TEREILL T
B, WMESELNLERLLIARICHACAD N, FFENNEEL LTEET L ZEBTERT W
PlE, MEEEDRT LWL ETH D, 20X RIREEAEIZ, &7 7 v XV D £ 1 &SRR
LTW5, MFEIE b ICEEERE 2 FERREIERT 2100 LBz Tw 2, il ch 20w 2,
EMTEDL I LR 2EOBENIMICL > TAIES Tz, A ~—L4 (L ZORTOMEK v
IRUEFINEEL EROBH DM EICEFEELTCWL LS, BEOES IIt> THRAEZHEIIEST Z



EDHADHESEE S NLZDTH B,

BB L C [AEDROD EEDOHIEACIAD TR S S| 7V —Fib_RT Wb s, Ak=_FE
EEEBZLZEE L UREEZEES 2HETWIE, Ky V= XPRIZBW T X DAEICFEET 5, Ry v—
ZAPREEHIZ B W TEAIZU T O L H ITRBE S B,

ANHIZERT 28 L1, BPITBVTEHVWERE» O TLOBRBE~OBITTZ L, HaThHhs 2
L FENRZLEBMN LI LITBVWTONEREL S 2 ETH D, FARRICAL & 2 TSI
HESWT, EFE (qamis) 25 EBEANEBETLZ LT, HELLTOHRWVIT EFITBOTH L,
ZHUE, FERIC BT 2SN TERTH D MBIZBWTEENOEREANL ERT 22 L TH 2,
ZOFER, L — A 4 v (mukasir, FJH K v v — XIRECEAR I B 1) 2 FAALRE) OALREICHIE
L. BAPE 1338 2 | (B0 0SB BEIITHER Ly A& MITIiZ A <~ — 2 OAIFEIZEE T 2, [Hamza ibn ‘Ali
etal.1986:1,171]

Ry v—XRIFEHE % [ E& (qamis= WE) 226 EEANEBEIT22 L] EEHEL. 777 14—
IRD X 9 7% naskh % maskh TlE & <, [ LFE] LFEUCEERICHENKT % tagammus & W D HFEZHTT
W2 [5G 2001b: 9], ERELEINEMNHNA S IZ & > CEED LERET 2 & W I MEEE d e T WRITRT
. BMEBEHRIEIBHTLOEIE IR TSNV, AMIZE > TOE L IE, WEEHEYESTHT [EM
BOTEHWERED? O TUOBBEADBITT2Z L EMTHE 2L L ELDTH > T ERAEDHTIH
TR DB TIER] ZERTAERIFEANLIESLSDTH S, ZHIIH L Tz nBE %z 8 &
RETT7I79 4 —RIE. 7 v 7 LIRSL LT 7 v ZNVLERDOIHITIE WV, 43 L bz dis RS 3,
MDA ZEE L, BIREEIZARERERICLIEBELLTWVWE T S Ry v—XROEHEEHEZ, B
RO Y — MEZREET 24 & U CTHEBES 2 DIzxf L [ZGH1 2001b: 8-11], 7 v 7 LYk, 57 7 v
ZOVICHR & R 2 Sl L E 2 27 70 4 —IRIE, MENOERAE T BENCKN T 281 LTE
E9 % [Bar-Asher & Kofsky 2002: 63-66],

25 [MECHWEIZEDH LA THRDbW, WETFEIEEZ, 2D X 51T L TH L ADKIEITH
] EWIFUNT T4 —=D7 v T ARG DIE LW ERET 2% 61, #lld o OPtEl o ArEeME %
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Japanese religions and the Interfaith Dialogue with Islam for the Peace-Building
Kazuko SHIOJIRI
Specially Appointed Professor, Director, Institute of International Exchange,
Tokyo International University

Inefficiency of Interfaith Dialogue in Japan

It is said that Islam is the farthest religion for the Japanese to understand, but in fact some of the
teachings of Islam are similar to the Japanese traditional teaching of social ethics and morality. Also it is said the
Monotheism stated in Islam is contradictory in its faith form to the polytheism found in Japanese Buddhism and
Shintoism. But it appears that even the method of expression is different, in fact it symbolizes the same thing.
Understanding Islam which has the religious force of 1.6 billion followers, is important to learn the world of
today. However, in these years, understanding Islam has made little progress in Japan. In this presentation, we
consider the possibility of Japanese understanding of Islam and capability of avoiding the risk of the misunder
standing and prejudice against Islam, as the excesses of modernism that have been the cause of “recession”
such as tremendous gap between the rich and the poor, violence and conflict, and worry and instability which
cover the world of today as “demodernization”.

As a scholar of the classical Islamic theology and the comparative religion, I myself have been working
hard for more than 10 years in building the inter-religious dialogue and mutual understanding among the multi-
religions and cultures concerning the Monotheistic religions, and especially on Islam and Muslim people.

In 2002, I participated in the first seminar on the Dialogue between Japan and Islamic World held in
Bahrain under the auspices of Bahrain Center for Studies and Research. This first Seminar was a landmark in the
history of Dialogue of civilization between Japan and Islamic countries, and then we have seen many seminars
and symposiums with the same concept of peaceful dialogue and understanding of other religions.

Since then, I have been attending many seminars and symposiums held in Japan and overseas where
a large number of people have been joining always, however the core members are almost the same figures.
Many argue that the interfaith dialogues are not effective to promote the mutual understanding among religions,
if the range of the attendance could not be widened. However, it is urgent nowadays to know others and to
understand other cultures, when the whole world seems to be drowned in the chaos of demodernization.

Understanding of Islam and Muslim people properly is one of the most urgent and sincere agendas not
only in Japan but in the whole world in order to develop the co-existence and understand others, however it is
always very difficult to get the objective knowledge of Islam. I will show you the case study in Japan to remove
the prejudice and misunderstanding of Islam.

In Japan, generally speaking, it is rather difficult for the people to have the proper and objective image
of Islam. As the relationship between Japan and the Islamic world has not long history enough to understand
each other, people are apt to judge the Islam and Muslim people recklessly as stubborn, backward, or fanatic
according to the coverage from the mass media of the United States or the West.

Happily to say that Japan has had no history of conflict of interests with most of Islamic countries. Just
as they have accepted the Christianity as a part of education and culture. It would be Japan that has possibility to
understand objectively non-European civilization and religions. Japanese nowadays have full ground to accept

the role of peace-building among Islamic countries.
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Even with the curiosity to know the strange and foreign affairs, to know is the first important step
toward cross-cultural understanding. And it is the time now to promote objective and correct knowledge on
Islam. Generally speaking, the Islamic world is said to be extremely difficult to understand from the outside. For
the Japanese in particular, Islam is considered to be a religion that is hard to grasp.

I take some of the key terms for ordinary Japanese sense on Islam, they are Jihad, four wives, taboo of
alcohol and pork, veils of women, or terrorism. Nevertheless, even if we try to develop mutual understanding

with the Islamic world, the stubborn prejudice against Islam remains as an irritating obstacle.

Proposal for new challenge of interfaith dialogue

The relation between Japan and the Islamic world has become more and more important not only
because Japan imports nearly 90% of natural resources from the Islamic areas such as the Gulf countries but
also both need the mutual understanding to make up the further friendship, and to contribute to the peace
making agendas in whole Islamic world.

Just as I said before, I have to say that in Japan, information on Islam is not sufficient in quantity and in
quality as well. In many cases, such information is not correct and not proper. Then what shall we do in order
to get the correct information on Islam? One of the most effective methods for the cross-cultural understanding
is education. In the school education, it is required to give the young people enough chance to study the Islamic
thought, Islamic culture, the histories of the Islamic countries, and their international relations. However in
Japan, the history of Islam is just touched briefly in the class of world history. The high school students could
study something on early and medieval Islamic society, but they are hardly taught anything on the modern
Islamic world.

Such problems at the educational site are due to the indifference among Japanese to Islam or Islamic
affair. We, the specialist on the Islamic studies are always emphasizing that it should be significant for Japanese
future to understand Islam as a world religion with the second largest population after the Christianity, and to
build up goodwill friendship with Muslim people. However passionate we may be for this assertion, in fact,
neither the government nor the Ministry of Education and Sciences, nor our people seem willing to make more
efforts to develop the understanding of Islam.

I will show you the case study on Japanese religion and the efforts to remove the prejudice and
misunderstanding of Islam. In Japan, it is rather difficult for the people to have the proper and objective image
of Islam. For the Japanese in particular, Islam is considered to be a distant and strange religion that is hard to
grasp. Nevertheless, in the contemporary global age, the number of Muslims in Japan is increasing day by day
up to about 100 thousands, mainly from Asian countries.

In order to understand well each other, a new challenge of interfaith Dialogue should be proposed not
only among Muslims living in Japan but also among Buddhists and Shintoists who are the overeall majority
in Japan. For the Buddhists usually Islam is seen as an indifferent and strange religion difficult to study and
to understand objectively. In this presentation, I explain the Japanese religious environment and Buddhists’
criticism to the monotheistic religions, mainly to Islam, and I introduce the efforts of some Buddhists’
movements for the interfaith dialogue.

From this stand point, I will examine the Japanese attitude of understanding of Monotheism and the

efforts of interfaith dialogue among Japanese people. For this purpose I examine some Buddhists’ view on



monotheistic religion and Islam, and explain the difference of the view between monotheism and polytheism in
Japan. Then I study the work of the interfaith dialogue performed by some of the Buddhists groups. With these

study and examination, I will introduce how to understand Islam in Japan.

Is Monotheism dangerous ?

Talking on world religions, many consider the effect of the climate for main the factor of the birth of
religion. For instance, some of Japanese scholars, among them are influential to the government, insist loudly
that the monotheism is dangerous and polytheism is peaceful. They say that in such countries or areas as in
Japan, that have high humidity, much rainfall, and abundance of natural blessings, there arose polytheistic
religions. The polytheistic religions allow the many animistic godhead in mountains, rivers, sky, sea, ponds,
springs, forests, trees, stones and etc. On the contrary, in the hash and dry area as in the Middle Eastern countries
which have little rainfall and poor agricultural result, the people had become to believe in the monotheistic God,
only one, almighty and strict.

They also insist that the polytheism is in general comprehensive, pluralistic and tolerant as to accept
anything and include them into their doctrines or rites. On the other hand, the monotheism is exclusive and too
intolerant to recognize other gods or other doctrines.

These claims seem to be proper at first sight, but they are wrong in many reasons. We cannot overlook
the influence of the climate, geology, or regional peculiarity in certain area upon the characteristics of culture.
But it is not correct to use the regional climate as the factor that divides the polytheism and the monotheism.
It is also problematic to take it for granted that the polytheism is always tolerant and comprehensive, and the
monotheism is always intolerant and exclusive.

Indeed Japan has been gifted with nature, with beautiful sceneries caused by the change of four seasons
and abundance of the crops, seafood and mountain products. On this view, we could grasp the reason why one
of the traditions of polytheism was born in Japan.

Studying from the world history of religions, we could understand whenever or wherever they might
be, it is easy for human-being to fall into the polytheism and is rather difficult to keep the belief in one God.
However, in this world such a difficult work as is called the Monotheistic Revolution was accomplished by the
three religions in the line of the same traditions, they are Judaism, Christianity, and Islam.

Therefore, the claim has not full ground that in such a country as Japan which has been gifted with
natural abundance, the monotheism has not been grown there, or it is not adequate for Japanese people. The
Japanese polytheism originally accepts to worship a number of gods, as said “there are eight millions gods”.

It is interesting to know that the style of worship has relationship with the rite of monotheism. For
example, the Shinto shrines which seem to be the center of polytheism in general enshrines only one god in each
sanctuary, and whereby there are no images or statues of the gods enshrined there. In the Japanese traditional
polytheism, people never worship plural gods at a time or they never keep the images or statues of the gods for
the rites.

It is indeed the polytheism, but it is very peculiar polytheism in the world. We could call it
Kathenotheism: shifting monotheism. The representation of this peculiar monotheism is the “Jingu”-shrine in
Ise city, one of the oldest and the most sacred shrine complex in Japan. The “Jingu” recently installed deities

in a new shrine, and this big ceremony is held every 20 years. But you will not find any statues or idles in and
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outside of the each shrine, though they are dedicated to specific gods.

As I mentioned before, though Islam is seen very distant from Japanese view of religion, in the Islamic
doctrine, too, there are found many similar teachings and precepts to those of traditional Buddhism and
Shintoism such as teachings of the moral and social ethics. The polytheism of Shintoism is said completely
different and incompatible with Semitic Monotheism, mainly with Islam. However, the two religious systems of

monotheism and polytheism symbolize the almost same essence of religiosity.

Buddhism and critics against Monotheism

Among the contemporary Buddhist scholars, quite a few give Islam a severe look. Azuma Ryusin
(Former President of Komazawa (Buddhist) Women’s University) told quoting the late Nakamura Hajime’s
(Eminent scholar in Buddhism) comment, “It cannot be never thought that the Creator of the universe who gave
us such pains should be merciful absolutely”, and “In many religions that hold the creator of the world , if a men
would be rescued by the god, there is absolute gap between a god and man,-----In Buddhism, after a Buddha
has rescued a man, ordinary man would be a very Buddha,” if there is absolute gap between God and man just
as Islam indicates, the mercy of that god is not absolute. (Azuma Ryusin, Nikon no Bukkyo to Islam (Japanese
Buddhism and Islam), pp.76-185)

Machida Soho (Professor of Buddhism, Hiroshima University) also criticized the Monotheistic
Cosmology that the Monotheism which had been in the core of the modern civilization could not fulfill its role to
cure the exhausted souls, for the Monotheistic cosmology respects paternal god (“Darairama to Kindaibunmei”
in Shuukyou to Gendai ga Wakaruhon p.78, or Jinrui wa Shuukyouni Kateruka (Can humanbeing defeat the
religion?)).

It is not only Islam that has the absolute separation or gap between God and man, it is one of the
peculiarities that Judaism, Christianity and Islam all have. Higashi also criticizes that from Buddhist view, it
must be at least inappropriate to adapt the Buddhism Mercy to the God of Islam whose nature and dogma are
completely different from Buddha’s.

However, there are set many ideas and doctrine to resolve the problem of absolute separation between
the God and the people such as the thought of the selected people in the Judaism, the doctrine of Trinity in the
Christianity, and the Qur’an as the God’s word in Islam. The thought of the absolute God is similar to the idea
of Darmah in the Buddhism. The Darmabh is an eternal truth and law even the highest Buddha has to obey. It is
not easy to decide it but in this meaning, I think there almost disappears the difference between the monotheism

and polytheism.

The compatibility of monotheism and polytheism

I would repeat again that in Japan where there are firm polytheistic traditions it is often said that it is
quite difficult for Japanese to understand such a strict monotheism as Islam. It is not true.

In 16™ century when the Christianity entered Japan by the Jesuit Mission, the missionaries made much
use of the thought of the Highest Buddha to explain the One God, saying that the Christian God, the heavenly
Father, is almost same as the Highest Buddha, Dainichi. Correctly speaking there is big difference between the
two concepts of godhead, but this episode shows us the possibility for Japanese of understanding One God.

The Christianity brought by the Jesuit Missionary Francisco de Xabier in 1549, had spread rapidly



among the people who had been suffering with the continuous wars at the period of Warring State in Japan. It
spread so quickly into even the leading classes in the society as to terrify the feudal rulers. Oda Nobunaga, one
of the eminent general, protected the missionaries as the tactic of counterplots against the Buddhist powers, but his
successor Toyotomi Hideyoshi and from him on persecuted the Christians in order to terminate the Christianity
in Japan using the cruelest method ever in the world. Due to this severe prohibition, the Christianity that had just
begun to settle in Japan in a sort while did not take root in Japan except the very small area in Nagasaki region
where there exist until now some of independent Christians called “Crypto-Christians” Kakure Kirishitan (Hidden
Christianity) that was recently recognized as an authentic Christianity by the Vatican and has been attracting
many scholars now.

Why the Christianity at that time could spread rapidly in Japan?

There might be many reasons concerning historical, political, or economic factors but [ point one of the
reasons that even the people who had been accustomed to the polytheism had no difficulty in worshiping One

God. In 16™ century in Japan, both the polytheism and the monotheism had compatibility with each other.

Japanese religious allergy

In fact Japanese have some kind of allergy to the religion itself. During the World War 2, Japan made up
the National Shinto connecting the traditional Shinto and the imperial system, and caused the war of invasion
to the neighboring countries under the banner of this National Shinto. Japan forced the Asian people of the
occupied lands to worship the emperor following the Shinto rituals, and then received heavy opposition from
them.

After the severe defeat in the War, the people have been intending to avoid the particular religious
affairs with the deep reflection of the worst case in the combination of religion and policy. In the public scene,
too, something with even slightest religious smell is judged to be avoided promptly. Needless to say the
separation of religion and policy were urged strongly, but also the shadows of religion were removed from the
education in the public school or, even from the arts in the public field.

When Japanese meet someone who is very pious in one of these religions they respect him much as a
man of high spirit that the normal people cannot attain. At the same time it is true that they are apt to consider
that the religion is such suspicious thought and action that no normal people might be absorbed in. However,
Japanese Constitution keeps firmly the freedom of the belief, and Muslim women can wear the Hijab any place
any time in Japan.

In some point of view, Japanese are very religious. It is rather superficial position to think that religion
is really unnecessary to Japanese. In general in Japan people think that the religion is necessary for the prayers
of worldly happiness, rite of passage and the burial services. These payers and rites belong to the Japanese
traditional events and are not the special religious rites. Many people of any religion could participate in these
events without constraint of his or her own belief.

Even in these traditional events we can observe the sincere religions meanings concerning the cure of
the sick, mourning for the dead, wishes for the children’s growth and seeking for the happiness of family. The
prayer for the happiness of the people including themselves can be said “religious” even though he or she does
not believe in specific religion or is not affiliated in certain religious community. There is no one who does not

wish the worldly happiness. Muslims, too, wish the healthy life and happy future for the family and friends, and
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for all people in the world. In this common point we could understand each other.

From other point of view, it would contradict my words about Japanese sense of religion, but it is also
Japanese sense to accept any convenient customs of any other religions if people think them interesting for
their life. It is said that Japan is just like a museum of the world religions. From old days Japanese used to be
very positive to accept any religion, the Buddhism, the Christianity, the Confucianism, or Taoism, and pile
the convenient parts on the Shinto tradition. The foreign religions once accepted into the tradition, they were
modified, transformed, and adopted according to the Japanese way of life. The most eminent example is the

Japanese Mahayana Buddhism to whom 90% of Japanese population are listed as affiliated.

Interfaith Dialogue by the hand of a Buddhist

How dose it reflect to the eyes of Japanese, who tend to stand far from religion, the visual image of the
young suicide-bombers who dedicate themselves in the path of the God or pursue the Jihad in the name of the
God? We cannot criticize the old people who experienced the war feeling and saying that they never need any
more religion.

Here, I introduce one of the activities for the interfaith Dialogue managed by a Buddhist priest,
Minegishi Seiten. The Reverend Minegishi belongs to Sotoshu (one of the Zen Buddhism) and studied the
philosophy at Sophia University, one of the famous Catholic University in Tokyo, then he experienced the
training at one of the Benedictine monastery. After he succeeded the temple of Chourakuji in Gunma prefecture,
he founded the Institute of Interfaith Dialogue in 1985. He invites many religious people and scholars form
different religions to the meeting of his institute where people of many religions and professions gather together
and exchange the opinions.

It is not the normal way for the Buddhist priest to even graduate from the Catholic university, to say
nothing of the training at the monastery! He has been developing the exchange of the spirituality of east and
west. With his sincere efforts, his temple is often visited by many people of different religions form all over the
world including Muslims

I think Reverent Minegishi’s case is one of the rear activities among Buddhists. As I mentioned above,
many Buddhist criticize Islam as one of the most severe religion in the world that forces the human being to
only obey the absolute God. They say that there is no infinite distinction between Buddha and human being in
Buddhism. After a man was relieved by the Buddha, he also becomes a Buddha who could relieve another man.
But in the monotheism, though a man who was once saved by the God is not able to become a god who can save
others. They say that in monotheism, there is absolute separation between the God and the believers, and such a
god is never merciful for the human being at all. According to some of the Buddhist, the monotheism including

Islam is harsh and indifferent to the relief of the people.

Against the age of “demodernization”

Today, there have been occurring so much violence or terror every where in the world, and it is not
always Muslims that become the actors or practicers of the terrors, but the violent incidents done by Muslims
are reported largely on purpose in the western mass media. In fact, the Muslims today have been the victims of
the violence all over the world rather than they have been assailants or murderers. Notwithstanding this very

fact, Islam is easily seen to be connected with the violence and terror, and even in Japan many people regard



Islam as a religion of terrorist, or at the least as a stubborn and anachronous religion.

The harmful short-circuit theory mentioned above would fuel up these misunderstandings. As |
mentioned above, Japanese are apt to guard considerably against those who are too zealous in believing the
certain religion. The piousness that is seen quite natural in Islamic world would be regarded as fanatical by
Japanese eyes. It is really terrible and incomprehensible for Japanese to see and to read the news relating to the
suicide-bombings by the Muslim youths. Then they simply interpret restlessly that Islam itself is the cause for
these terrible attacks.

This is because of the insufficiency of the education on Islam and Islamic history in Japan. Even in the
Universities in Japan, there are only few experts who can teach Islamic thought, Islamic history, and Middle
Eastern affairs, and they are playing a lone hand.

I come to the concept in studying the world religion that the compatibility of both monotheism and
polytheism can be seen in every religion. From this point of view, we have now a kind of new proposal that
would advise us not to criticize each other in dividing the religions into two categories and not to agitate in
particular the danger of the monotheism, but to promote the global mutual understanding among the religions.
The new challenge of interfaith dialogue with Japanese Buddhism and Islam, as well as Japanese Shintoism and
Islam, could dissolve some aspects of the problem of Islamophobia while it is still partial in Japan.

What to do now to succeed our peaceful inter-religious dialogue and develop the mutual understanding
in Japan between Japanese and Muslims, is to remove and oppose the prejudice and misunderstanding toward
Islam. I think it is also to continue the efforts for this kind of dialogue however difficult and hard it might be for
us to do it.

Even though Japan is a small country but, Japan has the chance to act as an intermediary to build up
the peace and stability with Muslims, as Japan has had no history of conflict of interests with most of Islamic

countries.

(This is a full-paper of the presentation done on 12 November 2014 as The Third Opening Lecture of the
Dialogue beyond Dialogue International Conference, KAICIID. This paper will appear in the Annual Review to
be published in February 2015.)
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Introduction to the principle of the Twelver Imamite Hadith'
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Abstract:

In Sunnite jurisprudence, hadith is considered as words and deeds of “the Prophet Muhammad” and has been
recognized as one of the sources of law second only to the Qur'an. However, in the Twelver Imami school of
law, hadith means, first and foremost, words and deeds of the 12 Imams who are the legitimate successors of the
Prophet Muhammad. Furthermore, not just a source of law for practical judicial procedure, hadith is considered
essential element for the salvation of believers that leads them to the Heaven.

This paper overviews the principle of the Twelver Imami’s hadith and explains the foundation of authority and

popularity of Usiil al-Kafi which is regarded as the most prestigious hadith collection of the Twelver Imami.
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